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January 9, 1896 


“The Papacy. Early Developments” The Present Truth 12, 2, pp. 19, 20. 


ATJ 


NO sooner were the apostles removed from the stage of action, no 
sooner was their watchful attention gone and their apostolic 
authority removed, than this very thing appeared of which the 
apostle had spoken (the “falling away,” considered last week). P7TUK 
January 9, 1896, page 19.1 


Certain bishops, in order to make easier the conversion of the 
heathen, to multiply disciples, and by this increase their own 
influence and authority, began to adopt heathen customs and 
forms.PTUK January 9, 1896, page 19.2 


When the last of the apostles was dead, the first century was gone; 
and within twenty years of that time the perversion of the truth of 
Christ had become wide-spread. In the history of this century and of 
this subject the historian Mosheim says:—P7TUK January 9, 1896, 
page 19.3 


It is certain that to religious worship, both public and private, many 
rites were added, without necessity, and to the offense of sober and 
good men.PTUK January 9, 1896, page 19.4 


And the reason of this is stated to be that—P TUK January 9, 1896, 
page 19.5 


“The Christians were pronounced atheists, because they were 
destitute of temples, altars, victims, priests, and all that pomp in 
which the vulgar suppose the essence of religion to consist. For 
unenlightened persons are prone to estimate religion by what meets 
their eyes. To silence this accusation, the Christian doctors thought 
it necessary to introduce some external rites, which would strike the 
senses of the people, so that they could maintain themselves really 
to possess all those things of which Christians were charged with 
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being destitute, though under different forms.”"PTUK January 9, 
1896, page 19.6 


This was at once to accommodate the Christian worship and its 
forms to that of the heathen, and was almost at one step to 
heathenize Christianity. No heathen element or form can be 
connected with Christianity or its worship, and Christianity remain 
pure.PTUK January 9, 1896, page 19.7 


Of all the ceremonies of the heathen, the mysteries were the most 
sacred and most universally practised. Some mysteries were in 
honor of Bacchus, some of Cybele, but the greatest of all, those 
considered the most sacred of all and the most widely practised, 
were the Eleusinian, so called because celebrated at Eleusis in 
Greece.PTUK January 9, 1896, page 19.8 


But whatever was the mystery that was celebrated, there was 
always in it, as an essential part of it, the elements of abomination 
that characterized sun-worship everywhere, because the mysteries 
were simply forms of the wide-spread and multiform worship of the 
sun. Among the first of the perversions of the Christian worship was 
to give to its forms the title and air of the mysteries. For, Mosheim 
says:—PTUK January 9, 1896, page 19.9 


“Among the Greeks and the people of the East, nothing was held 
more sacred than what were called the mysteries. This 
circumstance led the Christians, in order to impart dignity to their 
religion, to say that they also had similar mysteries, or certain holy 
rites concealed from the vulgar; and they not only applied the terms 
used in the pagan mysteries to Christian institutions, particularly 
baptism and the Lord’s Supper, but they gradually introduced also 
the rites which were designated by these terms.”P TUK January 9, 
1896, page 19.10 


Of the Eleusinian mysteries, Anthon (“Ecclesiastical Dictionary”) 
says: “This mysterious secrecy was solemnly observed and 
enjoined on all the votaries of the goddess; and if anyone ever 
appeared at the celebration, either intentionally or through 
ignorance, without proper introduction, he was immediately 
punished with death. Persons of both sexes and all ages were 
initiated at this solemnity; and it was looked upon as so heinous a 
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crime to neglect this sacred part of religion that it was one of the 
heaviest accusations which contributed to the condemnation of 
Socrates. The initiated were under the more particular care of the 
deities, and therefore their lives were supposed to be attended with 
more happiness and real security than those of other men. This 
benefit was not only granted during life, but it extended beyond the 
grave; and they were honored with the first places in the Elysian 
fields, while others were left to wallow in perpetual filth and 
ignominy.” PTUK January 9, 1896, page 19.11 


There were the greater and the lesser mysteries. The greater were 
the Eleusinian in fact, and the lesser were invented, according to 
the mythological story, because Hercules passed near Eleusis, 
where the greater mysteries were celebrated, and desired to be 
initiated; but as he was a stranger, and therefore could not lawfully 
be admitted, a form of mysteries was adopted into which he could 
be initiated. These were ever afterward celebrated as the lesser, 
and were observed at Agre.PTUK January 9, 1896, page 20.1 


In the course of time the lesser were made preparatory to the 
greater, and the candidate must be initiated into these before he 
could be initiated into the greater. “The person who assisted,” says 
Anthon of the rites of initiation, “was called Hudranos, from hudor, 
water, which was used at the purification; and they themselves 
were called the initiated. A year after the initiation at the lesser 
mysteries they sacrificed a sow to Ceres, and were admitted into 
the greater, and the secrets of the festivals were solemnly revealed 
to them.PTUK January 9, 1896, page 20.2 


These mysteries, as well as those of Bacchus and others, were 
directly related to the sun. Says the Encyclopedia Britannica: “The 
most holy and perfect rite in the Eleusinian Mysteries was to show 
an ear of corn mowed down in silence, and this was a symbol of the 
Phrygian Atys.” The Phrygian Atys was simply the incarnation of the 
sun, and the mysteries being a form of sun worship, cannot be 
described with decency any further than is spoken by the Apostle 
Paul, in words spoken with direct reference to this subject. “Have no 
fellowship with the unfruitful works of darkness, but rather reprove 
them. For it is a shame even to speak of those things which are 
done of them in secret.” Ephesians 5:11, 12.PTUK January 9, 1896, 





page 20.3 


It was to accommodate the Christian worship to the minds of a 
people who practised these things that the bishops gave to the 
Christian ordinances the name of mysteries. The Lord’s Supper was 
made the greater mystery, baptism the lesser and the initiatory rite 
to the celebration of the former. After the heathen manner also a 
white garment was used as the initiatory robe, and the candidate, 
having been baptized, and thus initiated into the lesser mysteries, 
was admitted into what was called in the church the order of 
catechumens, in which order they remained a certain length of time, 
as in the heathen celebration, before they were admitted to the 
celebration of the Lord’s Supper, the greater mystery.PTUK 
January 9, 1896, page 20.4 


Nobody at all familiar with the rites of the Catholic Church to-day, 
need be told that confirmation and the white dress for the first 
communion, are simply relics of paganism.PTUK January 9, 1896, 
page 20.5 


Mosheim testifies that before the second century was half gone, 
before the last of the apostles had been dead forty years, this 
apostasy, this working of the mystery of iniquity, had so largely 
spread over both the East and the West, that it is literally true that 
“a large part, therefore, of the Christian observances and 
institutions, even in this century, had the aspect of the pagan 
mysteries.” PTUK January 9, 1896, page 20.6 


A. T. JONES. 





January 16, 1896 


“The Papacy. Adopting the Day of the Sun” The Present Truth 12, 3, pp. 35, 
36. 


ATJ 


LAST week we saw how, immediately after the apostles were dead, 
the corruption so heathenism began to be taken into the church, 
until the services, as the historian says, had the aspect of pagan 
mysteries.PTUK January 16, 1896, page 35.1 


Nor is this all. The worship of the sun was at this time universal. 
These apostates not being content with so much of the sun worship 
as appeared in the celebration of the mysteries, adopted the 
heathen custom of worshipping toward the east. So says Mosheim: 
—PTUK January 16, 1896, page 35.2 


“Before the coming of Christ, all the Eastern nations performed 
divine worship with their faces turned to that part of the heavens 
where the sun displays his rising beams. This custom was founded 
upon a general opinion that God, whose essence they looked upon 
to be light, and whom they considered as being circumscribed 
within certain limits, dwell in that part of the firmament from which 
He sends forth the sun, the bright image of His benignity and glory. 
The Christian converts, indeed, rejected this gross error [of 
supposing that God dwelt in that part of the firmament]; but they 
retained the ancient and universal custom of worshipping toward 
the east, which sprang from it. Nor is this custom abolished even in 
our times, but still prevails in a great number of Christian 
churches.” PTUK January 16, 1896, page 35.3 


The next step in addition to this was the adoption of the day of the 
sun as a festival day. To such an extent were the forms of sun- 
worship practised in this apostasy, that before the close of the 
second century the heathen themselves charged these so-called 
Christians with worshipping the sun. A presbyter of the church of 
Carthage, then and now one of the “Church Fathers,” Tertullian, 
who wrote about A.D. 200, considered it necessary to make a 
defence of the practice, which he did to the following effect in an 





address to the rulers and magistrates of the Roman Empire: 
—PTUK January 16, 1896, page 35.4 


“Others, again, certainly with more information and greater 
verisimilitude, believe that the sun is our god. We shall be counted 
Persians perhaps, though we do not worship the orb of day painted 
on a piece of linen cloth, having himself everywhere in his own disk. 
The idea no doubt has originated from our being known to turn to 
the east in prayer. But you, many of you, also under pretense 
sometimes of worshiping the heavenly bodies, move your lips in the 
direction of the sunrise. In the same way, if we devote Sunday to 
rejoicing, from a far different reason than sun worship, we have 
some resemblance to those of you who devote the day of Saturn to 
ease and luxury, though they too go far away from Jewish ways, of 
which indeed they are ignorant.”P TUK January 16, 1896, page 35.5 


And again in an address to all the heathen he justifies this practice 
by the argument, in effect, You do the same thing, you originated it 
too, therefore you have no right to blame us. In his own words his 
defense is as follows:—PTUK January 16, 1896, page 35.6 


“Others, with greater regard to good manners, it must be confessed, 
suppose that the sun is the god of the Christians, because it is a 
well-known fact that we pray toward the east, or because we make 
Sunday a day of festivity. What then? Do you do less than this? Do 
not many among you, with an affectation of sometimes worshipping 
the heavenly bodies, likewise move your lips in the direction of the 
sunrise? It is you, at all events, who have admitted the sun into the 
calendar of the week; and you have selected its day, in preference 
to the preceding day, as the most suitable in the week for either an 
entire abstinence from the bath, or for its postponement until the 
evening, or for taking rest and banqueting.”P TUK January 16, 1896, 
page 35.7 


This accommodation was easily made, and all this practice was 
easily justified, by the perverse-minded teachers, in the perversion 
of such scriptures as, “The Lord God is a sun and shield” (Psa/m 
84:11); and “Unto you that fear My name shall the Sun of 
Righteousness arise with healing in His wings."P TUK January 16, 
1896, page 35.8 
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As this custom spread, and through it such disciples were 
multiplied, the ambition of the Bishop of Rome grew apace. It was in 
honour of the day of the sun that there was manifested the first 
attempt of the bishop of Rome to compel the obedience of all other 
bishops, and the fact that this attempt was made in such a cause, at 
the very time when these pretended Christians were openly 
accused by the heathen of worshipping the sun, is strongly 
suggestive.PTUK January 16, 1896, page 36.1 


From Rome there came now another addition to the sun- 
worshipping apostasy. The first Christians being mostly Jews, 
continued to celebrate the Passover in remembrance of the death 
of Christ, the true Passover; and this was continued among those 
who from among the Gentiles had turned to Christ. Accordingly, the 
celebration was always on the passover day,—the fourteenth of the 
first month. Rome, however, and from her all the West, adopted the 
day of the sun as the day of this celebration. PTUK January 16, 
1896, page 36.2 


According to the Eastern custom, the celebration, being on the 
fourteenth day of the month, would of course fall on different days 
of the week as the years revolved. The rule of Rome was that the 
celebration must always be on a Sunday—the Sunday nearest to 
the fourteenth day of the first month of the Jewish year. And if the 
fourteenth day of that month should itself be a Sunday, then the 
celebration was not to be held on that day, but upon the next 
Sunday. One reason of this was not only to be as like the heathen 
as possible, but to be as unlike the Jews as possible; this, in order 
not only to facilitate the “conversion” of the heathen by conforming 
to their customs, but also by pandering to their spirit of contempt 
and hatred of the Jews. It was upon this point that the bishop of 
Rome made his first open attempt at absolutism.P7UK January 16, 
1896, page 36.3 


We know not precisely when this began, but it was practised in 
Rome as early as the time of Sixtus |, who was bishop of Rome 
A.D. 119-128. The practice was promoted by his successors, and 
Anicetus, who was bishop of Rome A.D. 157-168, “would neither 
conform to that [Eastern] custom himself nor suffer any under his 
jurisdiction to conform to it, obliging them to celebrate that solemnity 
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on the Sunday next following the fourteenth of the moon.” In A.D. 
160, Polycarp, Bishop of Smyrna, made a journey to Rome to 
consult with Anicetus about this question, though nothing special 
came of the consultation. Victor, who was Bishop of Rome A.D. 
192-202, likewise proposed to oblige only those under his 
jurisdiction to conform to the practice of Rome; but he asserted 
jurisdiction over all, and therefore presumed to command all.P7TUK 
January 16, 1896, page 36.4 


“Accordingly, after having taken the advice of some _ foreign 
bishops,” says Mosheim, “he wrote an imperious letter to the Asiatic 
prelates commanding them to imitate the example of the Western 
Christians with respect to the time of celebrating the festival of 
Easter. The Asiatics answered this lordly requisition by the pen of 
Polycrates, bishop of Ephesus, who declared in their name, with 
great spirit and resolution, that they would by no means depart in 
this manner from the custom handed down to them by their 
ancestors. Upon this the thunder of excommunication began to 
roar. Victor, exasperated by this resolute answer of the Asiatic 
bishops, broke communion with them, pronounced them unworthy 
of the name of his brethren, and excluded them from all fellowship 
with the church of Rome.”PTUK January 16, 1896, page 36.5 


In view of these things it will readily be seen that between paganism 
and this kind of Christianity it soon became difficult to distinguish, 
and the third century only went to make any distinction still more 
difficult to be discerned.PTUK January 16, 1896, page 36.6 


A. T. JONES. 
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January 23, 1896 


“The Papacy. The Creation of the Papal Religion” The Present Truth 12, 4, 
pp. 53, 54. 


ATJ 


LAST week we closed our study of the “falling away” with these 
words: “In view of these things it will readily be seen that between 
paganism and this kind of Christianity it soon became difficult to 
distinguish, and the third century only went to make any distinction 
still more difficult to be discerned.”P TUK January 23, 1896, page 
53.1 


In the latter part of the second century, there sprang up in Egypt a 
school of pagan philosophy called the “Eclectic.” The patrons of this 
school called themselves “Eclectics,” because they professed to be 
in search of truth alone, and to be ready to adopt any tenet of any 
system in existence which seemed to them to be agreeable to their 
ideas of truth. They regarded Plato as the one person above all 
others who had attained the nearest to truth in the greatest number 
of points. Hence they were also called “Platonists.” “This philosophy 
was adopted,” says Mosheim, “by such of the learned at Alexandria 
as wished to be accounted Christians, and yet to retain the name, 
the garb, and the rank of philosophers."PTUK January 23, 1896, 
page 53.2 


In the end of the second century, and especially in the first forty-one 
years of the third, there flourished in Alexandria one of these would- 
be philosophers—Ammonius Saccas by name—who gave a turn to 
the philosophy of the Eclectics, which caused his sect to be called 
the New Platonists. The difference between the Eclectic and the 
system founded by Ammonius was this: The Eclectics held, as 
above stated, that in every system of thought in the world there was 
some truth, but mixed with error, their task being to select from all 
systems that portion of truth which was in each, and from all these 
to form one harmonious system. Ammonius held that when the truth 
was known, all sects had the same identical system of truth; that 
the differences among them were caused simply by the different 
ways of stating that truth; and that the proper task of the 
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philosopher was to find such a means of stating the truth that all 
should be able to understand it, and so each one understand all the 
others. This was to be accomplished by a system of allegorising 
and mystification, by which anybody could get whatever he wanted 
out of any writing that might come to his notice. P7TUK January 23, 
1896, page 53.3 


One of the earliest attachés to espouse this philosophy from among 
those who professed to be Christians, was Clement of Alexandria, 
who became the head of that kind of school at Alexandria. These 
philosophers, says Mosheim, “believed the language of Scripture to 
contain two meanings; the one obvious, and corresponding with the 
direct import of the words; the other recondite, and concealed under 
the words, like a nut by the shell. The former they neglected, as of 
little value, their study chiefly being to extract the latter; in other 
words, they were more intent on throwing obscurity over the sacred 
writings by the fictions of their own imaginations, than on searching 
out their true meanings. Some also, and this is stated especially of 
Clement, accommodated the divine oracles to the precepts of 
philosophy.”P TUK January 23, 1896, page 53.4 


The close resemblance between the pagan philosophy and that of 
the New Platonists is illustrated by the fact that but one of the 
classes concerned could tell to which of them Ammonius Saccas 
belonged. The pagans generally regarded him as a pagan. His own 
kind of Christians counted him a good Christian all his life. The 
genuine Christians all knew that he was a pagan, and that the truth 
of the whole matter was that he was a pretended Christian “who 
adopted with such dexterity the doctrines of the pagan philosophy, 
as to appear a Christian to the Christians, and a pagan to the 
pagans.” He died A.D. 241.PTUK January 23, 1896, page 53.5 


Clement is supposed to have died about A.D. 220, and the fame 
and influence which he had acquired—and it was considerable— 
was far outshone by Origen, who had been taught by both Clement 
and Ammonius. Origen imbibed all the allegorical and mystifying 
processes of both Ammonius and Clement, and multiplied upon 
them from his own wild imagination. He was not content with finding 
two meanings in the Scriptures as those before him, but took the 
secondary sense, the hidden meaning, and added to it four 
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additional meanings of his own. His system then stood thus: 1. All 
Scripture contains two meanings, the literal and the hidden. 2. This 
hidden sense has within itself two meanings, the moral and the 
mystical. 3. The mystical has within it yet two other meanings, the 
allegorical and the anagogical.P7UK January 23, 1896, page 54.1 


The Scriptures are of little use,” taught Origen, “to those who 
understand them as they are written.” With such a system as a 
basis, it is logical enough that the Catholic Church should forbid the 
common people to read the Scriptures. For Origen is one of the 
chiefest fathers of the Catholic Church; and “from the days of 
Origen to those of Chrysostom,” says Archdeacon Farrar, “there 
was not a single eminent commentator who did not borrow largely 
from the works of’ Origen. “He was the chief teacher of even the 
most orthodox of the Western Fathers."PTUK January 23, 1896, 
page 54.2 


By such a system as this it is evident that anyone could find 
whatever he pleased in any passage of the Scripture, and that the 
Scripture could be made to support any doctrine that was ever 
invented by the wildest fancy of the veriest fanatic. Even though the 
doctrine might be flatly contradictory to the Scripture, the Scripture 
could be made fully to agree with and teach the doctrine.P7UK 
January 23, 1896, page 54.3 


From this sketch of Platonism as held by Origen, the essential truth 
of the following passage will be readily seen:—PTUK January 23, 
1896, page 54.4 


“This new species of philosophy, imprudently adopted by Origen 
and other Christians, did immense harm to Christianity. For it led 
the teachers of it to involve in philosophic obscurity many parts of 
our religion, which were in themselves plain and easy to be 
understood; and to add to the precepts of the Saviour no few things, 
of which not a word can be found in the Holy Scriptures.... It 
recommended to Christians various foolish and useless rites, suited 
only to nourish superstition, no small part of which we see 
religiously observed by many even to the present day. And finally it 
alienated the minds of many, in the following centuries, from 
Christianity itself, and produced a heterogeneous species of 
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religion, consisting of Christian and _ Platonic principles 
combined.”PTUK January 23, 1896, page 54.5 


On the part of real Christians, those who loved the truth as it is in 
Christ, there was strong opposition from the first to this whole 
system of philosophy with its mystification and allegory. “But the 
friends of philosophy and literature gradually acquired the 
ascendency.”PTUK January 23, 1896, page 54.6 


A. T. JONES. 
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January 30, 1896 


“The Papacy. The Establishment of the New Religion” The Present Truth 12, 
5, pp. 67, 68. 


ATJ 


WHILE this effort was being made on the side of philosophy to unite 
all religions, there was at the same time a like effort on the side of 
politics. It was the aim of Elagabalus, (A.D. 218 to 222) to blenal/ 
religions into one, of which “the sun was to be the central object of 
adoration.” But the elements were not yet fully prepared for such a 
fusion. Also the shortness of the reign of Elagabalus prevented any 
decided advancement toward success.PTUK January 30, 1896, 
page 67.1 


Alexander Severus—A. D. 222 to 225—held to the same idea, and 
carried it into effect so far as his individual practice was concerned. 
“The mother of Alexander Severus, the able, perhaps crafty and 
rapacious, Mammea, had at least held intercourse with the 
Christians of Syria. She had conversed with the celebrated Origen, 
and listened to his exhortations, if without conversion, still not 
without respect. Alexander, though he had neither the religious 
education, the pontifical character, nor the dissolute manners of his 
predecessor, was a Syrian, with no hereditary attachment to the 
Roman form of paganism. He seems to have affected a kind of 
universalism: he paid decent respect to the gods of the capitol; he 
held in honour the Egyptian worship, and enlarged the temples of 
Isis and Serapis. In his own palace, with respectful indifference, he 
enshrined, as it were, as his household deities, the representatives 
of the different religions or theo-philosophic systems which were 
prevalent in the Roman empire,—Orpheus, Abraham, Christ and 
Apollonius of Tyana.... The homage of Alexander Severus may be a 
fair test of the general sentiment of the more intelligent heathen of 
his time.’—Milman. His reign was also too short to accomplish 
anything beyond his own individual example. But the same 
tendency went rapidly forward.PTUK January 30, 1896, page 67.2 


On the side of philosophy and the apostasy, the progress was 
continuous and rapid. About the middle of this century, Origen and 
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Celsus, a pagan philosopher, held a protracted discussion upon the 
respective merits of the pagan and the Christian philosophy. And 
the standing of the two systems at this time, is well described in the 
following statement:—PTUK January 30, 1896, page 67.3 


“Heathenism, as interpreted by philosophy, almost found favor with 
some of the more moderate Christian apologists.... The Christians 
endeavored to enlist the earlier philosophers in their cause; they 
were scarcely content with asserting that the nobler Grecian 
philosophy might be designed to prepare the human mind for the 
reception of Christianity; they were almost inclined to endow these 
sages with a kind of prophetic foreknowledge of its more mysterious 
doctrines. ‘| have explained,’ says the Christian in Minucius Felix, 
‘the opinions of almost all the philosophers, whose most illustrious 
glory it is that they have worshiped one God, though under various 
names; so that one might suppose either that the Christians of the 
present day are philosophers, or that the philosophers of old were 
already Christians.’ These advances on the part of Christianity were 
more than met by paganism.P7UK January 30, 1896, page 67.4 


During the next fifty years, while imperial policy varied, these 
elements worked steadily forward in the same general direction. Of 
the progress of the apostasy during this time, we have a powerful 
illustration in the practice of Gregory Thaumaturgus, the “wonder- 
worker.” PTUK January 30, 1896, page 67.5 


Gregory was a pupil and a convert of Origen’s. Origen strongly 
urged him “to devote his acquirements in heathen science and 
learning, to the elucidation of the Scriptures.” When he left Origen’s 
school at Alexandria, he returned to Pontus, and became Bishop of 
Neo Cesarea, A.D. 240 to 270, and how fully he followed the advice 
of Origen is shown by the following from Mosheim:—? 7 UK January 
30, 1896, page 67.6 


“When Gregory perceived that the ignorant multitude persisted in 
their idolatry, on account of the pleasures and sensual gratifications 
which they enjoyed at the pagan festivals, he granted them a 
permission to indulge themselves in the like pleasures, in 
celebrating the memory of the holy martyrs, hoping that, in process 
of time, they would return of their own accord, to a more virtuous 
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and regular course of life.” There is no sort of doubt that, by this 
permission, Gregory allowed the Christians to dance, sport, and 
feast at the tombs of the martyrs, upon their respective festivals, 
and to do everything which the pagans were accustomed to in their 
temples, during the feasts celebrated in honour of their gods.PTUK 
January 30, 1896, page 67.7 


Neo Cesarea was one of the most important cities in Pontus. Yet so 
diligently did Gregory thus employ the talents committed to him by 
Origen, that it is related of him that whereas “there were said to be 
only seventeen Christians in the whole city when he first entered it 
as bishop, there were said to be only seventeen pagans in it at the 
time of his death.” It is manifest, however, from Gregory’s practice, 
that those who were by him brought to the Christian name were as 
much pagan as before except in the mere matter of the name.P7TUK 
January 30, 1896, page 67.8 


In the time of Diocletian, that which was known as paganism was so 
far different from the original paganism of Rome that Milman plainly 
designates it as “the new paganism.” This new paganism was so 
little removed from the apostate form of Christianity which we have 
traced, as really to differ from it only in name. The standing of the 
two systems at the accession of Diocletian is thus described: 
—PTUK January 30, 1896, page 67.9 


Among the cares of his administration, he by no means neglected 
the purification of the ancient religions. In paganism itself, that silent 
but manifest change of which we have already noticed the 
commencement, had been creeping on.... This new paganism, as 
has been observed, arose out of the alliance of the philosophy and 
the religion of the old world. These once implacable adversaries 
had reconciled their differences, and coalesced against the 
common enemy. Christianity itself had no slight influence upon the 
formation of the new system; and now an Eastern element, more 
and more strongly dominant, mingled with the whole, and lent it, as 
it were, a visible object of worship. From Christianity, the new 
paganism had adopted the unity of the Deity, and scrupled not to 
degrade all the gods of the older world into subordinate demons or 
ministers. The Christians had incautiously held the same language: 
both concurred in the name of demons; but the pagans used the 
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term in the Platonic sense, as good but subordinate spirits, while 
the same term spoke to the Christian ear as expressive of 
malignant and diabolic agency. But the Jupiter Optimus Maximums 
was not the great Supreme of the new system. The universal deity 
of the East, the sun, to the philosophic was the emblem or 
representative; to the vulgar, the Deity. Diocletian himself, though 
he paid so much deference to the older faith as to assume the title 
of Jovius, as belonging to the lord of the world, yet, on his 
accession, when he would exculpate himself from all concern in the 
murder of his predecessor, Numerian, appealed in the face of the 
army to the all-seeing deity of the sun. It is the oracle of Apollo of 
Miletus, consulted by the hesitating emperor, which is to decide the 
fate of Christianity. The metaphorical language of Christianity had 
unconsciously lent strength to this new adversary; and in adoring 
the visible orb, some, no doubt, supposed that they were not 
departing far from the worship of the “Sun of Righteousness.”P TUK 
January 30, 1896, page 67.10 


Diocletain himself really contemplated the same fusion of all 
religions into one, with the sun as the one great universal deity, 
which Elagabalus had contemplated in his day; but by Galerius and 
the leading philosopher of the new paganism, he was persuaded to 
use all the power of the State in the effort to make paganism alone 
supreme over and against every form and every profession of the 
Christian name. The result, however, was as already related, that 
Galerius was compelled to issue a public edict confessing his 
failure. PTUK January 30, 1896, page 68.1 


Then came Constantine, the best imperial representative of the new 
paganism, and the most devout worshipper of the sun as the 
supreme and universal deity, with the avowed purpose, as 
expressed in his own words, “First to bring the diverse judgments 
formed by all nations respecting the Deity to a condition, as it were, 
of settled uniformity.” In Constantine the new paganism met its ideal 
and the New Platonism—the apostate, paganised, sun-worshipping 
form of Christianity—met its long-wished-for instrument. In him the 
two streams met. In him the aspiration of Elagabalus, the hope of 
Ammonius Saccas and Origen, and the ambition of the perverse- 
minded, self-exalted bishops, were all realised and accomplished— 
a new, imperial, and universal religion was created. Therefore, in 
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Milman’s words, “The reign of Constantine the Great forms one of 
the epochs in the history of the world. It is the era of the dissolution 
of the Roman empire; the commencement, or rather consolidation, 
of a kind of Eastern despotism, with a new capital, a new patriciate, 
a new constitution, a new financial system, a new, though as yet 
imperfect, jurisprudence, and, finally, a new religion.” PT UK January 
30, 1896, page 68.2 


The epoch thus formed was the epoch of the Papacy; and the “new 
religion” thus created was the PAPAL RELIGION. A. T. 
JONES.PTUK January 30, 1896, page 68.3 
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February 6, 1896 


“The Papacy. Exaltation of the Bishopric” The Present Truth 12, 6, pp. 83, 
84. 


ATJ 


THE Scripture was fulfilled; there had, as shown in these columns 
last week, come a falling away.PTUK February 6, 1896, page 83.1 


But that there should come a falling away, was not all the prophecy 
—through that falling away there was to be revealed “that man of 
sin,” “the son of perdition,” “the mystery of iniquity,” “that wicked,” 
who would oppose and exalt himself above all that is called God or 
that is worshipped; and who when he should appear, would 
continue even till that great and notable event—the second coming 
of the Lord Jesus Christ.PTUK February 6, 1896, page 83.2 


Referring again to 2 Thessalonians 2:4, itis seen that self-exaltation 
is the spring of the development of this power. As that Scripture 
expresses it, he “opposeth and exalteth himself.” Or, as another 
scripture gives it, “He shall magnify himself in his heart.” And 
another, “He magnified himself even to the prince of the host’—the 
Lord Jesus Christ. And yet another, “He shall also stand up against 
the Prince of princes.” That is, he shall reign, or assert authority 
above, and in opposition to, the authority of Christ; or, as the 
thought is developed by Paul, this power would oppose and exalt 
itself above all that is called God or that is worshiped, so that he as 
God sitteth in the temple—the place of worship—of God, showing 
himself that he is God.PTUK February 6, 1896, page 83.3 


Referring also again to the instruction of Paul to the elders who met 
him at Miletus, there is seen a prophecy of this same spirit of self- 
exaltation,—a wish to gain disciples to themselves instead of to 
Christ. They would prefer themselves to Christ, thus at once putting 
themselves above Him, in opposition to Him. And this would be 
developed from among the bishops. “Of your own selves shall men 
arise, speaking perverse things, to draw away disciples after 
them.” PTUK February 6, 1896, page 83.4 
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This spirit was actively manifested in opposition to the apostle John 
while he was yet alive, for he says: “I wrote unto the church: but 
Diotrephes who loveth to have the pre-eminence among them, 
receiveth us not.” 3 John 7:9. This assertion of pre-eminence was 
shown in prating against the apostle with malicious words, and not 
only rejecting him, but casting out of the church those members 
who would receive him. It was but a little while after the death of the 
apostles until this was carried to yet further extremes.P7UK 
February 6, 1896, page 83.5 


According to the word of Christ, there is no such thing as pre- 
eminence, or mastership, or sovereignty of position, among men in 
the church. There was once an argument among his disciples as to 
who should be counted the greatest, and Jesus called them unto 
him, and said: “Ye know that they which are accounted to rule over 
the Gentiles exercise lordship over them; and their great ones 
exercise authority upon them. But so shall it not be among you: but 
whosoever will be great among you, shall be your minister: and 
whosoever of you will be the chiefest, shall be servant of all. For 
even the Son of man came not to be ministered unto, but to 
minister, and to give his life a ransom for many.” Mark 10:2- 
45.PTUK February 6, 1896, page 83.6 


And in warning His disciples of all times against the practie of the 
scribes and Pharisees of that time, who were but the popes of their 
day, He says they ‘love the uppermost rooms at feasts, and the 
chief seats in the synagogues, and greetings in the markets, and to 
be called of men, Rabbi, Rabbi. But be not ye called Rabbi: for one 
is your Master, even Christ; and all ye are brethren.... Neither be ye 
called masters: for one is your Master, even Christ. But he that is 
greatest among you shall be your servant. And whosoever shall 
exalt himself shall be abased; and he that shall humble himself shall 
be exalted.” Matthew 23:6-12.PTUK February 6, 1896, page 83.7 


ORDER IN THE CHURCH OF CHRIST 


IN the church each member has the same rights as any other 
member; but for the good of all and the mutual benefit of all 
concerned, as well as better to carry on His work in the world, the 
Lord has established His church, and with it a system of church 
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order in which certain ones are chosen to exercise certain functions 
for the mutual benefit of all in the organization. These officers are 
chosen from among the membership by the voice of the 
membership. Of these officers there are two classes, and two only, 
—bishops and deacons. This is shown by Paul’s letter to the 
Philippians—“Paul and Timotheus, the servants of Jesus Christ, to 
all the saints in Christ Jesus which are at Philippi, with the bishops 
and deacons.” Chap 1:1.PTUK February 6, 1896, page 83.8 


Bishops are sometimes called elders; but the same office is always 
signified. When Paul gave directions to Titus in this matter, he said: 
“For this cause left | thee in Crete, that thou shouldest set in order 
the things that are wanting, and ordain elders in every city, as | had 
appointed thee: if any be blameless.... For abishop must be 
blameless, as the steward of God.” Jifus 1:5-7. This is further 
shown in Acis 20., to which we have before referred; when Paul 
had called unto him to Miletus “the elders of the church” of 
Ephesus, among other things he said to them: “Take heed therefore 
unto yourselves, and to all the flock, over the which the Holy Ghost 
hath made you overseers,"—episkopoi—bishops.P TUK February 6, 
1896, page 83.9 


Peter also writes to the same effect: “The elders which are among 
you | exhort, who am also an elder, and a witness of the sufferings 
of Christ, and also a partaker of the glory that shall be revealed: 
feed the flock of God which is among you, taking the oversight 
thereof, not by constraint, but willingly; not for filthy lucre, but of a 
ready mind; neither as being lords over God’s heritage, but being 
ensamples to the flock.” 7 Peter 5:1-3.PTUK February 6, 1896, 
page 83.10 


This text not only shows that the terms “elder” and “bishop” refer to 
the same identical office, but it shows that Peter counted himself as 
oneamong them; and that not only by his precept but by his 
example he showed that in this office, although overseers they were 
not overrulers or lords.PTUK February 6, 1896, page 83.11 


Such is the order in the church of Christ, and as every Christian is 
God’s freeman and Christ’s servant, it follows, as has been well 
stated, that “monarchy in spiritual things does not harmonize with 
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the spirit of Christianity." P7UK February 6, 1896, page 84.1 


HOW THE DIVINE ORDER WAS PERVERTED 


YET this order was not suffered long to remain. A distinction was 
very soon asserted between the bishop and the elder; and the 
bishop assumed a precedence and an authority over the elder, who 
was now distinguished from the bishop by the title of “presbyter” 
only. This was easily and very naturally accomplished.PTUK 
February 6, 1896, page 84.2 


For instance, a church would be established in a certain city. Soon 
perhaps another church or churches would be established in that 
same city, or near to it in the country. These other churches would 
look naturally to the original church as to a mother, and the elders 
of the original church would naturally have a care for the others as 
they arose. It was only proper to show Christian respect and 
deference to these; but this respect and deference was soon 
demanded, and authority to require it was asserted by those who 
were the first bishops.PTUK February 6, 1896, page 84.3 


Again: as churches multiplied and with them also elders multiplied, 
it was necessary, in carrying forward the work of the gospel, for the 
officers of the church often to have meetings for consultation. On 
these occasions it was but natural and proper for the seniors to 
preside; but instead of allowing this to remain still a matter of choice 
in the conducting of each successive meeting or assembly, it was 
claimed as a right that the one originally chosen should hold that 
position for life. PTUK February 6, 1896, page 84.4 


Thus was that distinction established between the elders, or 
presbyters, and the bishops. Those who usurped this permanent 
authority and office took to themselves exclusively the title of 
“bishop,” and all the others were still to retain the title of “presbyter.” 
The presbyters in turn assumed over the deacons a supremacy and 
authority which did not belong to them, and all together—bishops, 
presbyters, and deacons—held themselves to be superior orders in 
the church over the general membership, and assumed to 
themselves the title of “clergy,” while upon the general membership 
the term “laity” was conferred.PTUK February 6, 1896, page 84.5 
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In support of these three orders among the “clergy,” it was claimed 
that they came in proper succession from the high priests, the 
priests, and the Levites of the Levitical law. “Accordingly, the 
bishops considered themselves as invested with a rank and 
character similar to those of the high priest among the Jews, while 
the presbyters represented the priests, and the deacons the 
Levites."PTUK February 6, 1896, page 84.6 


A. T. JONES. 
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February 13, 1896 


“The Papacy. The Man of Sin Revealed” The Present Truth 12, 7, pp. 100, 
101. 


ATJ 


LAST week we traced the growth of the distinctions by which, after 
the days of the apostles, the ambitious bishops created the three 
orders among the “clergy,” according to which “the bishops 
considered themselves as invested with a rank and character 
similar to those of the high priest among the Jews, while the 
presbyters represented the priests, and the deacons the 
Levites."PTUK February 13, 1896, page 100.1 


These distinctions were established as early as the middle of the 
second century. This led to a further and most wicked invention. As 
they were now priests and Levites after the order of the priesthood 
of the former dispensation, it was necessary that they also should 
have a sacrifice to offer. Accordingly, the Lord’s Supper was turned 
into “the unbloody sacrifice.” Thus arose that which is still in the 
Roman Catholic Church the daily “sacrifice” of the mass. With this 
also came a splendor in dress, copied from that of the former real 
priesthood.PTUK February 13, 1896, page 100.2 


The estimate in which the bishop was now held may be gathered 
from the following words of a document of the second century: 
—PTUK February 13, 1896, page 100.3 


It is manifest, therefore, that we should look upon the bishop even 
as we would upon the Lord Himself. It is well to reverence both God 
and the bishop. He who honours the bishop has been honoured of 
God; he who does anything without the knowledge of the bishop, 
does (in reality) serve the devil.,PTUK February 13, 1896, page 
100.4 


The next step was that certain bishops asserted authority over other 
bishops; and the plea upon which this was claimed as a right, was 
that the bishops of those churches which had been established by 
the apostles were of right to be considered as superior to all others. 
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As Rome was the capital of the empire, and as the church there 
claimed direct descent not only from one but from two apostles, it 
soon came to pass that the church of Rome claimed to be the 
source of true doctrine, and the bishop of that church to be supreme 
over all other bishops. In the latter part of the second century, 
during the episcopate of Eleutherius, A.D. 176-192, the absolute 
authority of the church of Rome in matters of doctrine was plainly 
asserted in the following words:—P7TUK February 13, 1896, page 
100.5 


It is incumbent to obey the presbyters who are in the church,— 
those who, as | have shown, possess the succession from the 
apostles; those who, together with the succession of the 
episcopate, have received the certain gift of truth, according to the 
good pleasure of the Father. Since, however, it would be very 
tedious, in such a volume as this, to reckon up the successions of 
all the churches, we do put to confusion all those who, in whatever 
manner, whether by an evil self-pleasing, by vain-glory, or by 
blindness and perverse opinion, assemble in unauthorised 
meetings (we do this, | say); by indicating that tradition derived from 
the apostles, of the very great, the very ancient, and universally 
known church founded and organised at Rome by the two most 
glorious apostles, Peter and Paul; as also (by pointing out) the faith 
preached to men, which comes down to our time by means of the 
succession of the bishops. For it is a matter of necessity that every 
church should agree with this church, on account of its pre-eminent 
authority.... Since, therefore, we have such proofs, it is not 
necessary to seek the truth among others which it is easy to obtain 
from the church; since the apostles, like a rich man depositing his 
money in a bank, lodged in her hands most copiously all things 
pertaining to the truth, so that every man, whosoever will, can draw 
from her the water of life. For she is the entrance to life; all others 
are thieves and robbers.PTUK February 13, 1896, page 100.6 


When this authority and power was asserted during the bishopric of 
Eleutherius, it is not at all strange that his immediate successor, 
Victor, A.D. 192-202, should attempt to carry into practice the 
authority thus claimed for him. The occasion of it was the question 
of the celebration of what is now Easter, as already related in the 
preceding chapter. This action of Victor is pronounced by Bower 
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“the first essay of papal usur- pation.” Thus early did Rome not only 
claim supremacy, but attempt to enforce her claim of supremacy, 
over all other churches. Such was the arrogance of the bishops of 
Rome at the beginning of the third century.PTUK February 13, 
1896, page 100.7 


The character of the bishopric in A. D. 250, is clearly seen by the 
words of Cyprian:—PTUK February 13, 1896, page 101.1 


Not a few bishops who ought to furnish both exhortation and 
example to others, despising their divine charge, became agents in 
secular business, forsook their throne, deserted their people, 
wandered about over foreign provinces, hunted the markets for 
gainful merchandise, while brethren were starving in the church. 
They sought to possess money in hoards, they seized estates by 
crafty deceits, they increased their gains by multiplying 
usuries.PTUK February 13, 1896, page 101.2 


As the bishopric became more exalted, and arrogated to itself more 
authority, the office became an object of unworthy ambition and 
unholy aspiration. Arrogance characterised those who were in 
power, and envy those who were not. And whenever a vacancy 
occurred, unseemly and wholly unchristian strife arose among rival 
presbyters for the vacant seat. “The deacons, beholding the 
presbyters thus deserting their functions, boldly invaded their rights 
and privileges; and the effects of a corrupt ambition were spread 
through every rank of the sacred order.” PTUK February 13, 1896, 
page 101.3 


These discussions which gave opportunity for the further assertion 
of the dignity and authority of the bishopric. Cyprian, “the 
representative of the episcopal system,” as Neander relates, 
declared that—PTUK February 13, 1896, page 101.4 


The church is founded upon the bishops, and every act of the 
church is controlled by these same rulers.... Whence you ought to 
know that the bishop is in the church, and the church in the bishop; 
and if any one be not with the bishop, that he is not in the 
church.PTUK February 13, 1896, page 101.5 


He insisted that God made the bishops, and the bishops made the 
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deacons, and argued thus:—P7UK February 13, 1896, page 101.6 


But if we [bishops] may dare anything against God who makes 
bishops, deacons may also dare against us by whom they are 
made.PTUK February 13, 1896, page 101.7 


Not long afterward, there arose another subject of controversy, 
which caused much contention with far-reaching consequences. As 
the bishops arrogated to themselves more and more authority, both 
in discipline and doctrine, “heretics” increased. Whosoever might 
disagree with the bishop was at once branded as a heretic, and was 
cut off from his communion, as Diotrephes had counted as a heretic 
even the apostle John. Upon this point the representative of the 
episcopal system further declared:—PTUK February 13, 1896, 
page 101.8 


Neither have heresies arisen, nor have schisms originated, from 
any other source than from this, that God’s priest is not obeyed; nor 
do they consider that there is one person for the time priest in the 
church, and for the time judge in the stead of Christ; whom if, 
according to divine teaching, the whole fraternity should obey, no 
one would stir up anything against the college of priests; no one, 
after the divine judgment, after the suffrage of the people, after the 
consent of the co-bishops, would make himself a judge, not now of 
the bishop, but of God. No one would rend the church by a division 
of the unity of Christ. PTUK February 13, 1896, page 101.9 


He therefore argued that if any person was outside of this system of 
episcopal unity, and was not obedient to the bishop, this was all the 
evidence necessary to demonstrate that he was a_ heretic. 
Consequently he declared that no one ought “even to be inquisitive 
as to what’ any one “teaches, so long as he teaches out of the pale 
of unity.” In this way the truth itself could be made heresy.PTUK 
February 13, 1896, page 101.10 


Of the condition of the bishopric in 302, when the Diocletian 
persecution began, Eusebius says: “They were sunk in negligence 
and sloth, one envying and reviling another in different ways, and 
were almost on the point of taking up arms against each other, and 
were assailing each other with words as with darts and spears, 
prelates inveighing against prelates, and people rising up against 
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people, and hypocrisy and dissimulation had arisen to the greatest 
height of malignity.” Also some who appeared to be pastors were 
inflamed against each other with mutual strifes, only accumulating 
quarrels and threats, rivalship, hostility, and hatred to each other, 
only anxious to assert the government as a kind of sovereignty for 
themselves.PTUK February 13, 1896, page 101.11 


The scripture was fulfilled. There had come a falling away; there 

was a Self-exaltation of the bishopric; and THE TIME WAS COME 
WHEN THE MAN OF SIN SHOULD BE REVEALED 
Thessalonians 2:3.PTUK February 13, 1896, page 101.12 


A. T. JONES. 
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February 20, 1896 


“The Papacy. Constantine and the Bishops” The Present Truth 12, 8, pp. 
115, 116. 


ATJ 


THE CHURCH ENTERING POLITICS 


AS shown last week, there had come as early as the latter part of 
the third century of the Christian era, a falling away from the Gospel 
of the Lord Jesus Christ, so that the way was fully prepared for the 
setting up of the Papacy; but the perfect development of that power 
was not yet complete.P7UK February 20, 1896, page 115.1 


In order to its perfect development the Papacy must have the aid of 
the State. Before the Bishop of Rome could be exalted to the place 
he was to occupy and be recognised by all the world as the head of 
the Church, other bishops must be forced into submission to him by 
the strong arm of civil power, and the forces were at work that were 
to accomplish this. P7UK February 20, 1896, page 115.2 


One very important factor in the setting up of the Papacy was the 
Emperor Constantine. Coming to the throne, Constantine found 
Christianity a growing religious power in the empire, and after a 
time he conceived the idea of turning this new religion which 
seemed to be displacing paganism, to his own account; likewise the 
bishops, as we have seen, were grasping for civil power. As Draper 
says: “It was the aim of Constantine to make theology a branch of 
politics; it was the aim of the bishops to make politics a branch of 
theology.” Both were in a measure successful.PTUK February 20, 
1896, page 115.3 


Of the state of the church at that time, Eusebius bears this 
testimony:—PTUK February 20, 1896, page 115.4 


When by reason of excessive liberty we sunk into negligence and 
sloth, one envying and reviling another in different ways, and we 
were almost, as it were, on the point of taking up arms against each 
other, and were assailing each other with words as with darts and 
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spears, prelates inveighing against prelates, and people rising up 
against people, and hypocrisy and dissimulation had arisen to the 
greatest height of malignity, then the Divine judgment, which usually 
proceeds with a lenient hand, whilst the multitudes were yet 
crowding into the church, with gentle and mild visitations began to 
afflict its episcopacy, the persecution having begun with those 
brethren that were in the army. But as if destitute of all sensibility, 
we were not prompt in measures to appease and propitiate the 
Deity; some, indeed, like atheists, regarding our situations as 
unheeded and unobserved by a providence, we added one 
wickedness and misery to another. But some that appeared to be 
our pastors, deserting the law of piety, were inflamed against each 
other with mutual strifes, only accumulating quarrels and threats, 
rivalship, hostility, and hatred to each other, only anxious to assert 
the government as a kind of sovereignty for themselves.PTUK 
February 20, 1896, page 115.5 


The pagan persecution had caused all these divisions and disputes 
to be laid aside. Every other interest was forgotten in the one all- 
absorbing question of the rights of conscience against pagan 
despotism. Thus there was created at least an outward unity among 
all the sects of whatever name professing the Christian religion in 
any form. Thus was molded a compact power which permeated 
every part of the empire, and which was at the same time estranged 
from every material interest of the empire as it then stood. Here was 
power, which if it could be secured and used, would assure success 
to him who would gain it, as certainly as he could make the alliance. 
This condition of affairs was clearly discerned at the time. 
Constantine “understood the signs of the times and acted 
accordingly."P7 UK February 20, 1896, page 115.6 


Draper says (“Intellectual Development of Europe’):—?7TUK 
February 20, 1896, page 115.7 


To Constantine, who had fled from the treacherous custody of 
Galerius, it naturally occurred that if he should ally himself to the 
Christian party, conspicuous advantages must forthwith accrue to 
him. It would give him in every corner of the empire men and 
women ready to encounter fire and sword; it would give him 
partisans not only animated by the traditions of their fathers, but— 
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for human nature will even in the religious assert itself—demanding 
retribution for the horrible barbarities and injustice that had been 
inflicted on themselves; it would give him, and this was the most 
important of all, unwavering adherents in every legion in the army. 
He took his course. The events of war crowned him with success. 
He could not be otherwise than outwardly true to those who had 
given him power, and who continued to maintain him on the 
throne.PTUK February 20, 1896, page 115.8 


Constantine was not the only one who saw this opportunity, but he 
being a accomplished politician, succeeded, while others failed. In 
addition to the advantages which offered themselves in this 
asserted unity of the churches, there was a movement among the 
bishops, which made it an additional incentive to Constantine to 
form the alliance which he did with the church. Although it is true 
that all the differences and disputes and strifes among the bishops 
and sects had been forgotten in the supreme conflict between 
paganism and freedom of thought, there is one thing mentioned by 
Eusebius that still remained. That was the ambition of the bishops 
“to assert the government as a kind of sovereignty for themselves.” 
Nor was it alone government in the church which they were anxious 
to assert; butPTUK February 20, 1896, page 115.9 


GOVERNMENT IN THE STATE 


as well, fo be used in the interests of the church. For, as Neander 
testifies, “There had in fact arisen in the church ... a false 
theocratical theory, originating, not in the essence of the Gospel, 
but in the confusion of the religious constitutions of the Old and 
New Testaments.”P7TUK February 20, 1896, page 115.10 


This theocratical theory of the bishops is the key to the whole 
history of Constantine and the church of his time, and through all 
the dreary period that followed. It led the bishops into the wildest 
extravagance in their worship of the imperial influence, and 
coincided precisely with Constantine’s idea of an absolute 
monarchy.PTUK February 20, 1896, page 115.11 


The idea of the theocracy that the bishops hoped to establish 
appears more clearly and fully in Eusebius’s “Life of Constantine” 
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than in any other one production of the time. The Church was a 
second Israel in Egyptian bondage. Maxentius, who was emperor in 
Italy, and one of the four rulers in the whole Roman Empire, each 
scheming for supreme control, was a second Pharaoh; Constantine, 
who overthrew him, was a second Moses. As the original Moses 
had grown up in the palace of the Pharaohs, so likewise this new 
Moses had grown up in the very society of the new Pharaohs.PTUK 
February 20, 1896, page 115.12 


When Constantine marched against Maxentius, it was the new 
Moses on his way to deliver Israel. When thearmy of Maxentius 
was defeated on the banks of the Tiber, and multitudes were 
drowned in the river, it was the Red Sea swallowing up the hosts of 
Pharaoh. When Maxentius was crowded off the bridge and by the 
weight of his armor sank instantly to the bottom of the river, it was 
the new Pharaoh and “the horse and his rider” being thrown into the 
sea and sinking to the bottom like a stone.P7UK February 20, 1896, 
page 115.13 


Then was Israel delivered, and a song of deliverance was sung by 
the new Israel as by the original Israel at their deliverance. In 
describing this, Eusebius uses these words:—P7TUK February 20, 
1896, page 116.1 


“Let us sin unto the Lord, for He has been glorified exceedingly; the 
horse and rider has He thrown into the sea. He is become my 
helper and my shield unto salvation.” And again, “Who is like to 
thee, O Lord, among the gods? who is like thee, glorious in 
holiness, marvelous in praises, doing wonders?”P TUK February 20, 
1896, page 116.2 


Such adulation was not without response on the part of 
Constantine. He united himself closely with the bishops, of whom 
Eusebius was but one, and in his turn flattered them. A. T. 
JONES.PTUK February 20, 1896, page 116.3 
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February 27, 1896 


“The Papacy. The Church in the Fourth Century” The Present Truth 12, 9, 
pp. 133, 134. 


ATJ 


TEMPORALLY EXALTED—MORALLY FALLEN 


THE ambition of the bishops in the fourth century “to assert the 
government as a kind of sovereignty for themselves,” led them, as 
we saw last week, to flatter Constantine by declaring him the new 
Moses that had come to deliver the church from bondage and set 
up a theocracy on earth, in which the bishops were to be the 
interpreters of the Divine will.P7UK February 27, 1896, page 133.1 


Such adulation was not without response on the part of 
Constantine. He united himself closely with the bishops, and, in his 
turn, flattered them. Eusebius says:—PTUK February 27, 1896, 
page 133.2 


The emperor was also accustomed personally to invite the society 
of God’s ministers, whom he distinguished with the highest possible 
respect and honor, treating them in every sense as persons 
consecrated to the service of God. Accordingly they were admitted 
to his table, though mean in their attire and outward appearance; 
yet not so in his estimation, since he judged not of their exterior as 
seen by the vulgar eye, but thought he discerned in them somewhat 
of the character of God Himself.PTUK February 27, 1896, page 
133.3 


This worked charmingly. Throughout the empire the courtly bishops 
worked in Constantine’s interest; and as only Licinius now remained 
between Constantine and his longed-for position as sole emperor 
and absolute ruler, the bishops and their political church followers 
prayed against Licinius and for Constantine.,PTUK February 27, 
1896, page 133.4 


As these “worldly-minded bishops, instead of caring for the 
salvation of their flocks, were often but too much inclined to travel 
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about and entangle themselves in worldly concerns,” Licinius 
attempted to check it. To stop their meddling with the political affairs 
of his dominions, he forbade the bishops to assemble together or to 
pass from their own dioceses to others. This only tended to make 
the bishops more active, as the acts of Licinius could be counted as 
persecution.PTUK February 27, 1896, page 133.5 


Licinius next went so far as to remove from all public office whoever 
would not sacrifice to the gods; and the line was quickly drawn once 
more in his dominion in favor of paganism. This caused 
Constantine’s party to put on a bolder face, and they not only 
prayed for Constantine against Licinius, but they began to invent 
visions in which they pretended to see the “legions of Constantine,” 
says Neander, “marching victoriously through the streets at 
midday.” PTUK February 27, 1896, page 133.6 


These enactments on the part of Licinius furnished the new Moses 
with an opportunity to conquer the heathen in the wilderness, and to 
go on to the possession of the promised land and the full 
establishment of the new theocracy. War was declared, and 
Constantine, with the labarum at the head of his army, took up his 
march toward the dominions of Licinius.PTUK February 27, 1896, 
page 133.7 


Another step was now taken in furtherance of the theocratical idea, 
and in imitation of the original Moses. It will be remembered that, 
after the passage of the Red Sea, Moses erected a tabernacle, and 
pitched it afar off from the camp, where he went to consult the Lord 
and to receive what the Lord had to give in commandment to Israel. 
Constantine, to sustain his part in this scheme of a new theocracy, 
and as far as possible to conform to the theocratical plans of the 
bishops, likewise erected a tabernacle, and pitched it a 
considerable distance from his camp. To this tabernacle he would 
repair and pretend to have visions and communications from the 
Lord, and to receive directions in regard to his expected battle with 
Licinius.PTUK February 27, 1896, page 133.8 


He soon carried this matter somewhat further, and provided a 
tabernacle in each legion, with attendant priests and deacons; and 
also another which was constructed in the form of a church, “so that 
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in case he or his army might be led into the desert, they might have 
a sacred edifice in which to praise and worship God, and participate 
in the mysteries. Priests and deacons followed the tent for the 
purpose of officiating therein, according to the law and regulations 
of the Church.”PTUK February 27, 1896, page 133.9 


Such was the original of State chaplaincies. And it is but proper to 
remark that the system, wherever copied, has always been worthy 
of the original imposture.P7UK February 27, 1896, page 133.10 


The outcome of the war between Constantine and Licinius was the 
defeat and subsequent murder of the latter. And when, in violation 
of his solemn oath to his sister Constantia, Constantine caused 
Licinius to be executed. Yet the courtier-bishop justified the wicked 
transaction as being the lawful execution of the will of God upon the 
enemy of God.PTUK February 27, 1896, page 133.11 


When Constantine went to take his seat as presiding officer in the 
Council of Nice, his theocratical flatterers pretended to be dazzled 
by his splendor, as though an angel of God had descended straight 
from heaven. He who sat at Constantine’s right hand that day, thus 
testifies: —-PTUK February 27, 1896, page 133.12 


And now, all rising at the signal which indicated the emperor’s 
entrance, at last he himself proceeded through the midst of the 
assembly, like some heavenly messenger of God.PTUK February 
27, 1896, page 133.13 


Constantine, to sustain his part in the farce, declared openly in the 
council that “the crimes of priests ought not to be made known to 
the multitude, lest they should become an occasion of offense or of 
sin;” and declared that he himself would shield a bishop who should 
commit a crime, lest any should witness the sin and be injured by 
the bad example.PTUK February 27, 1896, page 133.14 


And when the council was closed, and the creed for which they had 
come together was established, he sent a letter to the “Catholic 
Church of the Alexandrians,” in which he announced that the 
conclusions reached by the council were inspired by the Holy Spirit, 
and could be none other than the Divine will concerning the doctrine 
of God.PTUK February 27, 1896, page 133.15 
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After the council was over, he gave a banquet in honor of the 
twentieth year of his reign, to which he invited the bishops and 
clergy who had attended the council. The bishops responded by 
pretending that it seemed to be the very likeness of the kingdom of 
Christ itself. At the banquet “the emperor himself presided, and as 
the feast went on, called to himself one bishop after another, and 
loaded each with gifts in proportion to his deserts.” This so 
delighted the bishops that one of them—it was James of Nisibis, a 
member of that monkish tribe that habitually lived on grass, 
browsing like oxen, was wrought up to such a height that he 
declared he saw angels standing round the emperor. Constantine, 
not to be outdone saw angels standing around James; and 
pronounced him one of the three pillars of the world. He said, 
“There are three pillars of the world; Antony in Egypt, Nicolas of 
Myra, James in Assyria.”P TUK February 27, 1896, page 133.16 


Constantine himself occasionally appeared in the role of preacher, 
and “on these occasions a general invitation was issued, and 
thousands of people went to the palace to hear an emperor turned 
preacher.” They were ready at the strong points to respond with 
loud applause and cheering. At times he would attack his courtiers 
for their rapacity and worldliness generally; and they, understanding 
him perfectly, would cheer him loudly for his preaching, and go on 
in the same old way imitating his actions.PTUK February 27, 1896, 
page 134.1 


When his mother sent the nails of the “true cross” to him from 
Jerusalem with the instruction that some of them should be used as 
bridle bits for his war-horse, it was counted a further evidence that 
the kingdom of God was come; for it was made to be the fulfilment 
of that which “Zechariah the prophet predicted, ‘that what is upon 
the bridles of the horses shall be holiness unto the Lord Almighty.” 
And when he appointed his sons and nephews as Caesars to a 
share in the governmental authority, this was made to be a 
fulfilment of the prophecy of Danie/ 7:17, “The saints of the Most 
High shall take the kingdom”!P TUK February 27, 1896, page 134.2 


Other instances of this mutual cajolery might be given, but space 
forbids. After Constantine’s death Eusebius, whom Neander 
describes as “one of the best among the bishops of Constantine’s 
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court,” pretended to hesitate as to whether it would not be 
committing gross sacrilege to attempt to write his life, and when he 
did write it he could compare him to no one but the Saviour 
Himself.PTUK February 27, 1896, page 134.3 


By the plain, unbiassed [sic.] facts of history, Constantine stands 
before the world as a confirmed and constant hypocrite, a perjurer, 
and a many times murderer, his own family not escaping his blood- 
thirsty jealousy. And yet this bishop, knowing all this, hesitated not 
to declare him the special favourite of God; to liken him to Jesus 
Christ; to make God indorse him to the human race as an example 
of godliness.PTUK February 27, 1896, page 134.4 


When one of the best of the bishops of his court, one who was 
familiar with the whole course of his evil life, could see in the life 
and actions of such a man as this, a Moses, and the kingdom of 
God—when in such a life this could be seen by one of the best of 
the bishops, we can only wonderingly inquire what could not be 
seen there by the worst of the bishops!PTUK February 27, 1896, 
page 134.5 


Can anybody wonder, or can any reasonable person dispute, that 
from such a mixture compose of such bishops and such a 
character, there should come the mystery of iniquity in all its 
hideous enormity[PTUK February 27, 1896, page 134.6 


It was thus that the Church played the harlot with the world in the 
early part of the fourth century. And thus it was by proving recreant 
to the Lord and by courting the favour of corrupt princes, that the 
Bishop of Rome was at last exalted to that place where he is 
described as sitting “in the temple of God, showing himself that he 
is God.”PTUK February 27, 1896, page 134.7 


A. T. JONES. 
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March 5, 1896 


“The Eastern Question. What Its Solution Means to All the World. No. 1.—A 
Look at the Past” The Present Truth 12, 10, pp. 148-151. 


ATJ 


NO RESPECT OF NATIONS WITH GOD 


“THERE is no respect of persons with God.” And there is likewise 
no respect of nations with God. There being no respect of persons 
with God, and nations being composed only of persons, it is 
impossible that there should be respect of nations with God. Now 
everybody who has ever read the Bible knows full well that in 
ancient times God dealt with nations, calling them by name, and 
sending them direct and special messages. Who does not know the 
story of Jonah and Nineveh? But Nineveh was the great capital of 
the mighty nation of the Assyrians.PTUK March 5, 1896, page 
148.1 


Read carefully the following passage: “In the beginning of the reign 
of Jehoiakim the son of Josiah king of Judah came this word unto 
Jeremiah from the Lord, saying, Thus saith the Lord to me; Make 
thee bonds and yokes, and put them upon thy neck, and send them 
to the king of Edom, and to the king of Moab, and to the king of the 
Ammonites, and to the king of Tyrus, and to the king of Zidon, by 
the hand of the messengers which come to Jerusalem unto 
Zedekiah king of Judah; and command them to say unto their 
masters, Thus saith the Lord of hosts, the God of Israel; Thus shall 
ye say unto your masters; | have made the earth, the man and the 
beast that are upon the ground, by my great power and by my 
outstretched arm, and have given it unto whom it seemed meet 
unto me. And now have | given all these lands into the hand of 
Nebuchadnezzar the king of Babylon, my servant; and the beasts of 
the field have | given him also to serve him. And all nations shall 
serve him, and his son, and his son’s son, until the very time of his 
land come: and then many nations and great kings shall serve 
themselves of him. And it shall come to pass, that the nation and 
kingdom which will not serve the same Nebuchadnezzar the king of 
Babylon, and that will not put their neck under the yoke of the king 
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of Babylon, that nation will | punish, saith the Lord, with the sword, 
and with the famine, and with the pestilence, until | have consumed 
them by his hand. Therefore hearken not ye to your prophets, nor to 
your diviners, nor to your dreamers, nor to your enchanters, nor to 
your sorcerers, which speak unto you, saying, Ye shall not serve 
the king of Babylon; for they prophesy a lie unto you, to remove you 
far from your land; and that | should drive you out, and ye should 
perish. But the nations that bring their neck under the yoke of the 
king of Babylon, and serve him, those will | let remain still in their 
own land, saith the Lord; and they shall till it, and dwell therein.” 
Jeremiah 27:1-11.PTUK March 5, 1896, page 148.2 


There are no less than five nations distinctly called by name, and a 
definite message sent to each one as to His purposes concerning 
them and a sixth nation, Babylon. And no one can deny that in 
these messages the Lord, the God of Israel, made a perfectly fair 
proposition. He having made all things, His is the right to bestow 
any or all as seems best to Him. And now in the wisdom of His own 
counsels, for the accomplishment of His own great purpose, He had 
given all the nations to the control of Nebuchadnezzar, king of 
Babylon. Accordingly He sends to the people concerned the 
announcement of this fact, and calls upon them for their own good 
to accept this arrangement. He tells them that if they will willingly 
accept it and voluntarily submit to the government of the king of 
Babylon, it will be well with them,—they can remain in their own 
land in peace. But if they refuse to submit, then they will not only be 
subdued by the power of Nebuchadnezzar, but will be carried away 
from their own native country into a strange land.PTUK March 5, 
1896, page 148.3 


Certainly no one could ask for a fairer proposition than this. But 
those people were like too many others, and thought their own way 
the best, and refused to believe the Lord, that it might he well with 
them and that they might so abide in peace; and so they were 
obliged by sorrowful experience to learn that they had better have 
believed the Lord, and in their sorrowful experience continually wish 
that they had believed the Lord. Even Jerusalem, the Lord’s chosen 
city, and Judah, the Lord’s own people, refused to believe the word 
of the Lord, and so refused to yield to the dominion of 
Nebuchadnezzar. They rebelled, joined in alliance with Egypt, and 
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sustained a long and terrible siege before they would submit. But by 
Jeremiah the Lord repeated to them His purpose with the king of 
Babylon, and continually called upon them peaceably to submit, 
and assured them that Egypt and every other resource would be 
absolutely unavailing. For thus saith the Lord, “Behold Pharaoh’s 
army, which is come forth to help you, shall return to Egypt, into 
their own land. And the Chaldeans shall come again, and fight 
against this city, and take it, and burn it with fire. Thus saith the 
Lord: Deceive not yourselves, saying, The Chaldeans shall surely 
depart from us: for they shall not depart. For though ye had smitten 
the whole army of the Chaldeans that fight against you, and there 
remained but wounded men among them, yet should they rise up 
every man in his tent, and burn this city with fire. Jeremiah 37:8- 
10.PTUK March 5, 1896, page 148.4 


GOD’S OVERRULING PURPOSES IN THE AFFAIRS OF NATIONS 


ONE point in the great purpose of God in bringing all nations under 
the sway of Nebuchadnezzar, was that He might the better bring to 
them the knowledge of Himself and His great power and wisdom to 
lead men in the right way. For after Nebuchadnezzar had subdued 
all the kingdoms and nations unto himself, he published to “all 
people, nations and languages, that dwell in all the earth” “the signs 
and wonders which the high God” had wrought toward him. Read 
Daniel 4. God knew long before, to what point Nebuchadnezzar 
would come in the knowledge of Himself, and what use He could 
make of this king in spreading to the nations the knowledge of God. 
And for this cause He brought the nations in subjection to him. The 
nations did not know this, but God knew it, and the nations should 
have believed the message of the Lord when He sent to them the 
word that even for their own temporal good they should willingly 
submit to the authority of the king of Babylon. In all this God was 
showing to the nations in that time, and it is written to show to the 
nations in all time, that “God rules in the kingdom of men, and 
giveth it to whomsoever He will;” and that God has His own wise 
purpose to accomplish with the nations and kingdoms, even though 
the people may not know it, and though they will not believe 
it. PTUK March 5, 1896, page 149.1 


Now it is impossible to think that God dealt so personally with the 
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nations of old, and yet that He has nothing to do with the nations 
now. It is certainly true that, as God is no respecter of persons, He 
is no respecter of nations, and He has His thought upon the nations 
of to-day, and has His purposes concerning, these as really as of 
old, or at any other time in the world’s history. God’s ways have not 
changed; but the people and nations have forgotten or will not 
believe that God still rules in the kingdoms of men and works out 
through them His own deep counsels and wondrous purpose. And 
now the Government and people of England, yes of all the nations 
of Europe and even America, have, and have long had, their 
attention fixed upon the Government of Turkey. The Government of 
Turkey is a perplexity to the powers of Europe; and the powers of 
Europe are a puzzle to the people in their dealings with this 
perplexity. Is it true then that in this great question that vexes the 
mightiest powers and puzzles the peoples of the world, God has no 
part? Is it true that this world-absorbing question is outside the 
attention of God who of old time always ruled in the affairs of men? 
No; it is not true. God is “the same yesterday and to-day and for 
ever.” With Him “is no variableness, neither shadow of turning.” His 
love and care is as great for the great nations of to-day as it ever 
was for nations great or smell in all time. His particular attention is 
not slacked with reference to these now any more than with those 
of old. In the words by His prophets were His counsels made known 
concerning the nations of old, and in these likewise are His 
counsels concerning the nations of to-day. And His purposes with 
the nations of to-day can be read in the books of the prophets of 
God, as certainly as they can be read there concerning the nations 
of old.PTUK March 5, 1896, page 149.2 


THE BREAKING UP OF THE ROMAN EMPIRE 


THREE distinct portions of Scripture are devoted to the Turkish 
power. Let us carefully and candidly examine these, that we may 
see what word the Lord has for us in this our day. The only 
organised nation within the bounds of history when the Bible record 
was closed—A.D. 98—was the Roman Empire. The one only nation 
therefore above all others that could be considered first of all was 
the Roman Empire and the Roman power. This power and such as 
might succeed it in the course of time were the only ones that could 
be directly dealt with, because Rome was not only the one great 
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power of the world, but within its bounds was also the very centre 
and pivot of God’s work and purpose concerning the whole world 
for all time. The Roman Cesar Augustus had decreed that “all the 
world should be taxed,” when Christ the Saviour of the world was 
born. By the authority of Rome in the Roman governor of Judea 
Christ was delivered to be crucified. Roman soldiers watched the 
tomb, and the Roman seal was upon the tomb, that was burst at the 
resurrection of the Prince of Life. Rome therefore being the great 
power of the world, and being also the centre of God’s cause and 
purpose in the world for all time, it could not possibly be anything 
else than the first world-power to be dealt with by the Lord, and in 
the nature of things, the nations which should follow it to the end of 
time.PTUK March 5, 1896, page 149.3 


God had in old time foretold the fall of Babylon and the succession 
of Medo-Persia to her place of power in the world. He had told of 
the passing of this power from Persia and Media to Grecia, and 
from Grecia to Rome. And now, before closing the book of His 
counsels He would tell of the fall of Rome and the passing of power 
from her to others who should succeed. In the line of the Seven 
Trumpets of the book of Revelation is given the breaking up of the 
might, empire and power of Rome. There are three great lines of 
prophecy in the book of Revelation, that run by sevens, and all 
extend to the end of time—the Seven Churches, the Seven Seals, 
and the Seven Trumpets. The line of the Seven Churches is the 
Lord’s messages to the seven stages of the church to the end of 
time, and treats only of the church. The line of the Seven Trumpets 
marks the great events in the ruin of the Roman power, and what 
should follow to the end of time, and thus treats only of the world; 
while the line of the Seven Seals treats of the church and the world 
as they would be related to the end of time, and thus treats of 
both.PTUK March 5, 1896, page 149.4 


The trumpet itself is the symbol of war. And in this alone is a 
suggestion that the seven trumpets would announce wars. But as 
the Roman power was the centre of all, it would have to announce 
wars with Rome. The first four trumpets give the fall of the Western 
Empire of Rome. The fifth and sixth trumpets give the fall of the 
Eastern Empire of Rome. And the seventh trumpet gives the fall of 
all nations and of the world itself. Let anyone read Rev. chapters 8 
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and 9. and chaps. 11:15-19; 16:18-20, and he can see for himself 
that the seventh trumpet ends all things of earth. The best 
exposition of the first six of the seven trumpets is Gibbon’s “Decline 
and Fall of the Roman Empire,” in the accounts of the Goths, the 
Vandals and the Huns; and of the Mohammedan Arabs and the 
Turks. By reading of the first trumpets in the eighth chapter it will be 
seen that a dreadful state of things is contemplated. Yet the last 
three are so much worse than the first ones that “Woe” is the chief 
characteristic of these. “I beheld and heard an angel flying through 
the midst of heaven, saying with a loud voice, Woe, woe, woe, to 
the inhabitants of the earth, by reason of the other voices of the 
trumpets of the three angels which are yet to sound.” Revelation 
8:13.PTUK March 5, 1896, page 149.5 


THE RISE OF THE TURKISH POWER IN PROPHECY AND HISTORY 


THE fifth trumpet, the first woe, marks the rise and spread of the 
Mohammedan power; and the history that most clearly shows the 
fulfilment of the prophecy is found in chapters 50. and 51. of 
Gibbon’s “Decline and Fall of the Roman Empire.” Anyone reading 
together Revelation 9:1-4, 7, 8, and these two chapters of the 
history, cannot fall to see that the history is but the complement of 
the prophecy, especially Revelation 9:4 and Gibbon, chapter 2. par. 
10. This portion of the Scripture, it will be seen, views the rise of 
Mohammedanism and the time when they had a king over them, 
and then there is appointed a period of “five months’—one hundred 
and fifty days, and each day for a year (as used in symbolic 
prophecy, Ezekiel! 4:6), one hundred and fifty yeas—in which they 
were to hurt men. And from this time when they had a king over 
them they take on a specially destructive character, for the Word 
says, “They had a king over them ... whose name in the Hebrew 
tongue is Abaddon, but in the Greek tongue hath his name 
Apollyon.” Verse 17. The margin of the verse gives the meaning of 
this name in both tongues, which is “A Destroyer.” And as the 
Roman Empire is the leading thing contemplated in the prophecy, it 
is this, or what remained of it, which was to be destroyed by this 
destroyer.PTUK March 5, 1896, page 150.1 


In speaking of the events preceding the time when these men “had 
a king over them” the historian says:—PTUK March 5, 1896, page 
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150.2 


In this shipwreck of nations, some surprise may be excited by the 
escape of the Roman empire, whose relics ... were dismembered 
by the Greeks and Latins —Chap. Ixvi. par. 13.PTUK March 5, 
1896, page 150.3 


But now that they have a king over them, and take upon them more 
than ever the character of a destroyer, the empire can no longer 
escape. Consequently, in the very next paragraph, the historian 
continues in the following important words:—PTUK March 5, 1896, 
page 150.4 


It was on the 27th day of July, in the year 1209 the Christian era, 
that Othman first invaded the territory of Nicomedia, and the 
singular accuracy of the date seems to disclose some foresight of 
the rapid and destructive growth of the monster.— Chap. Ixiv, par. 
14.PTUK March 5, 1896, page 150.5 


Several points in this quotation must be noticed.PTUK March 5, 
1896, page 150.6 


1. Othman was the man who succeeded in bringing the disjointed 
elements of the Mohammedan power, into compact and distinctly 
organised governmental shape. From him consequently comes the 
term which still attaches to the government of the Turks, namely, 
the Ottoman Empire. From him dates the time when as never 
before “they had a king over them.”PTUK March 5, 1896, page 
150.7 


2. Note the expression of the history—‘the destructive growth” of 
this monster. Thus distinguishing the very characteristic which is the 
one given in the Scripture concerning this very power of the 
destroyer.PTUK March 5, 1896, page 150.8 


3. The historian emphasises “the singular accuracy of the date’—a 
thing almost if not altogether without parallel in historical writing. In 
the original documents from which the historian drew his material, 
he found this date made so specific that he himself is forced to 
remark its “singular accuracy.” Yet to chose who recognise God’s 
dealings with the nations and kingdoms, and who consider that from 
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the time when these had a king over them a period of a hundred 
and fifty years is given in which to do a certain work, It is not 
surprising that the date should be signified with such singular 
accuracy as to excite the particular attention and remarks of the 
historian.PTUK March 5, 1896, page 150.9 


FULFILLED TO THE VERY DAY 


JULY 27, 1299, then, this period in this “woe” began. One hundred 
and fifty years from this singularly accurate date, extends to July 27, 
1419. Then the Word continues, “One woe is past and behold there 
come two woes more hereafter.” And now yet other elements of 
destruction are to be let loose. “And the sixth angel sounded, and | 
heard a voice from the four horns of the golden altar which is before 
God, saying to the sixth angel which had the trumpet, Loose the 
four angels which are bound in the great river Euphrates. And the 
four angels were loosed, which were prepared for an hour, and a 
day, and a month, and a year, for to slay the third part of 
men.”PTUK March 5, 1896, page 150.10 


An hour, and a day, and a month, and a year. Counting thirty days 
to the month, a year is 360 days, and “each day for a year” is 360 
years. A month—30 days—is 30 years. A day is one year. These 
together give 391 years. From July 27, 1149 the 391 years reach to 
July 27, 1810. But there is “an hour” yet. An hour is the twenty- 
fourth part of a day. And (a day for a year) this would be the twenty- 
fourth part of a year, or fifteen days. Fifteen days from July 27 
extends to August 11. Therefore on August 11, 1810, this period of 
an hour, and a day, and a month, and a year, would expire. For this 
length of time and to this date, the power of the Ottoman Empire 
was to continue. And on that very day, the actual power of the 
Turkish government passed into the hands of the Great Powers of 
Europe, and from that day to this, the very existence of the Ottoman 
Empire has been, and is now, solely by the support of these Great 
Powers. Several times since 1810 the Turkish government would 
have ceased to be, had it not been upheld specifically by those 
other powers. In a little pamphlet on the Turkish-Armenian question, 
lately published by the Armenian Society in London, we find the 
following statement concerning England’s connection with this 
matter:—PTUK March 5, 1896, page 150.11 
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“We are responsible for Turkey. We saved the Turk twice at least 
from the doom which he richly merited. The Duke of Wellington 
sixty years ago lamented that the Russians had not entered 
Constantinople in 1829 and brought the Ottoman Empire to an end. 
We have much more reason to lament that it was not destroyed in 
1853 and again in 1878. On both these occasions we interfered to 
save it. But for us there would be no Sultan on_ the 
Bosphorus.”—Page 17.PTUK March 5, 1896, page 150.12 


Again on the same page is a quotation from an article by the Duke 
of Argyle in the Times in which the Duke says:—P7TUK March 5, 
1896, page 150.13 


“It is not too much to say that England has twice saved Turkey from 
complete subjection since 1853. It is largely—mainly—due to our 
action that see now exists at all as an independent Power. On both 
these occasions we dragged the Powers of Europe along with us in 
maintaining the Ottoman Government.”PTUK March 5, 1896, page 
150.14 


We do not reproduce these statements for the purpose of attaching 
blame to England or to any other Power; but solely for the purpose 
of making clear the fact that the Ottoman Empire since 1840 has 
not existed by its own power but wholly by the action of the other 
Powers. In accordance with this fact teas pamphlet truly says: 
—PTUK March 5, 1896, page 150.15 


“It is impossible to balk of the Ottoman Empire as if it were a nation 
like the United States or like Holland. It is an artificial creation of 
treaties, that is kept in existence by the Powers for their own 
convenience.”PTUK March 5, 1896, page 150.16 


Thus on the 11th day of August 1810, the time set by the Scripture 
for the existence and work of the Ottoman Empire as such, expired; 
on that day the sixth trumpet ceased to sound, and the second woe 
ended; and of the seventh trumpet—the third woe—we read: “The 
second woe is past, and behold the third woe cometh quickly. And 
the seventh angel sounded; and there were great voices in heaven, 
saying, The kingdoms of this world are become the kingdoms of our 
Lord, and of the Christ; and He shall reign for ever and ever. And 
the four and twenty elders, which sat before God on their seats, fell 
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upon their faces, and worshipped God, saying, We give Thee 
thanks, O Lord God Almighty, which art, and wert, and art to come; 
because Thou hast taken to Thee Thy great power, and hast 
reigned. And the nations were angry, and Thy wrath is come, and 
the time of the dead, that they should be judged, and that Thou 
shouldest give reward unto Thy servants the prophets, and to the 
saints, and them that fear Thy name, small and great; and 
shouldest destroy them which destroy the earth. And the temple of 
God was opened in heaven, and there was seen in His temple the 
ark of His testament: and there were lightnings, and voices, and 
thunderings, and an earthquake, and great hail."P7TUK March 5, 
1896, page 151.1 


A. T. JONES. 
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March 12, 1896 


“The Eastern Question. What Its Solution Means to All the World. No. 2.— 
The Events of the End” The Present Truth 12, 11, pp. 148-151. 


ATJ 


THE IMPENDING CONFLICT 


WE broke off the study last week in the midst of our consideration 
of the events of the seven trumpets of Revelation 8, 9., and 11:15- 
719, which reach from the breaking up of the Roman empire to the 
end of the world. The last three trumpets (the symbol itself 
suggesting war) are distinguished by the special announcement of 
woe in connection with them. Revelation 8:13.RTUK March 12, 
1896, page 148.1 


The fifth trumpet (the first “woe”), we found, signalised the rise and 
spread of the Mohammedan power, while the sixth trumpet (the 
second “woe”) covers the 391 years (of chapter 9:15), which 
terminated in July 1840, when the independence of the Ottoman 
Empire passed away, and it became a ward of the Great Powers. 
Continuing, the prophet says in chapter 11:14, “The second woe is 
past; and behold the third woe cometh quickly.” We quoted the rest 
of the chapter to show that it reached to the end. Please read these 
verses again as we consider them further. PTUK March 12, 1896, 
page 148.2 


Every expression in this record of the sounding of the seventh 
trumpet, proclaims the end of all things of this world. Look at them 
again in detail:—PTUK March 12, 1896, page 148.3 


1. The kingdoms of this world become the kingdoms of Christ; His 
reign begins, in His own kingdom, upon His own throne, by His own 
power; of which kingdom and reign there shall be no end.PTUK 
March 12, 1896, page 148.4 


2. “The nations are angry:” the nations and rulers admit this, and 
each one is constantly fearful of any move on the part of the others, 
and is continually making its power stronger against the time when 
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war will begin, which they all are sure must soon come. And they all 
dread the slightest step that might involve actual hostilities, because 
of the danger that if war is actually begun at any spot, it will 
suddenly spread and involve all in one horrible and universal war, of 
which no one can see any end except in universal ruin.P7TUK March 
12, 1896, page 148.5 


Indeed it is plainly stated by one of the leading authorities of the 
world that it is as a bulwark against this great danger of universal 
war that the Ottoman Government has been maintained these last 
fifty years. Read now the following lines from the speech of Lord 
Salisbury, at the Mansion House, November 9, 1895:—P7UK 
March 12, 1896, page 148.6 


Turkey is in that remarkable condition that it has now stood for half 

a century, mainly because the Great Powers of the world have 

resolved that for the peace of Christendom it is necessary that the 

Ottoman Empire should stand. They came to that conclusion nearly 

half a century ago. | do not think they have altered it now. The 

danger if the Ottoman Empire fall, would not merely he the danger 
that would threaten the territories of which that empire consists; it 

would be the danger that the fire there lit should spread to other 

nations, and should involve all that is most powerful and civilised in 

Europe in a dangerous and calamitous contest. That was a danger 

that was present to the mind of our fathers when they resolved to 

make the integrity end independence of the Ottoman Empire a 

matter of European treaty, and that is a danger WHICH IS NOT 
PASSED AWAY.PTUK March 12, 1896, page 148.7 


No more plain, positive, and emphatic fulfilment of prophecy could 
be given, than is thus given in that speech, that the world stands 
trembling in the times of the seventh trumpet, when “the nations are 
angry.” And while, in the presence of this appalling danger, rulers, 
kings, and emperors are earnestly endeavouring by every possible 
means to maintain the peace of the world, what blundering 
blindness it is, what fatuous blindness it is, that the churches and 
the pulpits and the religious press should be exciting and stirring up 
the spirit and elements of war, calling for armies and navies to wipe 
out suddenly and without further consideration the Ottoman 
Government, and thus to break down the bulwark which the Powers 
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have set on against the horrible flood of a universal war. Read also 
the following words from the Prime Minister’s Mansion House 
speech:—PTUK March 12, 1896, page 148.8 


Throughout these negotiations nothing has pressed itself more 
strongly in my mind than the disposition of the Great Powers to act 
together, and their profound sense of the appalling dangers which 
any separation of their action might produce. Even those among 
them who in popular report have the reputation of being restless, 
have vied with the others in anxiety to conduct this great difficulty to 
a favourable issue, and to conduct it in a manner that shall keep all 
the Powers together in line, moved by the common motive and with 
the common aim, THE NOBLE AIMof the peace of Christendom 
as the one spirit that governs their action, PTUK March 12, 1896, 
page 148.9 


AN ASTONISHING REVERSAL OF THINGS 


WHAT an awful reversal of things it is, that, while warriors and 
rulers, to whom God has given to bear the sword, are doing their 
utmost day and night to maintain the peace of the world; churches 
and pulpits and religious papers, to whom God has given to preach 
“peace on earth,” should be day and night crying for war! When the 
very profession of the Gospel of peace itself has become thus 
perverted to the proclamation of war, what but mischief and ruin can 
be the end of it all? PTUK March 12, 1896, page 148.10 


In view of the danger of the situation as it is in fact amongst the 
nations; and in view of this awful reversal of the order of things, and 
this fearful perversion of the right way, by the professors of the 
Gospel of peace, is it to be wondered at that the President of 
Robert College at Constantinople should write as follows of “The 
Present State of Europe”?P7TUK March 12, 1896, page 148.11 


| believe that there is a general impression among thinking men in 
Europe that we are approaching a great crisis in the world’s history. 
It is certainly within the bounds of possibility that this year may see 
the great Christian nations engaged in a universal war. | am by 
nature and choice an optimist (one who looks for good). | like to find 
out the good rather than the evil in men and nations; but a man 
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must either shut his eyes, or fall back upon an unwarranted faith in 
God, to be an optimist in Europe to-day—so far as the immediate 
future is concerned.... It is perfectly plain that the civilisation of 
Europe is rotten to the core; and if we can learn anything from the 
lessons of history, it must pass through the throes of death before it 
can rise again to a new and higher life. If it were only the 
Governments which were corrupt the people might rise in their 
strength and overthrow them; but with a degenerate people there is 
no hope.—New York Independent, February 6, 1896, pp. 9, 
10.PTUK March 12, 1896, page 164.1 


But it is not only that the nations are angry and that war must come, 
dreadful and universal; this is not all. What is to be the end of it? 
Read on in the events of the seventh trumpet. Revelation 
11:18.PTUK March 12, 1896, page 164.2 


THE WORLD’S CRISIS 


3. “THY wrath is come.” The wrath of God is defined (Revelation 
75:1) as “the seven last plagues.” The nature and effects of these 
are recorded in Revelation 16:1-21; and they end precisely at the 
point and in the very things, that are marked in chapter 17:79 as the 
ending of the seventh trumpet, and which indeed is nothing less 
than the ending of all things. PTUK March 12, 1896, page 164.3 


4. “And the time of the dead that they should be judged.” And 
therefore in this time the proclamation not of war, but of the 
“everlasting Gospel” of peace is to be made “to every nation and 
kindred and tongue and people, saying with a loud voice, Fear God 
and give glory to Him, for the hour of His judgment is come, and 
worship Him that made heaven and earth and the sea and the 
fountains of waters.” Revelation 14:6, 7.PTUK March 12, 1896, 
page 164.4 


5. “And that Thou shouldest give reward unto Thy servants the 
prophets, and to the saints, and to them that fear Thy name, small 
and great; and shouldest destroy them that destroy the earth.” It is 
at the resurrection of the just that the saints are to be rewarded, and 
this is by the coming of the Lord in glory. For He says, “Behold, | 
come quickly, and My reward is with Me to give every man 
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according as his work shall be.” Revelation 22:12. And them that 
are wicked will be “destroyed by the brightness of His coming.” 2 
Thessalonians 1:7-10; 2:8. For “The heaven departed as a scroll 
when it is rolled together; and every mountain and island were 
moved out of their places. And the kings of the earth, and the great 
men, and the rich men, and the chief captains, and the mighty men, 
and every bondman, and every freeman, bid themselves in the 
dens and in the rocks of the mountains; and said to the mountains 
and rocks, Fall on us, and hide us from the face of Him that sitteth 
on the throne, and from the wrath of the Lamb: for the great day of 
His wrath is come; and who shall be able to stand?”PTUK March 
12, 1896, page 164.5 


6. “And the temple of God was opened in heaven, and there was 
seen in His temple the ark of His testament; and there were 
lightnings, and voices, and thunderings, and an earthquake, and 
great hail.” The complement of this expression as to the 
thunderings, etc., is found in Revelation 16:17-21:PTUK March 12, 
1896, page 164.6 


“And the seventh angel poured out his vial into the air; and there 
came a great voice out of the temple of heaven, from the throne, 
saying, It is done. And there were voices, and thunders, and 
lightnings; and there was a great earthquake, such as was not since 
men were upon the earth, so mighty an earthquake, and so great. 
And the great city was divided into three parts, and the cities of the 
nations fell: and great Babylon came in remembrance before God, 
to give unto her the cup of the wine of the fierceness of His wrath. 
And every island fled away, and the mountains were not found. And 
there fell upon men a great hail out of heaven, every stone about 
the weight of a talent: and men blasphemed God because of the 
plague of the hail; for the plague thereof was exceeding 
great.”PTUK March 12, 1896, page 164.7 


All these things which we have traced by these numbered points— 
all these things were by the Word of God to “come quickly’ after 
August 11, 1840; quickly after the date when the time of the rule of 
the Ottoman Empire by its own power passed away; quickly after 
that Empire was by the Great Powers set as a bulwark against the 
anger of the nations breaking out in an “appalling” and universal 
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war. Half a century has passed since that time: and now in view of 
the undeniable facts and dangers that are vexing the governments 
and puzzling the people,—in view of all these things that are 
hanging over the world—how much more certainly is it now true that 
it assuredly “cometh quickly”! Get ready, get ready, get ready! Who 
will be ready? Who is ready?PTUK March 12, 1896, page 164.8 


HOW DANIEL’S PRAYER WAS ANSWERED 


HOLDING in view now the field which we have so far surveyed, let 
us turn to another portion of the Word of God and inquire 
concerning the present time, and the place of Turkey and the 
nations.PTUK March 12, 1896, page 164.9 


“In the third year of Cyrus king of Persia,” B.C. 536, Daniel was 
greatly troubled for the work and cause of God in the world. Danie/ 
70:1. In the first year of Cyrus that king had issued a decree for the 
return of Israel to their own land and to rebuild the temple of God in 
Jerusalem. When the heathen who were in the land were not 
allowed for their own bad purposes to join in the building of the 
house and city, they hired counsellors at the court of Cyrus to 
prevent the building of the Temple at all. And these counsellors 
were kept at the court of Persia all the days of Cyrus. See Ezra 
4.PTUK March 12, 1896, page 164.10 


Daniel himself was a principal officer in the government of Cyrus; 
and soon discovered these intriguers and their purposes there. But 
instead of beginning any counter-intrigue, he set his heart to seek 
God and to know His counsels, and have Him frustrate the 
intriguers and make His own cause a success in the world. Three 
full weeks was Daniel engaged in seeking, by fasting and prayer 
and supplication, a knowledge of the will of the God of heaven in 
the difficulties of the time. When three weeks were expired, the 
angel Gabriel came to him in vision, and said: “Fear not, Daniel, for 
from the first day that thou didst set thine heart to understand, and 
to chasten thyself before God, thy words were heard, and | am 
come for thy words.” Verse 12.PTUK March 12, 1896, page 164.11 


As Daniel had been at this three full weeks, and yet “the first day” 
his words were heard and the angel was sent, what had delayed 
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the angel all this time? The next verse tells why. “But the prince of 
the kingdom of Persia withstood me one and twenty days.”PTUK 
March 12, 1896, page 164.12 


This is precisely the three full weeks. To answer Daniel’s prayer the 
angel had to go to the court of Cyrus and deal with the king in his 
counsels, against those hired counsellors there. The angel 
continues:—PTUK March 12, 1896, page 164.13 


“But lo! Michael one of the chief princes came to help me, and | 
remained there with the kings of Persia. Now | am come to make 
thee understand what shall befall thy people in the latter days: for 
yet the vision is for many days.... Then said he: Knowest thou 
wherefore | am come unto thee? and now will | return to fight with 
the prince of Persia; and when | am gone forth, to the prince of 
Grecia shall come. But | will show thee that which is noted in the 
Scripture of truth; and there is none that holdeth with me in these 
things but Michael your prince.”P TUK March 12, 1896, page 165.1 


FROM DARIUS TO ALEXANDER 


THESE are the last verses ofDanie/ 10., and in chapter 11. the 
angel gives his message concerning what should come “in the latte 
days.” In doing this the angel begins at the time where he and 
Daniel then were, and follows events straight through to the end of 
the world and the resurrection of the dead. The eleventh chapter of 
Daniel is all the words of the angel. He says:—P7UK March 12, 
1896, page 165.2 


“Also | in the first year of Darius the Mede, even I, stood to confirm 
and to strengthen him. And now will | show thee the truth. Behold 
there shall stand up yet three kings in Persia [Cambyses, Smerdis, 
and Darius Hystaspes], and the fourth [Xerxes, the Ahasuerus of 
the book of Esther] shall be far richer than they all, and by his 
strength through his riches he shall stir up all against the realm of 
Grecia.” Xerxes led an army of five millions across the Hellespont 
and against Greece.PTUK March 12, 1896, page 165.3 


As soon as the angel mentions Grecia he skips the remaining 
history of Persia and sketches Greece, saying, “And a mighty king 
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shall stand up [Alexander the Great] and shall rule with great 
dominion and do according to his will [See also Danie/ 8:20, 27.] 
And when he shall stand up, his kingdom shall be broken, and shall 
be divided toward the four winds of heaven [See Danie! 8:22]; and 
not to his posterity, nor according to his dominion which he ruled; 
for his kingdom shall be plucked up, even for others beside 
those.”PTUK March 12, 1896, page 165.4 


At Alexander’s death there was a period of confusion for about 
twenty years among the many able governors and generals of his 
great dominion. Finally, a four-fold division was accomplished, as in 
the words of the angel “toward the four winds of heaven’—the east, 
the west, the north, and the south. Seleucus secured the eastern 
portion extending from Syria to the river Indus. Cassander obtained 
Macedon and other Greek territory on the west. Lysimachus held 
Thrace and Bithynia on the north—territory of which Byzantium was 
then, and Constantinople is now, the centre. And Ptolemy had 
Egypt on the south.PTUK March 12, 1896, page 165.5 


“AT THE TIME OF THE END. 


AFTER stating how Alexander’s dominion should thus be divided 
into its four parts, he turns his attention to the two kingdoms—‘“the 
king of the south” and “the king of the north.” And from verse 5 to 
verse 14 he treats solely of the succession of principal events 
occurring between these two. At verse 14 the Roman power—“the 
children of robbers,” margin—enters the field and occupies the 
angel’s attention for a large space and for a long time, “even to the 
time of the end.” Verse 35. Finally in verse 40 he comes again, and 
at the time of the end,” too, to “the king of the south” and “the king 
of the north.” The territories of the northern and of the southern 
division of Alexander’s dominion remain respectively the kingdoms 
of the north and the south unto the end, and from beginning to end, 
whatever power might occupy these respective territories would be 
the king of the north or of the south. Whatever power therefore 
which, at the time of the end, occupies the territory of Thrace and 
Bithynia, originally held by Lysimachus, will be the king of the north 
as certainly as was the power of Lysimachus itself. P7UK March 12, 
1896, page 165.6 
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It is not necessary to repeat here the evidences so fully given last 
week, that we are now, and the world has been since 1840, in “the 
time of the end.” And now, as Constantinople is the centre of the 
territory originally held by Lysimachus the first “king of the north;” 
and as the power that now reigns in Constantinople holds the 
identical territory held by Lysimachus himself; it is plain enough that 
this power is “the king of the north” of the last verses of the eleventh 
chapter of Daniel, and of our own day. And as it is the Turkish 
Power that now occupies Constantinople and holds the territory 
originally held by Lysimachus, the first king of the north, it is also 
plain enough that the Turkish Power is the power referred to in the 
words “the king of the north” in the last five verses of Danie/ 
11.PTUK March 12, 1896, page 165.7 


THE KING OF THE NORTH AND HIS END 


IN the 44th verse the angel says of this king of the north,—the 
Turkish Power,—“tidings out of the east and out of the north shall 
trouble him and he shall go forth with fury to destroy and utterly to 
make away many.” This was accomplished in the Crimean war 
when Russia from the north and east warred against the Ottoman 
Empire, and the Turkish Power was saved only by the support and 
power of Great Britain and other allies.PTUK March 12, 1896, page 
165.8 


And now the last verse of Danie/ 77. tells of the two events that all 
Europe are constantly expecting to see; the events that many 
people in mass meetings and other assemblies are loudly calling 
for; the events which are certain soon to take place; namely, the 
expulsion of the Turkish Power from Constantinople, and the wiping 
out of the Ottoman Empire. These are the words of the angel as to 
this looked-for event: “And he shall plant the tabernacles of his 
palace between the seas, in the glorious holy mountain; yet he shall 
come to his end and none shall help him.,PTUK March 12, 1896, 
page 165.9 


Constantinople itself is “between the seas.” But this does not meet 
the word of the angel. No, but he shall plant the tabernacles of his 
palace between the seas “in the glorious holy mountain.” This can 
be no other place than Jerusalem; even as Jerusalem is even now 
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called in the Turkish and Arabic “The Holy.” It is certain therefore 
that the seat of the Ottoman Power will be removed from 
Constantinople, and will finally be planted in Jerusalem, and then it 
is just as certain that that power comes to an end.PTUK March 12, 
1896, page 165.10 


Yea, “he shall come to his end and none shall help him.” This 
expression shows that he would before have come to his end 
unless somebody had helped him. We have seen how fully this has 
been so since 1840. And in the autumn and winter of 1895-96, we 
have again seen that power standing for months on the very brink 
of expulsion from Constantinople; how that each morning as we 
arose and bought the daily paper we expected to read despatches 
telling that this had been accomplished. But in this crisis again 
somebody has helped him, and he still abides in his place. But the 
day is certain to come, and to come soon, when the Ottoman Power 
will be removed from Constantinople and will be planted in 
Jerusalem, and then he shall come to his end and none shall help 
him—and indeed he will come to his end simply because none will 
help him.PTUK March 12, 1896, page 165.11 


WHEN HE COMES TO HIS END 


YET this is not all. The angel did not end his discourse here. No, 
no. He continues: “And at that time shall Michael stand up, the great 
Prince which standeth for the children of thy people; and there shall 
be a time of trouble such as never was since there was a nation, 
even to that same time; and at that time Thy people shall be 
delivered, every one that shall be found written in the book. And 
many of them that sleep in the dust of the earth shall awake.” 
Daniel 12:1, 2.PTUK March 12, 1896, page 166.1 


Whether the Turkish Power shall leave Constantinople, and when; 
whether it shall be wiped out, and if so, when; these are great and 
interesting questions, and multitudes are anxiously studying these 
questions. Yet great and interesting as these questions are in many 
ways, there is yet beyond all these the infinitely greater question of 
what comes when these things are done, of what shall come at that 
time?PTUK March 12, 1896, page 166.2 
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The Word of God is that “at that time” there shall be such a time of 
trouble upon the earth as never was since there has been a nation. 
This very thing we have seen by positive and highest proofs, is the 
very thing which the great nations are dreading; and against this 
universal woe of world-wide war and tumult, these Great Powers 
are holding the Ottoman Power as long as possible as a bulwark, 
knowing that when that bulwark shall have been broken down this 
appalling torrent must spread over all. In this matter the Word of 
God and the word of the Great Powers of the world, are in exact 
and perfect accord.PTUK March 12, 1896, page 166.3 


Who is ready for this “time of trouble such as never was since there 
was a nation’? Who? Whoever on the earth is not ready for the 
spreading over all nations of such a time of trouble as never was 
since there was a nation—whoever on earth is not ready for this, is 
not ready for the wiping out of the Ottoman Power. Therefore 
instead of churches and pulpits and religious papers calling for war, 
and urging the wiping of the Turkish Power off the earth, they would 
better, far better, be preaching the Gospel of peace, which they 
profess, and which they are so basely perverting; and by the 
sincere preaching of the Gospel of peace be preparing to stand in 
peace and quietness in God when this time of trouble shall break 
upon the world at the time of the ending of the Ottoman Empire. 
Who is doing this work? Who is ready for the time of trouble?P 7 UK 
March 12, 1896, page 166.4 


For this is not simply a great time of trouble by war amongst the 
nations; it is even more than this. It is a time of trouble caused by 
this, and also by the judgments of God upon the earth, and the 
coming of the Lord, the resurrection of the dead, and the end of all 
things. This is emphasised by the other portion of Scripture which 
treats of the Ottoman Power. In the sixteenth chapter of Revelation 
from beginning to end is the Lord’s record of the seven last plagues 
in which “is filled up the wrath of God” to be poured upon the earth, 
and which in itself is the greatest element of this time of trouble 
such as never was since there was a nation.P TUK March 12, 1896, 
page 166.5 


THE PLAGUES OF GOD’S WRATH 
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IN this chapter, the story of the sixth plague is this: “And the sixth 
angel poured out his vial upon the great river Euphrates and the 
water thereof was dried up, that the way of the kings of the east 
might be prepared.”P TUK March 12, 1896, page 166.6 


Now as for the real flowing river Euphrates, which rises in the 
mountains of Armenia and empties into the Persian Gulf, kings both 
of east and west have crossed and re-crossed it at will from the 
days of Chedorlaomer until now, without its ever having to be dried 
up that they might pass. This expression therefore cannot refer to 
the water of the literal river. What then? In the next chapter, verse 
75, it is stated that “waters are peoples.” The water of the 
Euphrates then, being dried up that the way of the kings of the east 
might be prepared, is clearly the ending of the power and people 
that occupies the country of the Euphrates. What power is this?— 
The Turkish Power alone.PTUK March 12, 1896, page 166.7 


This then is another plain declaration of the Word of God 
announcing the certain ending of the Turkish Power. And according 
to this scripture, what comes at the ending of that power? What are 
the kings of the east going to do when the way for them shall be 
thus prepared? Read on.PTUK March 12, 1896, page 166.8 


“And | saw three unclean spirits like frogs come out of the mouth of 
the dragon, and out of the mouth of the beast, and out of the mouth 
of the false prophet. For they are the spirits of devils, working 
miracles, which go forth unto the kings of the earth and of the whole 
world, to gather them to the battle of that great day of God Almighty. 
Behold, | come as a thief. Blessed is he that watcheth, and keepeth 
his garments, lest he walk naked, and they we his shame. And he 
gathered them together into a place called in the Hebrew tongue 
Armageddon. And the seventh angel poured out his vial into the air; 
and there came a great voice out of the temple of heaven, from the 
throne, saying, It is done.PTUK March 12, 1896, page 166.9 


“And there were voices, and thunders, and lightnings: and there 
was a great earthquake, such as was not since men were upon the 
earth, so mighty an earthquake, and so great. And the great city 
was divided into three parts, and the cities of the nations fell: and 
great Babylon came in remembrance before God, to give unto her 
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the cup of the wine of the fierceness of His wrath. And every island 
fled away, and the mountains were not found. And there fell upon 
men a great hail out of heaven, every stone about the weight of a 
talent: and men blasphemed God because of the plague of the hail; 
for the plague thereof was exceeding great.”P TUK March 12, 1896, 
page 166.10 


NEED FOR WATCHING AND PRAYING 


WE have now considered the three portions of Scripture which treat 
of the Turkish Power. We have seen that in all three of them the 
end of that power is announced by the sure Word of God. We also 
see that in all three places not only is the end of that power marked, 
but with this, and following swiftly upon it, there is also marked in 
unmistakable language universal world-destroying trouble, the 
coming of the Lord in glory, and the end of all things of this 
world.PTUK March 12, 1896, page 166.11 


This cannot be denied. It may not be believed; but it cannot be 
denied. No man therefore is ready for the ending of the Ottoman 
Empire who is not ready for the end of the world. And who is ready 
for this? Oh! let every one who names the name of Christ turn his 
whole attention to this. Let all such be sure that they themselves are 
ready for all these things, and then let them never rest, let them 
never hold their peace, till the warning of it is sounded to all people 
that whosoever will may come, whosoever will may be ready also, 
and that all may be watching and praying always “that ye may be 
accounted worthy to escape all these things that shall come to 
pass, and to stand before the Son of man.” Luke 21:36.PTUK 
March 12, 1896, page 166.12 


We see that the sure Word of God announces that upon the ending 
of the Ottoman Empire there comes—“atthat time’—a time of 
universal war, woe, and trouble such as never was since there was 
a nation even to that same time. We see also the Great Powers of 
earth—the very ones which have this question constantly to deal 
with—expecting and dreading the “appalling danger” of this very 
thing, and in their uneasy expectancy doing everything in their 
power to hold back as long as possible the tide of woe which they 
know must come.P7TUK March 12, 1896, page 166.13 
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There is yet one other element to be noticed in this connection. And 
that is that the Turks themselves expect this very thing also. The 
Turks themselves expect to be removed from Constantinople. They 
expect then the seat of their power to be in Jerusalem. They expect 
then that the nations will come even there to war against them, and 
that then the end of all things comes.PTUK March 12, 1896, page 
167.1 


In Constantinople in September and October last, | met a reliable 
Christian man, who told me that in a conversation which he had 
with a Turkish judge, the judge told him that they expected as the 
outcome of the dealings of the Powers that they would be 
dispossessed of Constantinople; that after that their capital would 
be Jerusalem; that against them there at last they expected the 
“Christian nations” to come to light; and that then Messiah and 
Mahomet would come. With the exception of Mahomet, this 
explanation as stated by the Turkish judge is precisely the thing that 
is spoken of this same time in the Scripture of truth. And the time of 
trouble thus brought as described in the Word of God, is precisely 
the “appalling danger” that is dreaded by the great Powers, and 
against which they agree in holding the Ottoman Empire as a 
bulwark.PTUK March 12, 1896, page 167.2 


When the Word of God three times declares it; and when the Turks 
themselves, as well as all the other Powers concerned, are 
expecting and dreading it; is it not high time that all the people 
should believe it? May the Lord in His mercy help all the people to 
hear it, to believe it, and then to proclaim it to earth’s remotest limits 
that the world may be prepared and fully ready for that which by 
every evidence on the question is hanging ready to burst in fury 
upon a devoted world!PTUK March 12, 1896, page 167.3 


A. T. JONES. 
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March 19, 1896 


“The Eastern Question. What Its Solution Means to All the World. No. 3.—lIs 
the Trouble Religious or Political?” The Present Truth 12, 12, pp. 179-181. 


ATJ 


A SHORT-SIGHTED POLICY 


IN studying the career of Turkey as set forth in the Bible, we have 
seen that it is an exceedingly short-sighted thing to do to call, as 
many have lately been doing, for the abolition of the Ottoman 
Power. In looking at it also from the side of this world only, and as 
the situation is in reality, we have seen likewise that it is a most 
unwise thing to demand of the Great Powers that the Turkish Power 
shall be obliterated without any further question.PTUK March 19, 
1896, page 179.1 


From every consideration of Scripture, and the best interests of the 
whole world, we have seen that the mere setting aside, or bringing 
to an end, of the Ottoman Power, is the smallest part of the great 
subject involved. We have seen that beyond this and wrapped up in 
it lie, both in the Word of God and in the fate of the nations, events 
of infinitely greater importance than that thing in itself could be, 
considered in and by itself alone. P7UK March 19, 1896, page 179.2 


All this we have seen is strongly emphasised in the repeated 
statements of the Scriptures of truth and in the plain statements of 
the leading authorities among the nations. And yet there are other 
questions that may be asked, and other points that may properly be 
considered, in this connection.PTUK March 19, 1896, page 179.3 


There is no room for any sort of denial that particularly in England 
and America there have been made for a number of months, loud 
and repeated calls for the “blotting out,” “the wiping off the earth,” 
etc., of the Ottoman Power, without any kind of delay, and without 
regard to any other consideration. PTUK March 19, 1896, page 
179.4 


CALLING FOR WAR 
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OF course none of those making such call, expected for a moment 
that the thing could be done without war. Yet the most urgent of 
these demands for the employment of armies and navies in such 
war, have come from churches, from pulpits, and from professedly 
Christian papers. We have in former articles called attention to the 
serious incongruity in professors of the Gospel of peace calling for 
war. We have pointed out what an awful reversal of things it is, and 
what a sad perversion of the right way, when the professed 
representatives of the Gospel and the Prince of Peace, to whom the 
sword is forbidden, should be calling for war; while warriors, 
emperors, and rulers, to whom the sword is committed, were 
employing every possible means to preserve peace.PTUK March 
19, 1896, page 179.5 


WAR AND CHRISTIANITY 


BUT now aside from all this, why should war be made upon Turk 
above all other Powers? It is said that Turkey is making war, and 
killing many people? Granted. But will making more war, and killing 
a great many more people, be any better? Is it wrong for the 
Turkish Power to make war, yet perfectly right for “Christian” 
Powers to make war? is it wrong, and a dreadful thing, for some or 
many people to be killed in a Turkish way; but perfectly right, and a 
blessed thing, for more people to be killed if only it be done in it 
“Christian’? This seems to be the theory upon which those 
“Christians” proceed who are demanding that war shall be made on 
Turkey.PTUK March 19, 1896, page 179.6 


But there is no Christian way of killing people. There is no Christian 
way of making war. The Author of Christianity who was ushered into 
the world with the proclamation of “Peace on earth, good will to 
men,” has declared that “The Son of man is not come to destroy 
men’s lives but to save them.” One of the greatest warriors of this 
age, declared that “War is hell.” And as he himself lived in it for 
years, certainly he was qualified to express an opinion. Is there, 
then, not enough of that kind of “hell” in the world but, that 
professedly Christian people shall be loudly demanding that 
“Christian” Powers shall make more of it, with prospect of its 
engulfing all the world?P7UK March 19, 1896, page 179.7 
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A year and more ago, and for a long time, France made war on the 
people of Madagascar, and the people of Madagascar are 
“Christian” too. There was no demand that the French Power 
should be “wiped off the earth.” At this present time, and for some 
time back, Italy has been making war in Abyssinia. And the 
Abyssinians are “Christian” too. Yet nobody is calling that the Italian 
Government shall be wiped off the earth.eTUK March 19, 1896, 
page 179.8 


But, is it said that Turkey is making war on its own subjects?— 
Granted again. At this hour Spain is making war on her own 
subjects in Cuba, and has been doing so for a long time, Yet who is 
calling for the Spanish Power to be blotted out?PTUK March 179, 
1896, page 179.9 


IS IT BECAUSE THE ARMENIANS ARE CHRISTIANS 


BUT it is said that Turkey is unlike all these, and worse than all 
these, in that it is making war on its subjects on account of their 
religion—because they are Christians. It is not true that Turkey is 
making war on its subjects—on the Armenians—because they are 
Christians. Of this there is abundance of evidence,—in fact, all the 
evidence. Let us examine this evidence as it is.P7UK March 19, 
1896, page 179.10 


1. There are thousands of other subjects of Turkey who are 
Christians as much as the Armenians, yet none of these are 
molested. If it be true that Turkey is making war on the Armenians 
because of their Christianity, why does it not make war on all 
Christians alike? Why does it make this marked distinction of one 
people only? There are thousands of Greeks who are born subjects 
of Turkey—Greeks who have never been subject to the Greek 
kingdom, but are descended from the ancient Greeks of Asia Minor, 
and have been subject to the Turkish Power ever since its conquest 
of that country. These Greeks all profess the Christian religion, yet 
they are not warred upon nor molested by the Turkish Power on 
account of their religion. These Turkish subjects are as free and as 
safe under Turkish rule as they would be if they were ender British 
rule.PTUK March 19, 1896, page 180.1 
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2. | myself and another Christian minister went to Turkey last 
September, arriving at Constantinople September 10, and 
remaining there till October I7 (except five days in the 
neighbourhood of Nicomedia). It will thus be seen that we were 
there at the time of the riot and the great disturbance in that city. 
We went to preach Christianity there, and we did it all the time we 
were there.PTUK March 19, 1896, page 180.2 


We went under the protectorate of no earthly power. No 
ambassador and no consul knew we were there until we were ready 
to come away. We not only went ender the protectorate of no 
earthly power; but we went without any intention of calling for the 
protection of any such power.PTUK March 19, 1896, page 180.3 


AN OPEN BIBLE SCHOOL AMIDST RIOT 


WE went expressly to hold a Bible School in Constantinople for six 
weeks; and we held it as intended, the full length of time, including 
the five days’ meetings near Nicomedia. We asked no 
governmental permission, even from Turkey, to bold the Bible 
institute in Constantinople, nor to hold the meetings near 
Nicomedia.PTUK March 19, 1896, page 180.4 


We held our Bible School in the Armenian quarter in Stamboul, and 
in the house of an Armenian family. Armenians, Greeks, Assyrians, 
and Jews—whosoever chose—attended the school throughout. The 
school was held daily, forenoon and afternoon, and some of the 
time in the evening also. It was held on the first floor of a house, 
whose door opened into the street; and in a room whose bay- 
window overhung the street with a large former window on each 
side of the bay-window. And as the weather was warm and 
pleasant so that the windows were open most of the time, the room 
in which the Bible School was daily held was practically open upon 
the street. This house was within three minutes’ walk of the 
Armenian Patriarch’s Church where the mischief was hatched 
which culminated in the riot of September 30, where those who 
started the riot took refuge and shut themselves in when they fled 
from the Turkish troops, and where Turkish troops were stationed 
round the church and passing to and fro day and night from the day 
of the riot until we had regularly closed the Bible School and 
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departed from the city according to our original purpose.PTUK 
March 19, 1896, page 180.5 


In such a room, in such a house, in such a place, and at such a 
time, we held a Christian Bible School openly and daily for fifteen 
days before the riot, on the day and af the hour of the riot itself, and 
eleven days after the riot, and all without any sign of molestation on 
the part of the Turkish authorities or anybody else, except one 
Armenian woman who was opposed to her daughter’s attending the 
school, and who came one day into the street in front of the house 
and delivered a long tirade, shaking her fists and beat- ing her 
breast, and acting generally as if she were mad. She succeeded in 
attracting quite a crowd, and the Turkish police came down, but 
some one succeeded in getting her to go away barely in time to 
escape the police. And even then, when the police inquired at the 
house as to the cause of the disturbance, they neither then nor at 
any time afterward made any attempt in any way to molest us or to 
interfere with our school.PTUK March 19, 1896, page 180.6 


Now, if the Turkish Government is so much opposed to Christians 
as is so much declared in England and America, how could all this 
be as it was?PTUK March 19, 1896, page 181.1 


FREE FROM INTERFERENCE 


3. As before stated, the house in which our Bible School was held 
was only about three minutes’ walk from the Patriarch’s church, 
where was the centre of all the trouble, and on a street traversed by 
the troops as they went to and from that church on guard 
duty.PTUK March 19, 1896, page 181.2 


In a house next to the Patriarch’s Church, there were about eight 
men—Armenians and Greeks—who had come to Constantinople 
from the provinces to attend the school. They rented this building 
and boarded themselves there. And these men passed from that 
house to the school and back twice a day, on the day of the riot and 
afterwards in the presence of the troops, just as before the 
disturbances began, and no Turk ever challenged them nor offered 
any of them any molestation at any time.PTUK March 19, 1896, 
page 181.3 
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Our school faced one of the streets along which the troops passed, 
and the windows of the classroom opened on the street. And as the 
troops were always on horseback they could look into the windows 
and see at least the teacher as he stood at a table in the bay 
window. Yet no one of them ever made any sign either by look or 
motion that would suggest any dissatisfaction at what was going on 
there. PTUK March 19, 1896, page 181.4 


4. There was a Greek, a Christian—not of the Greek Church, but of 
“a sect”—who came to our school and meetings frequently, who is a 
decorative stone-worker. On the day of the riot he was working on a 
building with a company of Turks, and continued to do so on days 
following the riot, and he told us that no one offered to molest him in 
any way, or at any time.P7UK March 19, 1896, page 187.5 


5. While our Bible School was held, and in the “restless times” 
following the day of the riot, two persons were baptized in the sea 
not more than five or six minutes’ walk from the Patriarch’s Church, 
in the daylight too, and though there were Turks who saw it, not one 
of them showed any disrespect for it nor attempted to molest the 
administration of this Christian rite.PTUK March 19, 1896, page 
181.6 


THE EVIDENCE OF ACTUAL EXPERIENCE 


AGAIN it may be asked, if the Turks are so desperately opposed to 
Christians and Christianity as is represented by so many in England 
and America, how is it that all this work and these people could 
pass along there without any molestation or disrespect?P7UK 
March 19, 1896, page 181.7 


Certainly these points of actual experience are evidence that the 
Turkish Government is not opposed to Christians or to Christianity 
as such. Confirming this is the statement by Sir Philip Currie in the 
latest Blue Book up to February 18, that “Non-Armenian Christians 
were spared.”PTUK March 19, 1896, page 181.8 


6. It is yet further true that the Turkish Government is not opposed 
even to all Armenian Christians. | personally know it to be a fact that 
there is a Christian sect there, composed largely of Armenians, and 
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who are Christians only, taking no part whatever in politics, either 
Armenian or Turkish, nor yet of the Great Powers. They believe and 
follow the Scripture instruction, “Let every soul be subject unto the 
higher powers.” They therefore are subject and respectful to the 
Turkish Power, paying the tribute and respecting the laws.PTUK 
March 19, 1896, page 181.9 


They are not only largely Armenians, but the leading teacher and 
preacher of them is a native Armenian, a born Turkish subject. Yet 
these Armenians are neither persecuted nor opposed by the 
Turkish Power. On the contrary the Turkish authorities have more 
than once protected them from the violence of the Armenians.P TUK 
March 19, 1896, page 181.10 


When one of them was stoned nearly to death by Armenians, and 
bruised and bleeding was making his painful way to a neighbouring 
village, the Turkish soldiers learning of his ill treatment went out on 
the road and met him and helped him into the village where other 
friends cared for him. At other times when some of these have been 
arrested by mistake, they have been released immediately upon 
learning who they were.P7TUK March 19, 1896, page 181.11 


“A GOOD DOCUMENT. 


AMONG the publications of this sect is a lithograph chart of the Ten 
Commandments with several other Scripture verses concerning 
faith in Christ, etc., printed in a decorative way around the Ten. 
These they sell in the streets of Constantinople. One Armenian who 
was selling them was arrested by the police and put in jail. As soon 
as the Chief of the Imperial Police learned of it he ordered him 
instantly released, saying to the Superintendent, “That is a good 
document to be circulated, even in such a time as this.” This 
occurred about the month of October or November, 1895. More 
than once when by false representation the professed Protestant 
Christians there had compassed the arrest of the leading teacher of 
this sect, the Turkish authority has released him upon mere 
inquiry. PTUK March 19, 1896, page 181.12 


| shall occupy no more space with facts such as these, though there 
are more. These points show plainly enough that the Turkish 
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Government is not only not opposed to Christians or Christianity, 
but that it is not opposed to Armenian Christians. In its actions it not 
only distinguishes between Armenians and other Christians but it 
distinguishes between Armenians and Armenians. And all this 
makes it plain enough that the Turkish-Armenian difficulty and 
troubles are not on account of religion at all. The evidence 
establishing the real origin of the trouble will be referred to next 
week.PTUK March 19, 1896, page 181.13 


A. T. JONES. 
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March 26, 1896 


“The Eastern Question. What Its Solution Means to All the World. No. 4.— 
Origin of the Present Trouble” The Present Truth 12, 13, pp. 196-198. 


ATJ 


“NOT RELIGION BUT REVOLUTION. 


WHAT, then, is the real cause of the difficulty and of these great 
troubles? The answer is: It is not religion, but revolution. Whatever 
people in England or America may believe, or say, the truth is, and 
all the evidence shows it, that it is solely on account of their 
revolutionary practices that the Armenians are involved in this great 
trouble. Anyone who will spend a little time amongst them, can 
know this, and those who are there do know it. It is for this reason 
that Russia would not consent that the other Powers should use 
force in dealing with the Porte. In the second Parliamentary Blue 
Book on this question, is given the correspondence, and there it is 
stated by Prince Lobanoff that—PTUK March 26, 1896, page 196.1 


The fact is that the Armenian Committees in London and elsewhere 
aim at the creation in Asia Minor of a district in which the Armenians 
shall enjoy special privileges, and which will form the nucleus of a 
future independent Armenian kingdom; and to this Russia will not 
and cannot agree.P7UK March 26, 1896, page 196.2 


That this view is correct is further shown by a statement by the 
editor (J. M. Buckley, D. D) of The Christian Advocate, of New York, 
the leading paper of the Methodist Church in America, January 23, 
1896. The editorial is on “Bleeding Armenia,” and after stating that 
there is “a small revolutionary body” operating both “outside of 
Turkey” and “within its bounds,” there is the following passage: 
—PTUK March 26, 1896, page 196.3 


One of the representatives of this body said to Cyrus Hamlin: “We 
are determined to be free. Europe listened to the Bulgarian horrors 
and made Bulgaria free. She will listen to our cry when it comes up 
in the shrieks of women and children.” To this Dr. Hamlin said: “This 
scheme will make the very name of Armenia hateful among all 
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civilised people.” He replied: “We are desperate, and we will do it.” 
Dr. Hamlin communicated these facts to the world in an article in 
The Congregationalist in December, 1893.PTUK March 26, 1896, 
page 196.4 


This scheme was thus announced in December, 1893, and it was 
not till the summer of 1894 that the troubles began which have 
continued to the present. As early as May, 1893 a revolutionary 
agitator named Damatian since. August 20, 1895, the British Consul 
at Erzeroum in a despatch to the British Ambassador at 
Constantinople wrote as follows:—PTUK March 26, 1896, page 
196.5 


The party of action among the Armenians have kept very quiet of 
late, having been persuaded that a contrary course would only 
prejudice the Armenian cause, and impede diplomatic action for the 
introduction of reforms. It is, however, more than probable that, if 
disappointed in their expectations, they will renew their agitation 
with increased violence, and endeavour to provoke reprisals on a 
scale certain to involve European intervention.PTUK March 26, 
1896, page 196.6 


THE RIOT IN CONSTANTINOPLE 


IN perfect accord with this fore-cast of August 20, there came the 
outbreak in Constantinople, September 30, which originated wholly 
in two thousand Armenians marching in a body from the Patriarch’s 
Church to the Porte to demand diet the Sultan should sign the 
propositions of the Powers. These “Armenians carried revolvers 
and knives, all of one pattern,” says the British Ambassador in his 
report. The first shots were fired by the Armenians, killing a Turkish 
officer. Then the Turkish troops returned the fire, and with such 
effect that the Armenians soon fled, and, says the British 
Ambassador, “one thousand armed Armenians, with women and 
children, took refuge in the Church of the Patriarchate.”P7UK March 
26, 1896, page 196.7 


Now | personally know that this movement in Constantinople, 
September 30, 1895, was made for the purpose of bringing on such 
a crisis as would necessitate armed intervention of the Powers to 
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restore order, and in the hope that thus they might be delivered 
from the Turkish rule and find a protectorate in the British Power. 
Our Bible School was in session at the hour when this armed force 
started from the Patriarch’s Church to the Porte. | myself was 
conducting the lesson of the hour. Suddenly the doors in the 
houses along the street were opened, and out rushed, all at once, 
the people,—men, women and children,—and poured along the 
street to a point where they could see the force as it marched 
toward the Porte. The sudden rush of so many crested something 
of a sensation in the school, though only for a moment, when we 
continued till the regular time for the close of the session.PTUK 
March 26, 1896, page 196.8 


When the session had closed, and those in attendance went into 
the street to go to their homes, they asked those who were in the 
street what was the cause of the sudden rush of all the people. The 
answer, and the only answer that was given, was: “The British fleet 
is coming in, and they a [referring to the Armenians who had gone 
up to the Porte] have gone up to compel the Sultan to sign.” And it 
was their daily expectation for more than a week afterward that the 
British fleet would then come in, and take them under its 
protection.PTUK March 26, 1896, page 196.9 


Five days afterward, October 5, the British Ambassador reported to 
the Government at London, that, “Grave fears are entertained that 
the Armenian Committee is organising some _ further 
demonstrations.” And not long after this the Armenians of Zeitun 
suddenly arose and captured the Turkish garrison of nearly six 
hundred troops, destroyed the barracks, and took possession of the 
city, where they sustained a considerable siege.P7UK March 26, 
1896, page 196.10 


ORGANISED POLITICAL REVOLUTION 


THESE facts present evidence sufficient to show beyond dispute 
that there is a widespread revolutionary movement amongst the 
Armenians, and that it is carried on altogether for the purpose, and 
in the hope, of creating such a condition of affairs even at the 
deliberate expense of “the shrieks of women and children,” that the 
Great Powers will intervene and make them and the country free. 
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And as a part of this plan, it is plain to those who know the facts, 
that many of the reports to the English and American papers have 
been exaggerated out of all semblance of the truth, and some 
indeed have not had a vestige of truth upon which to base even an 
exaggeration.PTUK March 26, 1896, page 197.1 


For instance: When the English papers reached Constantinople 
giving the accounts of the riot there, we read that “Stamboul is a 
desert;” “the shops are closed;” “the churches are filled with men, 
women, and _ children, refugees, to keep from _ being 
massacred.”PTUK March 26, 1896, page 197.2 


The truth is, that Stamboul was no more of a desert than it usually 
is, except for the closing of the Armenian shops; and after two days 
after the riot even these were not closed for fear of the Turks, but 
for fear of the Armenians.PTUK March 26, 1896, page 197.3 


| myself saw a circular letter sent by the Armenian Revolutionary 
Society to the Armenian shopkeepers. This letter was written in 
Armenian, and was interpreted to me by an Armenian. It called for 
money for the Armenian cause, and told them not to “dare” to open 
their shops; that “thousands of eyes which they did not know” were 
watching them with the certainty of reprisal if they did disregard this 
warning. And the letter was not signed by the President, nor the 
Secretary of the Society, nor by the Society itself, but it was signed 
with a smoking revolver and a drawn sheath-knife.P TUK March 26, 
1896, page 197.4 


Under these circumstances, is it strange that the Armenian shops 
were closed long after all danger was past? and long after the time 
when the shop owners would have been glad to open their 
shops?PTUK March 26, 1896, page 197.5 


As for the churches being filled with men, women, and children, 
refugees, my etc., as though there was a general resort of the 
Armenian populace to the churches, this also is not true. Of the 
armed body that left the Patriarch’s Church to compel the Sultan,” 
those of them that escaped did take refuge in the church from which 
they started. But as for the Armenian people generally, they were in 
their homes and are about their daily work as usual, and without 
any molestation. There may have been, there probably were, some 
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women also in the Patriarch’s Church. For there were some women 
there she before the riot, inciting the men to arise and avenge their 
injuries. PTUK March 26, 1896, page 197.6 


The day before the riot, in the midst of the assembly in the church, 
a woman sprang to her feet and exclaimed, “Woe, woe, to the 
Armenians! Why do you sit still? Why do you not an arise and 
avenge your injuries?” PTUK March 26, 1896, page 197.7 


“FOR THE FAITH. 


Another woman came into the house of the Armenian family where | 
was living, the next day after the riot. As she seated herself the 
handle of a large knife was exposed in the folds of her dress. The 
lady of the house asked her, “What have you that great knife for?” 
She replied: “To kill Turks with.” Then she drew it forth and showed 
how it must be used so as certainly to kill. Suiting actions to words, 
she said, “You take it in your hand this way; and then turn it, so. If 
you only drive it in straight and pull it oat again, they may live. But if 
you give it such a turn as that they are sure to die."P TUK March 26, 
1896, page 197.8 


The lady of the house then said to her: “How is it that you know so 
much about it? Have you been doing it?” She answered: “Not here 
in Constantinople; but in Armenia | have.’"-PTUK March 26, 1896, 
page 197.9 


Then said the lady of the house, “Why, you silly woman, what can 
you hope to accomplish by that? What can you do but get yourself 
killed?” Exultingly the woman exclaimed: “Suppose | do get myself 
killed! Is it not the best death to die? What is more glorious than to 
die for the faith!’PTUK March 26, 1896, page 197.10 


There may have been some such women as these, refugees in the 
churches. But in that part of the city where | was, and near to the 
Patriarch’s Church, too, it is certain that the women and children in 
general were at home as before, and were in safety there, as we all 
were. Again, for days long despatches were published, telling of the 
capture of Zeitun by the Turks and the “massacre of ten thousand 
Christians.” When in truth the only capture was its capture by the 
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Armenians.PTUK March 26, 1896, page 197.11 


At Harput it was reported that “thousands of Christians” had been 
slaughtered. But the report of the missionary who was through it all 
at Harput, says there were “one hundred killed in the whole 
city." PTUK March 26, 1896, page 197.12 


At Sassoun it was reported “ten thousand” killed. It is now allowed 
even by the Armenian Society that there were “nine hundred 
killed." PTUK March 26, 1896, page 197.13 


At Trebizond it was said there were many thousands wiped out. The 
British consul’s_ official report says “not much above five 
hundred.” PTUK March 26, 1896, page 197.14 


Now | do not say that 900 or 500, or even 100 killed, is a small 
thing. Any number killed is vastly too many. One person killed is far 
too many. But as compared with tens of thousands several times 
repeated, 900 and 500, and 100 all put together are not 
many.PTUK March 26, 1896, page 197.15 


Now in all this | have only stated the case as it is, and the facts as | 
personally know them to be, in truth. Yet let me not be 
misunderstood. | have said nothing, and | have nothing to say 
against the Armenians gaining their freedom, or even _ their 
independence, if they can. No subject people is to be blamed for 
desiring to be free and independent. All that | have attempted to 
say, and all that | do say is, that when the Armenians, or any other 
people, start out to gain their freedom, and have to fight for and do 
fight for it, and get beaten, and have a harder time than they 
expected, then let them not raise the cry that they are oppressed 
and persecuted and massacred, on account of their religion. This 
cry raises an entirely false issue.PTUK March 26, 1896, page 
197.16 


Again, | would not say a word against any effort of societies to 
relieve the privations and miseries of the Armenians. They are 
suffering greatly, the innocent with the guilty. Let anybody, and 
everybody, send means as he chooses to relieve their distress. But 
when calls are made in their behalf, and the people are appealed 
to, to furnish relief, because the Armenians are martyrs for 
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Christianity, it is all a mistake, and a wholly false issue.P TUK March 
26, 1896, page 197.17 


That many Armenians who are not revolutionists, some of whom 
may possibly be Christians, have suffered, is undoubtedly true; but 
let it be remembered that this is what the revolutionists planned for. 
They calculated that if they fomented sedition the innocent would 
suffer with the guilty, and far more, and that “the shrieks of women 
and children” would rouse the world to assist them in securing 
independence.PTUK March 26, 1896, page 197.18 


Nor have | attempted to make any apology for, or any special 
showing in favour of the Turkish Government. | have simply written 
the facts as they are, and as | found them by experience to be; and 
that is all. As to the merits of the political controversy between the 
Armenians and the Turkish Government, | have nothing to say one 
way nor the other, | know that it is wholly political, and not religious 
at all. And merely to give what | know to be the truth of the case as 
to that point is what | have done and all that | intended to do.PTUK 
March 26, 1896, page 198.1 


THE ALL-IMPORTANT QUESTION 


BUT above it all, and back of it all, lies the much greater question 
as it lies in the Word of God, at to the Turkish Empire and its 
standing in the world and the end of it which must certainly come 
soon. And when the Turkish Government does come to its end, 
then comes that “time of trouble such as never was since there was 
a nation.” Who is prepared for this? And at that time comes the 
deliverance of God’s people, “every one that shall be found written 
in the book.” Who is ready for this? Is your name in the book of life? 
Are you ready for all these things that must shortly collie to 
pass?PTUK March 26, 1896, page 198.2 


A. T. JONES. 
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April 30, 1896 
“Who Cannot Be Saved?” The Present Truth 12, 18, pp. 278, 279. 


ATJ 


THE Chaldeans in the time of Abraham were idolaters. Abraham’s 
own father served “other gods than the Lord.” Joshua 24:14, 15. 
Thus Abraham was born and grew up among idolatrous influences; 
yet from the midst of this idolatry, and in spite of all these idolatrous 
influences, Abraham found the one true God, and worshipped Him, 
and was recognised by the Lord as His friend.P7 UK April 30, 1896, 
page 278.1 


This demonstrates that every other person, though he be born of 
idolatrous parents, and grow up amidst idolatrous influences, can 
also find the one true God. Abraham is a witness to all the world 
that all the heathen can find God, and worship Him truly and be 
accepted of Him. Every one who seeks God truly will find Him truly. 
For to every one who calls, God answers; every one who feels after 
Him, finds Him (Acts 17:27); and to every one who finds God’s 
existence, He reveals His character.PTUK April 30, 1896, page 
278.2 


It is written: “Cant thou by searching find out God? cast thou find 
out the Almighty unto perfection?” It is intended that the first of 
these questions shall be answered by “yea.” It is only by its being 
answered “yes” that there can be any place for the second 
question. It would be meaningless to ask, “Canst thou find out the 
Almighty unto perfection?” if He cannot be found out at alll. 
Therefore to the question, “Canst thou by searching find out God?” 
every man must answer, “Yes,” for even “the invisible things of Him 
from the creation of the world are clearly seen, being understood by 
the things that are made, even His “eternal power and Godhead; so 
that they are without excuse” who do not search and find Him 
out.PTUK April 30, 1896, page 278.3 


The second question mast be answered by “no” as certainly as the 
first one must be answered by “yea.” No man can, even by 
reaching, find out the Almighty to perfection, because man himself 
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is sadly imperfect, and imperfection attached also to all that is 
before him; but does not leave mankind here: He reveals Himself in 
His perfection, and gives eternal life to all who will receive it that 
they may spend eternity in finding out God in all His glorious 
perfection.PTUK April 30, 1896, page 278.4 


Thus it is true that every one who will find God’s existence, to him 
God will reveal His character. So it was with Abraham. So it was 
with Cornelius; to him who had found out God’s existence, the Lord 
even sent an angel to tell him where to send for a man to make 
known to him God’s character. So also it was with the Greeks of 
Athens, so overwhelmingly sunken in idolatry—“art,” it is called 
now. They had idolised, had made gods of all things that they could 
imagine, till they were brought at last to the contemplation of 
something of which they did not know what to think or to imagine, 
and therefore they set up an altar, and inscribed upon it, “To the 
Unknown God.” And even to this faint call the Lord answered. 
Though they had discovered but a faint glimmer of His existence, 
even to this He gladly responded; and His apostle stood before 
them in their highest official place, and said to them all, “The 
Unknown God, ... Him declare | unto you. God that made the world 
and all things therein, seeing that He is Lord of heaven and earth, 
dwelleth not in temples made with hands; ... He giveth to all life, and 
breath, and all things; and hath made of one blood all nations of 
men for to dwell on all the face of the earth, and hath determined 
the times before appointed, and the bounds of their habitation; that 
they should seek the Lord, if haply they might fee! after Him, and 
find Him, though He be not far from every one of us.”P TUK April 30, 
1896, page 278.5 


Thus it is to all men everywhere and in all ages. They that seek 
Him, they that even feel after Him, find Him. And so easy is it to find 
Him; so quickly does He respond to the feeblest call; so fully does 
He reveal Himself upon the faintest glimmer that is recognised of 
His existence, that when His wondrous work is finished, there is 
found standing before His throne, ascribing to Him their salvation, a 
great multitude that no man could number; and this vast host is 
composed of people “out of every kindred, and tongue, and people, 
and nation.” These who are there “out of’ every kindred and tongue 
and people and nation, are living and eternal witnesses that every 
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one of every kindred and tongue and people and nation, who is not 
there, might just as well be there as these. The last that one 
individual is there, of any single kindred or tongue or people or 
nation that was ever on the earth, is indisputable evidence that all 
the individuals of every kindred and tongue and people and nation 
could just as certainly and just as easily be there, as that this one is 
there; and the fact that one is there demonstrates that all the others 
are without excuse for not being there.P7TUK April 30, 1896, page 
279.1 


Oh, it is not hard to find the Lord! for He is not far from every one of 
us; He is so near that but to feel after Him is to find Him. it is not 
hard to be, saved; for “whosoever shall call upon the name of the 
Lord shall be saved.” “Look unto Me, and be ye saved, all the ends 
of the earth; for | am God.” By doubts, and queries, and unbelief 
generally, people make it hard to be saved; but in the Lord’s way it 
is not hard. “My yoke is easy.” Take it upon you.PTUK April 30, 
1896, page 279.2 


Abraham is evidence that every heathen can find the Lord. 
Abraham, and that great multitude out of every kindred and tongue 
and people and nation, and even Jesus Christ Himself, the second 
Adam,—are all witnesses that God saves human beings—whoever 
puts his trust in Him, whosoever is “willing” to be saved—with the 
salvation of the Lord. “Believe on the Lord Jesus Christ, and thou 
shalt be saved.” Who can refuse?P7UK April 30, 1896, page 279.3 


A. T. JONES. 
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May 21, 1896 


“Adam’s Failure and Christ’s Triumph” The Present Truth 12, 21, pp. 324, 
325. 


ATJ 


“BE OF GOOD CHEER. 


OF man it is written, “| have created him for My glory.” This 
expresses the true object of every man’s existence. He was 
created, and he exists, that he may glorify God. In that grand 
consummation when the object of their creation is accomplished in 
all who will have it so, it is shown how this is done. For of that time 
and of those people it is written: “Then cometh the end, when He 
[Christ] shall have delivered up the kingdom to God, even the 
Father.... For He [Christ] must reign, till He [the Father] hath put all 
enemies under His [Christ's] feet.... And when all things shall be 
subdued unto Him [Christ], then shall the Son also Himself be 
subject unto Him [the Father] that put all things under Him [Christ], 
that God may be all in all.” 7 Corinthians 15:24-28.PTUK May 21, 
1896, page 324.1 


Thus the object of man’s creation and existence is that he may 
glorify God; and this is done by God being manifest in him, by God 
being all in him; so that a man is properly himself, and meets the 
object of his existence, only as God is manifest in him. Man was 
never made to manifest himself nor to glorify himself nor anybody 
else but God; and when he does glorify himself or anybody else but 
God, he misses the purpose of his creation and the object of his 
existence; and if he continues to do so to the end, he completely 
frustrates the object of his existence. God’s ideal of a man is not 
found in man alone, nor in any combination of man with any other 
except God. God and man united, God and man being one, and 
God the one, God all that there is in the man, and this upon the 
man’s own free choice,—this and this alone is God’s ideal of a 
man.PTUK May 21, 1896, page 324.2 


THE FIRST ADAM’S FAILURE 
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IT was so in the beginning when man was first created. He was 
made in the image of God. God was reflected in him, and was 
glorified in him, so that he was “the image and glory of God.” “And 
did not He make one? ... And wherefore one? That He might seek a 
godly [godlike] seed.” Valachi 2:15. Thus would it ever have been 
had Adam remained faithful to God, but he chose to and did give 
himself up to another, and became one with that other; and then 
this other one, the evil one, was reflected in him and is manifested 
through him; so that man is not really himself even in evil. Man is 
not strictly himself, even in the way of evil which he has 
chosen.PTUK May 21, 1896, page 324.3 


Yet God did not leave the man without hope, enslaved under the 
power of the evil one whom he had chosen. God said to Satan: “1 
will put enmity between thee and the woman, and between thy seed 
and her seed.” By this word the Creator of the man set him free 
again to choose between good and evil, to choose the service of 
God or the service of Satan. By this word God again set the man 
free to choose whether God shall be manifest in him or not; to 
choose whether God shall be glorified in him or not; to choose 
whether the object of his creation and existence shall be 
accomplished, or whether it shall be frustrated in him. And therefore 
the Lord is ever saying to all men, “Now is the accepted time; ... 
now is the day of salvation.” “Choose you this day whom ye will 
serve.”PTUK May 21, 1896, page 324.4 


And to show, in spite of a world of sin and against the disadvantage 
of sinfulness, how fully, how completely, whosoever chooses can 
glorify God in this world,—for this cause God sent His only begotten 
Son, and for this cause Jesus freely came, He freelychose to 
come, into the world of sin. For this cause the Son of God became 
the second and “last Adam.” He came and lived a whole lifetime on 
the earth; and as His course on earth was closing, in perfect fulness 
of truth He could say to God, “I have glorified Thee on the 
earth.” PTUK May 21, 1896, page 324.5 


How different is this from the fact Adam! Yes, how different in 
everything was the “last Adam” when He succeeded, from the first 
Adam when he failed! The first Adam stood in a perfect world, a 
world in which every conceivable thing bore the living impress of the 
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goodness and glory of God. Yea, more than this, he stoo in the 
most beautiful place in the perfect world—in “Eden, the garden of 
God,” where there was “every tree that is pleasant to the sight, and 
good for food; the tree of life also.” Yes, yet more than all this, the 
man himself, the crowning piece of God’s creation, was perfect and 
upright; he was acquainted with God; he was crowned with glory 
and honour; he was in possession of faculties of such power and 
precision as to be able at first sight so fully to comprehend the 
essential nature of every beast of the field and every fowl of the air, 
—yea, of “every living creature,“—that he could immediately speak 
the name of it. PTUK May 21, 1896, page 324.6 


In every faculty and every feature he stood “the image and glory of 
God,” in a world that in all things reflected only the goodness and 
glory of God. And this man, in such a place, chose to abandon all 
that he was, all that was about him, and God who was above him; 
he chose a leader and a way that were contrary to God; he chose to 
abandon the object of his own existence; he chose to frustrate the 
purpose of God in his own creation; he chose not to glorify God on 
the earth. Instead of choosing that God should be manifested in 
him, glorified in him, and that in this he himself should be 
manifested and glorified, he chose that the arch-enemy of God 
should be manifested in him, and that he himself, with the whole 
world that had been committed to him, should be sunk to the lowest 
depths of degradation, and lost. What a failure was this! For such a 
man, in such a place, what a deplorable, what an inexcusable, what 
an altogether wretched failurelPTUK May 21, 1896, page 324.7 


THE SECOND ADAWM’S GLORIOUS TRIUMPH 


FOUR thousand years after this failure of the first Adam, the second 
and last Adam came into the world. But what a world in which the 
first Adam stood! It was not a world in which the curse which had 
been let loose by the failure of the first Adam, had been raging 
furiously for four thousand years; a world which had been 
completely ruined once, and which was ripe for utter ruin the 
second time; aworld in which “sin had become a science,” and 
which had thus been brought to such a condition that demons nor 
men nor even angels could see any alternative but that the race 
must be blotted from the earth.PTUK May 21, 1896, page 324.8 
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How widely different also was the second Adam Himself from the 
first! The second Adam came not at the point where the first Adam 
stood when he failed, but at the point at which mankind stood at the 
end of four thousand years of degeneracy; not in the condition of 
power and glory in which the first man stood when he failed, but in 
the condition of weakness and the honour in which the race was 
involved at the end of this long period of the reign of sin. He came 
at that point,—“a man of sorrows, and acquainted with grief,” 
bearing our infirmities and our sicknesses, with the iniquities of us 
all laid upon Him, made “in all points” like sinful man, “made ... to be 
sin.” And under all this disadvantage; yet further, He became so 
weak that of His own self He could do nothing (John 5:30) any more 
than any other man who is without God. Chapter 15:5.PTUK May 
21, 1896, page 325.1 


And yet in all this fearful contrast from the first Adam, and this 

terrible disadvantage, “this Man,” putting His trust in trod, went from 

birth to death, a whole lifetime, through this forlorn world; and as 

His course was ending, He could truthfully and in grand though 

solemn triumph say to the Father. “| HAVE GLORIRFIED TIME Ol 
THE EARTH,” and toal! mankind could ring out the glad word, “BE 

OF GOOD CHEER; | HAVE OVERCOME THE WORLD.” Wha 
victory was this! For such a man, in such a place, what a joyous, 

what an altogether commendable, what an all-over glorious victory 

was this!PTUK May 21, 1896, page 325.2 


Oh, there is good cheer in it! There is not only good cheer in it, it is 
itself altogether good cheer; for it has demonstrated, that however 
great the abundance of sin, however low a man may have been 
brought by it, he can overcome the world, he can glorify God on the 
earth.PTUK May 21, 1896, page 325.3 


O then, poor, sin-laden, weak, discouraged soul, “Be of good 
cheer.” By the Divine faith brought by Jesus Christ to every human 
being, you can overcome the world, you can glorify God on earth. 
Rest on that Divine faith which is given to you, and say with “this 
Man,” “/ will put my trust in Him; bind then also with “this Man” and 
in “this Man” you, too, can glorify God on the earth; for He says, 
“The glory which Thou gavest Me / have given them.”PTUK May 27, 
1896, page 325.4 
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And let every soul that has named the name of Christ take up this 
blessed note of “good cheer,” and sound it the louder and yet more 
loud, until the whole earth shall be filled with the continuous, joyful 
sound, like the noise of many waters, yet “sweet as from blest 
voices uttering joy,” ringing in the ears and in the heart of every 
soul: “Be of good cheer; in Him you can overcome the world, in Him 
you can glorify God on the earth. Be of good cheer!’PTUK May 21, 
1896, page 325.5 


“And this is the victory that over cometh the world, even our faith” 
Now thanks be unto God, which always causeth us to triumph in 
Christ, and maketh manifest the savour of His knowledge [that 
glorifies Himself] by us in every place."PTUK May 21, 1896, page 
325.6 


A. T. JONES. 
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June 11, 1896 


“How to Know that the Bible Is the Word of God” The Present Truth 12, 24, 
pp. 373, 374. 


ATJ 


THE Bible comes to men as the Word of God. In every part it 
speaks to men as from God and upon the authority of God. But how 
shall men who do not know God know that it is the Word of God? 
This is the question that thousands of people ask. They ask, “What 
proof is there, where is the evidence that it is the Word of 
God?PTUK June 11, 1896, page 373.1 


There is evidence—evidence that every man can have—evidence 
that is convincing and satisfactory. Where is it, then? Let us 
see.PTUK June 11, 1896, page 373.2 


WHOM SHALL WE ASK 


BEING the Word of God, where could evidence be found that it is 
such? Where should we expect to find such evidence? Is there 
anyone of greater knowledge than God, or of greater authority than 
He, of whom we may inquire?—Certainly not. For whoever God 
may be, there can be no higher authority, there can be none of 
greater knowledge.P7TUK June 11, 1896, page 373.3 


Suppose, then, we were to ask God whether this is His Word, and 
suppose He should tell us in just so many words, “The Bible is My 
Word,” we should have His word for it. But we have that already, 
over and over; so that even then we should have no more evidence 
than we now have in abundance; and the evidence would be in 
nowise different; for it would be the evidence of His word, and that 
we already have.P7TUK June 11, 1896, page 373.4 


The Word of God bears in itself the evidence that it is the Word of 
God. It is impossible that it could be otherwise. If God had never yet 
spoken a word to the human family, and should this day send a 
message to all people at once and in their own native tongues, that 
word, being the word of God, would have to bear in itself the 
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evidence of its being the word of God; for the people could not 
possibly inquire of any other, because there is no other person 
whose knowledge or authority is equal to this. Bearing in itself the 
evidence of its being the word of God, all the people could obtain 
this evidence by accepting it as the word of God. Each one who did 
this would know that it was the word of God, for he would have the 
evidence in the word, and by accepting it, also in himself.P7TUK 
June 11, 1896, page 373.5 


HOW TO GET THE EVIDENCE 


THIS is precisely the position that the Bible occupies toward the 
people of this world. It comes as the Word of God. As such it must 
bear the evidence in itself, for there can be no higher, no better 
evidence. Whoever receives it as the Word of God, receives in it 
and in himself the evidence that it is the Word of God. And so it is 
written, “When ye received the word of God which ye heard of us, 
ye received it not as the word of men; but as it is in truth, the word 
of God, which effectually worketh also in you that believe.” 7 
Thessalonians 2:13; Acts 17:1, 2. And again: “A new 
commandment | write unto you, which thing is true in Him and in 
you.” 1 John 2:8. And again, “My doctrine is not Mine, but his that 
sent Me. If any man will [is willing to] do His will, he shall know of 
the doctrine, whether it be of God, or whether | speak of Myself.” 
John 7:16, 17. Thus he who accepts the Word as the Word of God. 
He who will not accept the Word cannot have the evidence; in 
rejecting the Word, he rejects the evidence, because the evidence 
is in the Word.PTUK June 11, 1896, page 374.1 


To make this yet plainer if possible, especially to those who doubt 
that the Bible is the Word of God, we may for the sake of the case 
suppose that it were not, and that the God of the Bible were not, 
and that the God of the Bible were not the true God. Suppose then 
that we should find the true God and ask Him, and suppose He 
would say, “It is not the Word of God.” We should then have only 
His word; and the only way that we could know that this answer 
were true would be by believing its, by accepting it as the word of 
God.PTUK June 11, 1896, page 374.2 


So that the only way in which any person could surely know that the 
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Bible is not the Word of God, would be by the Word of God. And 
even though they had the word of God to this effect, the only way 
that they could be sure of it—the only evidence they could have— 
would be by believing that word. But there is no word of God that 
the Scriptures are not the Word of God, while there is the word of 
God that the Scriptures are the Word of God. That Word of God 
bears in itself the evidence that it is the Word of God. And every 
soul who will receive it as it is, will get the evidence. The evidence 
will be plain to him who believes the Word.PTUK June 11, 1896, 
page 374.3 


A. T. JONES. 
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October 1, 1896 


“Bible Studies on the Christian Life. The Power of Sin” The Present Truth 
12, 40, p. 629. 


ATJ 


ALL would find the way of salvation easy if they would make the 
right calculation at the beginning. Jesus says, “My yoke is easy;” 
and it is so. He says, “My burden is light;” and it is so. But many 
people who are in the way do not find His yoke easy nor His burden 
light. And all the difficulty is that they do not make the right 
calculation as to the contest that is met in the way. Jesus said: 
“What king, going to make war against another king, sitteth not 
down first, and consulteth whether he be able with ten thousand to 
meet him that cometh against him with twenty thousand? Or else, 
while the other is yet a great way off, he sendeth an embassage, 
and desireth conditions of peace."PTUK October 1, 1896, page 
629.1 


Many start in the way, and this is the right thing to do. But by not 
properly estimating the force against them nor their power to meet 
it, they do not prosper in the way as they should, nor as they 
expected. They do not rightly estimate the power of sin, nor their 
power to meet it successfully. In a little while they find themselves 
failing repeatedly, and then, after many “ups and downs,” they 
begin to think that that is the way, and then begin to excuse sin, and 
apologise for it, and try to strike conditions of peace in that sort of 
experience. But this will never do. Victory can never come that 
way.PTUK October 1, 1896, page 629.2 


No; sit down first, and “consult” as to what are the forces against 
you, and whether you are able to meet them, and if not able to meet 
them, then what to do in order to meet them successfully; for no 
apology, no compromise, no peace, must ever be sought or allowed 
with sin. “Consult” the chart of the field of battle, the Bible. “Consult” 
the One who knows, as to the power of the enemy. “Consult” the 
Great Commander in the field, as to what equipment and what 
power are essential to assure victory, not only “at last” but at first. 
Time, even much time, spent in this consultation at the beginning, 
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would be always a gain rather than in any sense a loss.PTUK 
October 1, 1896, page 629.3 


The difficulty does not lie with any one, in any failure to 
acknowledge the fact of sin. With every one the whole difficulty lies 
in failure to acknowledge the power of sin. Everybody is willing to 
admit that he has done wrong,—that he has aimed to do right, but 
has missed the mark; and this is only to miss the mark. Many are 
willing to be specific, and to say that they have actually sinned, and 
are altogether sinners, and to confess it to the Lord. It is well, it is 
right, to do all this; and yet all this can be done, and, in fact, is done 
by many, without their acknowledging or confessing the power of 
sin.PTUK October 1, 1896, page 629.4 


Many do all this, and yet depend upon themselves and what is of 
themselves, to defeat sin. They insist that they could do better if 
only they had a better chance; but circumstances are unfavourable 
—the neighbours are bad; the church-members are not all 
converted, and therefore matters of church or Sabbath-school work 
are unpleasant and “trying;” their own family relations are not the 
best. All these things and such as these are counted hindrances to 
progress in the Christian life; and they themselves could do better 
and be better Christians if circumstances were only as favourable 
as they should be. These persons hold that inside they are all right, 
the good is there; it is outside where the evil lies, and the good that 
is in them does not have a chance to show itself. If only all the evil 
influences without, and all opposing circumstances were taken 
away, then, ah! then, they could easily enough be Christians of just 
the right kind.P7UK October 1, 1896, page 629.5 


But this is all a deception. It is but an argument presented by the 
deceitfulness of sin. It is not anything outside of us nor around us, 
but only what is in us, that can hinder us form being Christians of 
just the right kind. It is only the power of sin working in us that can 
ever hinder us in the least from being straightforward Christians. 
And until that power is recognised and confessed, we cannot be 
delivered from it. But when it is recognizsd and confessed, we can 
be delivered from it; and just as constantly and just as thoroughly as 
it is recognised and confessed, just so constantly and so thoroughly 
can we be delivered from it. And deliverance from the power of sin if 
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Christianity. The life that is delivered from the power of sin is a 
Christian life in truth, and it cannot be anything else.P7UK October 
1, 1896, page 629.6 


The word of God has made this as plain as anything can be made. 
The whole thought of Scripture is to show that there is power in sin. 
The Scripture does not want men to entertain any other view of sin 
than that there is power in it, and that this power is absolute so far 
as man himself is concerned. The statements of Scripture, and the 
very terms in which these statements are framed, show this.PTUK 
October 1, 1896, page 629.7 


A. T. JONES. 
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October 8, 1896 


“The Slavery of Sin” The Present Truth 12, 41, pp. 641, 642. 


ATJ 


WHERE sin abounded,Romans 5:27 says that “sin hath reigned.” 
And to reign is “to hold and exercise sovereign power;” “to exercise 
commanding influence; to dominate; to exercise control over; 
control as by right or superior force;” “to prevail irresistibly; exist 
widely or to the exclusion of something else.” That is what the word 
of God says that sin does in men and with men as they are of 
themselves. And until that fact is recognised, no man can be 
delivered from the power of sin. The word used, and translated 
“reigned,” is a word that signifies and relates to governments and 
the reign of sovereigns. And when the Word of God thus speaks, it 
wants us to understand that men in sin are under the government 
and sovereign power of sin, just as men who are in an earthly 
kingdom are under the power of that government.P7TUK October 8, 
1896, page 641.1 


Again: the Scripture describes the condition of the sinner thus: “I am 
carnal, sold under sin.” In these times a man who was sold was a 
slave, and was in all things absolutely subject to his master. Why, 
then, is this statement used with reference to men under sin, unless 
that is the actual condition of men under sin? Yet more than this: 
this statement was originally written to the saints who were in 
Rome. The figure was taken from the Roman system of slavery. 
And when the brethren in Rome read it, it was the system of Roman 
slavery that was suggested, and that was intended to be suggested, 
to their minds as an illustration of the condition of the sinner under 
the power of sin.P7UK October 8, 1896, page 641.2 


Now the Roman government was a sheer despotism of the worst 
sort. The relation of the government to the citizen was such that he 
was but a slave. Who has not read or heard these words? “The 
Roman Empire filled the world, and when that empire fell into the 
hands of a single person, the world became a safe and dreary 
prison for his enemies: to resist was fatal, and it was impossible to 
fly”. That was the condition of acitizen under the Roman 
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government; but the figure used in this scripture is not of Roman 
citizenship but of Roman slavery. And when that was the condition 
of the Roman citizen, what must have been the condition of the 
Roman slave! Roman slavery was a system of bondage imposed 
upon men by a government that stood toward its own citizens as 
this quotation describes. The slave was confined in the hands of his 
owner by such a government as this. The master had absolute 
power in all things, even to life or death, over the slave. The owner 
could torture his slave to death or kill him out of hand, and no one 
could question it; for the government, such a government, 
confirmed the owner in the absolute possession and control of the 
one whom he had bought with his money.P7UK October 8, 1896, 
page 641.3 


And the figure furnished by that system of government and of 
slavery, is adopted by the Lord in defining the relationship of the 
sinner to sin, and the condition of the sinner under the power of sin. 
And the lesson which we are taught in these words of Scripture, 
and which we are expected to learn from these words, is not simply 
the fact of sin, but the power of it. And if people would only see this 
more and recognise it so, there would be more salvation from sin in 
the world and among those who profess to be Christian, and there 
would therefore be much more Christianity in the church.PTUK 
October 8, 1896, page 642.1 


This same thought is expressed in the same way by Jesus, in the 
following words: “Verily, verily, | say unto you, Whosoever 
committeth sin is the servant of sin.” This is the way the King James 
Version reads, and so on the face of the text its force is lost; for 
when people read it nowadays, they know that the position of a 
servant is such that he can leave it at any time, and cease to be a 
servant. Looking at it that way, they decide that they can leave the 
service of sin at any time, by their own power, and by their own 
power cease to be servants of sin.PTUK October 8, 1896, page 
642.2 


But this is not what Jesus said. What He really said is this: “Verily, 
verily, | say unto you, Whosoever committeth sin is a s/ave of sin.” 
The Greek word is doulos, and signifies “properly, a born bondman, 
or slave.” Note, it is not simply one made a slave; but one born a 
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slave. That is what Jesus said; and that is what the Word says yet 
to every one that is under the power of sin. Thus in the words of 
Christ here, as in the other places, it is the power of sin over the 
sinner, rather than the fact of sin upon Him, that is taught, and that 
He wants men to understand. And He wants us to understand that 
this power is properly illustrated only in the system of Roman 
slavery as it was then in the world.P7UK October 8, 1896, page 
642.3 


This power is shown to be such that in its reign, in its mastery over 
the man who knows only the birth to slavery, the natural birth, it 
keeps him back from doing the good that he would do, and that he 
loves, and causes him to do the evil that he would not do, and that 
he hates. For it is written: “| am carnal, that do | not; but what | hate, 
that do |.” “The good that | would | do not; but the evil which | would 
not, that | do.” “Forto will is present with me; but how to perform 
that which is good | find not."P7TUK October 8, 1896, page 642.4 


But why is this! Why is it that a man does the evil that he hates? 
Why is it that he does not the good that he would? Why is it that he 
cannot perform the good that he wills? Oh! “It is not more | that do 
it, but sin that dwelleth in me.” | would not do it; but sin that dwells in 
me causes me to do it. | would do good, but sin that dwells in me 
holds me back, and will not let me do it. “For | delight in the law of 
God after the inward man: but | see another law in my members, 
warring against the law of my mind, and bringing me into captivity to 
the law of sin which is in my members. O wretched man that | am! 
who shall deliver me?”P TUK October 8, 1896, page 642.5 


How could the supreme, sovereign, and absolute power of sin be 
more plainly shown than it is in the scriptures cited in this article? 
And how could the complete, abject, and helpless slavery of the 
man who knows the natural birth be more fully depicted than in 
these same scriptures? O that men would believe it! O that they 
would recognise it, and confess it, always! Then they could be 
delivered. For there is deliverance. There is deliverance as 
complete as is the captivity. There is freedom as absolute as is the 
slavery. There is the reign of another power, as certainly supreme 
and sovereign as was ever the power of sin. But until we recognise 
and confess the power of sin as the word of God declares it, we 
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cannot know the power of God declares it, we cannot know the 
power of God as the word of God presents it. Until we acknowledge 
the complete sovereignty of the power of sin, we cannot 
acknowledge the complete sovereignty of the power of God.PTUK 
October 8, 1896, page 642.6 


A. T. JONES. 
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October 15, 1896 


“The Power of Grace” The Present Truth 12, 42, pp. 661, 662. 


ATJ 


THERE is power in grace as certainly as there is power in sin. And 
there is “much more” power in grace than there is in sin. For “where 
sin abounded, grace did much more abound.”PTUK October 15, 
1896, page 661.1 


We have found that there is power in sin to reign over man, and 
hold him under its dominion. And just as certainly there is power in 
grace to reign over sin, and hold man under the dominion of grace 
against all the power of sin. For “where sin abounded, grace did 
much more abound: that [in order that] as sin hath reigned, ... even 
so might grace reign.” PTUK October 15, 1896, page 661.2 


The word “reign” here applied to grace, is the same word precisely 
that is applied to sin. It means as to grace precisely what it means 
as to sin. The definition of “reign” is just as true when referring to 
grace as when applied to sin: “To hold and exercise power; to 
exercise commanding influence; to dominate; to prevail irresistibly; 
exist widely, or to the exclusion of something else.” P-7UK October 
15, 1896, page 661.3 


All this is true of grace as certainly as it is true of sin. As certainly as 
sin holds and exercises sovereign power, and prevails irresistibly to 
the exclusion of everything else where it reigns, so certainly grace 
will hold and exercise sovereign power, and will prevail irresistibly to 
the exclusion of sin, where it is allowed to reign. For “as sin hath 
reigned.... even so might grace reign.” “As” and “even so’—think of 
these expressions. “As” and “even so’—what do these words 
mean?—They have no other meaning than “to the same extent or 
degree; in the same way; like; even as; just as.” Like as sin hath 
reigned,—just as sin hath reigned,—to just that same degree it is 
intended that grace shall reign, and to that degree grace will reign 
wherever it is allowed to do so.PTUK October 15, 1896, page 661.4 


These expressions emphasise the necessity, before pointed out, 
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that the reign of sin shall be recognized as absolute. The reign of 
grace must be absolute, or else its purpose will be frustrated. But 
the reign of sin must be recognised as absolute, or else the reign of 
grace cannot be so; for justas sin reigned, even so grace. 
Therefore it is perfectly plain that not to recognise the power and 
reign of sin as absolute, is to frustrate the grace of God.PTUK 
October 15, 1896, page 661.5 


This is why it is that the Scriptures insist so strongly upon the fact of 
the power and reign of sin over men. This is why the Lord wants 
that fact recognised and ever held in mind. The Lord wants men to 
be absolutely free from sin, and to be the servants of righteousness. 
But this cannot be, so long as men fail fully to recognise the power 
and reign of sin. Therefore he tells men over and over and always 
insists that of themselves they have no power at all against sin; that 
they are slaves to a power which keeps them from doing the good 
that they would, and compels them to do the evil which they hate. 
This the Lord tells to men because it is all true; and he wants men 
to believe what he tells them as to the power and reign of sin, so 
that they may know the power and reign of grace.P7UK October 15, 
1896, page 661.6 


For grace is to reign as fully as ever sin did. The power of sin is to 
be so broken that the slave is free, and no more serves sin. 
“Knowing this, that our old man is crucified with him, that the body 
of sin might be destroyed, that henceforth we should not serve sin.” 
Men have served sin; they do serve sin. But God has provided that 
henceforth they shall not serve sin; that they shall be free from sin, 
and the servants of righteousness only, as formerly they were free 
from righteousness and the servants of sin only. “For sin shall not 
have dominion over you: for ye are not under the law, but under 
grace.” “Where sin abounded, grace did much more abound: that as 
sin hath reigned unto death, even so might grace reign through 
righteousness unto eternal life by Jesus Christ our Lord.’PTUK 
October 15, 1896, page 661.7 


It is therefore perfectly plain that to obtain the reign of grace in our 
behalf, it is essential that we confess the reign of sin. To know the 
power of grace, it is essential to confess the power of sin. And to 
insure the continued power and reign of grace, it is essential that 
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there be a continued confession of the power of sin. To insure the 
absolute reign of grace, it is essential that we continually confess 
our absolute weakness and helplessness in the presence of the 
power of sin: to confess that in us “dwells no good thing;” and that 
we have “no confidence in the flesh.” Then the way is clear for 
grace to manifest itself. And there being nothing to hinder the power 
of grace, its reign will be complete.P7UK October 15, 1896, page 
661.8 


We are constantly toconfess our weakness, our absolute 
helplessness; but we are not to deplore it. Just here is where many 
miss the right way. They do feel their weakness, they confess that 
they do; but they do this only to deplore it and fairly to work 
themselves into discouragement and even despair over it. This is all 
wrong; this is to take the wrong road entirely. It is right, yes, it is 
essential, that we confess always our weakness, our absolute 
helplessness. This is the key of the whole situation. But in stead of 
deploring it, thank God for it; for Christ says: “My grace is sufficient 
for thee; for my strength is made perfect in weakness.” Instead of 
being discouraged by your weakness, glory in it; for it is written, 
“Most gladly therefore will | rather glory in my infirmities, that the 
power of Christ may rest upon me.” So long as we feel that we have 
any strength to cope with sin, we depend upon this instead of upon 
grace, and so we are defeated; we depend upon ourselves instead 
of upon the Lord, and so we fail. But when we constantly confess 
our absolute weakness, and recognise the fixed fact that there is no 
power, no help, no good thing, in us against the power of sin, then 
we shall depend wholly upon the Lord: all our hope will, be in grace. 
And the way being thus fully opened and held unhindered to the 
work of grace, grace will fully occupy the place, and will reign 
against all the power of sin. And then “sin shall not have dominion 
over you: for ye are not under the law, but under grace.”PTUK 
October 15, 1896, page 661.9 


Thus it is that “when | am weak, then am | strong.” It is only when 
we are weak, that we can possibly be strong. No Christian wants to 
feel any other way than weak, because then he knows that the way 
is open for grace to reign; and thus when he is weak, then he is 
strong—“strong in the Lord, and in the power of his might.” When 
you feel strong, you are certainly weak; for strength is not of 
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yourself that you can fee?! it, but of the Lord, that you may believe it. 
When you feel strong, you think you can stand; but “let him that 
thinketh he standeth take heed lest he fall.” But when you feel weak 
and know that you cannot stand, then “he shall be holden up: for 
God is able to make him stand.” Thank the Lord that you do feel 
your weakness, and even then believe that your weakness is 
greater than you feel. And then believe in the Lord’s strength for 
you, and in His abiding grace to impart this strength to your life, and 
reign there over all the power of sin—reigning through 
righteousness unto eternal life by Jesus Christ our Lord. Then as it 
is the truth of God that “as sin hath reigned, ... even so might grace 
reign,” and “sin shall not have dominion over you: for ye are... under 
grace,“—then, under the reign of grace, it will be found just as easy 
to do right, as under the reign of sin it was easy to do wrong. Then it 
will be found, indeed, that His yoke is easy, and his burden is 
light. PTUK October 15, 1896, page 662.1 


A. T. JONES. 
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October 22, 1896 


“Shall It Be Grace or Sin?” The Present Truth 12, 43, pp. 677, 678. 


ATJ 


IT can never be repeated too often, that under the reign of grace it 
is just as easy to do right, as under the reign of sin it is easy to do 
wrong. This must be so; for if there is not more power in grace than 
there is in sin, then there can be no salvation from sin. But there is 
salvation from sin; this no one who believe in Christianity can 
deny.PTUK October 22, 1896, page 677.1 


Yet salvation from sin certainly depends upon there being more 
power in grace than there is in sin. Then, there being more power in 
grace than there is in sin, it cannot possibly be otherwise than that 
wherever the power of grace can have control, it will be just as easy 
to do right as without this it is easy to do wrong.P7UK October 22, 
1896, page 677.2 


No man ever yet naturally found it difficult to do wrong. His great 
difficulty has always been to do right. But this is because man 
naturally is enslaved to a power—the power of sin—that is absolute 
in its reign. And so long as that power has sway, it is not only 
difficult but impossible to do the good that he knows and that he 
would. But let a mightier power than that have sway, then is it not 
plain enough that it will be just as easy to serve the will of the 
mightier power, when it reigns, as it was to serve the will of the 
other power when it reigned? PP TUK October 22, 1896, page 677.3 


But grace is not simply more powerful than is sin. If this were 
indeed all, even then there would be fulness of hope and good 
cheer to every sinner in the world. But this, good as it would be, is 
not all; it is not nearly all. There is much more power in grace than 
there is in sin. For “where sin abounded, grace did much more 
abound.” And just as much more power in grace than there is in sin, 
just so much more hope and good cheer there are for every sinner 
in the world.PTUK October 22, 1896, page 677.4 


How much more power, then, is there in grace than there is in sin? 
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Let me think a moment. Let me ask myself a question or two. 
Whence comes grace?—From God, to be sure. “Grace be unto 
you, and peace, from God our Father, and from the Lord Jesus 
Christ.” Whence comes sin?—From the devil, of course. Sin is of 
the devil; for the devil sinneth from the beginning. Well, then, how 
much more power is there in grace than there is in sin? It is as plain 
as AB C that there is just as much more power in grace than there 
is in sin, as there is more power in God than there is in the devil. It 
is therefore also perfectly plain that the reign of grace is the reign of 
God; and that the reign of sin is the reign of Satan. And is it not 
therefore perfectly plain also, that it is just as easy to serve God by 
the power of God as it is to serve Satan with the power of 
Satan?PTUK October 22, 1896, page 677.5 


Where the difficulty comes in, in all this, is that so many people try 
to serve God with the power of Satan. But that can never be done. 
“Either make the tree good, and his fruit good; or else make the tree 
corrupt, and his fruit corrupt.” Men cannot gather grapes of thorns, 
nor figs of thistles. The tree must be made good, root and branch. It 
must be made new. “Ye must be born again.” “In Christ Jesus 
neither circumcision availeth anything, nor uncircumcision, but a 
new creature.” Let no one ever attempt to serve God with anything 
but the present, living power of God, that makes him a new 
creature; with nothing but the much more abundant grace that 
condemns sin in the flesh, and reigns through righteousness unto 
eternal life by Jesus Christ our Lord. Then the service of God will 
indeed be in “newness of life;” then it will be found that his yoke is 
indeed “easy” and his burden “light;” then his service will be found 
indeed to be with “joy unspeakable and full of glory.” PT UK October 
22, 1896, page 677.6 


Did Jesus ever find it difficult to do right? Every one will instantly 
say, No. But why? he was just as human as we are. He took flesh 
and blood the same as ours. “The Word was made flesh, and dwelt 
among us.” And the kind of flesh that he was made in this world, 
was precisely such as was in this world. “In all things it behoved 
Him to be made like unto His brethren.” “In all things”! It does not 
say, In all things but one. There is no exception. He was made in all 
things like as we are. He was of Himself as weak as we are; for He 
said, “| can of Mine own self do nothing."P TUK October 22, 1896, 
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page 677.7 


Why, then, being in all things like as we are, did He find it always 
easy to do right?—Because He never trusted to Himself, but His 
trust was always in God alone. All His dependence was upon the 
grace of God. He always sought to serve God, only with the power 
of God. And therefore the Father dwelt in Him, and did the works of 
righteousness. Therefore it was always easy for Him to do right. But 
as He is, so are we in this world. He has left us an example, that we 
should follow His steps. “It is God which worketh in you both to will 
and to do of His good pleasure,” as well as in Him. All power in 
heaven and in earth is given unto Him; and He desires that you may 
be strengthened with all might, according to His glorious power. “In 
him dwelleth all the fulness of the Godhead bodily;’ and He 
strengthens you with might by His Spirit in the inner man, that Christ 
may dwell in your heart by faith, that you may be “filled with all the 
fulness of God.”PTUK October 22, 1896, page 677.8 


True, Christ partook of the Divine nature, and so do you if you are a 
child of promise, and not of the flesh; for by the promises ye are 
partakers of the Divine nature. There was nothing given to Him in 
this world, and He had nothing in this world, that is not freely given 
to you, or that you may not have.PTUK October 22, 1896, page 
677.9 


All this is in order that you may walk in newness of life; that 
henceforth you may not serve sin; that you may be the servant of 
righteousness only; that you may be freed from sin; that sin may not 
have dominion over you; that you may glorify God on the earth; and 
that you may be like Jesus. And therefore “unto every one of us is 
given grace according to the measure of the gift of Christ... Till we 
all come in the unity of the faith, and the knowledge of the Son of 
God, unto a perfect man, unto the measure of the stature of the 
fulness of Christ.” And | “beseech you also that ye receive not the 
grace of God in vain.”P TUK October 22, 1896, page 677.10 


A. T. JONES. 





104 


October 29, 1896 


“Who Shall Reign?” The Present Truth 12, 44, pp. 691, 692. 


ATJ 


“THE kingdom of God is within you.” To see that this is a universal 
truth it is necessary only to read the connection, and know to whom 
these words were originally spoken. Here is the passage: “And 
when he was demanded of the Pharisees, when the kingdom of 
God should come, He answered them and said, The kingdom of 
God cometh not with observation: neither shall they say, Lo here! 
or, lo there! for, behold, the kingdom of God is within you.” Luke 
17:21, 22.PTUK October 29, 1896, page 691.1 


Those Pharisees were not believers in Christ. On the contrary, they 
were constantly spying upon Him, laying traps for Him, persecuting 
Him, and laying plans to kill Him. And yet to these and such as 
these the Lord says, “The kingdom of God is within you.” And when 
this is true of such as those, it is evident that it is true of everybody 
in the world; and that it is a universal truth that the kingdom of God 
is in man. And if God is not recognised and allowed to reign in his 
kingdom that is within, it matters not to such persons when the 
outward kingdom and reign may come; they can have no part in it 
anyhow; it would mean only destruction and perdition to them.PTUK 
October 29, 1896, page 691.2 


Man was made to glorify God. “I have created him for My glory.” 
Christ came into the world to make manifest the purpose of God in 
the creation and existence of man; and when He had finished His 
course upon the earth, He said to the Father, “I have glorified Thee 
on the earth.” In order to glorify God on the earth, “He emptied 
Himself.” And when He emptied Himself, and took the form of a 
servant, and was made in the likeness of men, God dwelt in Him, 
and worked in Him, and was manifest in Him so entirely that none 
but God was seen in all His life. And thus be glorified, He made 
manifest, God on the earth.PTUK October 29, 1896, page 691.3 


This is God’s purpose in the creation and existence of man; and this 
is that which will be manifest in all intelligences in the universe 
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when the grand work of redemption shall have been completed. For 
when the end comes; when Christ shall have delivered up the 
kingdom to God, even the Father; when God shall have put all 
things under Christ’s feet, and so shall have subdued all things unto 
the Son, “then shall the Son also Himself be subject unto Him that 
put all things under Him, that God may be all in all.” Then all that 
will be in any one, or that will be manifest in any one, will be God. 
And thus God being all in each one, He will be all in all of them. 
This was God’s purpose concerning man when He created him. 
The purpose was that God, and God alone, should be manifest in 
the man. The purpose was that God should dwell in him and walk in 
him, that God alone should reign in him and rule over him. This was 
the condition of the man when God put him upon the earth and in 
the garden. Thus God established His temple, His throne, and His 
kingdom, in man. And thus it is that to all mankind it is true that “the 
kingdom of God is within you.”P TUK October 29, 1896, page 691.4 


Yet the Lord made man free. God cannot have any compulsory or 
necessitous service. And to be happy, even with God, man must be 
free. His service, even to God, to be happy service must be from 
choice, willingly and freely made. “If ye be willing and obedient, ye 
shall eat the good of the land.” Whosoever will, let him come. And in 
the nature of things, freedom of choice to serve the Lord, carries 
with it freedom of choice not to do so. When God established His 
kingdom in man to reign there, He would reign there, He could reign 
there, only upon the man’s choice. And the Lord put the man in the 
garden, and arranged everything there for the exercise of his 
freedom of choice. He put the tree of knowledge of good and evil in 
the midst of the garden, and with no boundary about it. Access to 
this tree was left as open as to any others, except in the word of the 
Lord, “Thou shalt not eat of it.” And whether he would eat of it or not 
was for the man to choose.PTUK October 29, 1896, page 691.5 


And the man did choose the wrong way. And he did this by 
choosing to follow the will and the way of another than God. And in 
so choosing, he did choose that another than God should have a 
place in him. And thus be allowed a usurper to enter this kingdom of 
God, and occupy the throne there, and demand worship in this 
temple that was in him. Yet the kingdom is of right the Lord’s, even 
though the usurper has occupied it. The throne is the Lord’s, even 
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though the usurper sits upon it. Solomon sat on the throne of the 
Lord; and it was still the throne of the Lord, though Solomon 
afterward sat upon it in iniquity. The temple is of right the Lord’s, 
even though a false god is there, and a false worship be conducted 
there. It is “in the temple of God” that the great usurper sits “as 
God,” “showing himself that he is God.” Thus it is that the kingdom 
is God’s, even though the usurper be ruling in it; and the throne is 
the Lord’s, even though the usurper be occupying it. And thus it is 
true that to every man that cometh into the world the word is 
spoken, “The kingdom of God is within you."PTUK October 29, 
1896, page 691.6 


Then the further question comes to every man that cometh into the 
world, Who shall reign in this kingdom? Will you have the usurper to 
reign there? or will you allow the rightful King to reign there? Will 
you have the usurper to reign there only to your ruin? or will you 
have the rightful King reign there only to salvation? Shall the 
usurper occupy the throne only in iniquity? or shall the rightful Lord 
occupy it only in righteousness? Shall the usurper rule only to 
shame? or will you have the One “whose right it is” to rule there 
only to glory, both present and eternal? This is the consideration 
that presents itself to the constant thought and the ever present 
choice of all mankind. And therefore the living and ever-present 
word is, “Choose ye this day whom ye will serve.” “To-day if ye will 
hear his voice, harden not your hearts.” To-day, “while it is called 
To-day,” “if ye will hear His voice, harden not your hearts.” “Now is 
the accepted time; ... now is the day of salvation.”P7UK October 29, 
1896, page 691.7 


“The kingdom of God is within you.” Who shall reign in this kingdom 
in you? Who shall reign there “now,” “to-day,” “While it is called To- 
day”? Choose ye, choose ye, “choose ye this day” who. All that the 
rightful King asks of you, that He may take His own place in His 
own kingdom, and reign there, is that by an active, intelligent 
choice, you shall now choose Him to reign. For, “Behold, | stand at 
the door, and knock: if any man hear My voice, and open the door, | 
will come in to him.” “My Father will love him, and we will come unto 
him, and make our abode with him.” “I will dwell in them and walk in 
them, and they shall be My people, and | will be their God.” “I will 
put My laws into their mind, and write them in their hearts.” “I will be 
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thy King.” Then in its full, true, and rightful sense, will the kingdom 
of God be in you; for there is the kingdom, and there will then be the 
King, the throne, and the laws of the kingdom.PTUK October 29, 
1896, page 692.1 


“The kingdom of God is within you.” Choose ye this day who shall 
sit and rule in that kingdom. Choose that the rightful King shall have 
His own place in his own kingdom. He cannot reign there without 
your choice. Upon your choice He will reign; He will reign the King 
that He is, with the power that is His—with power “by His Spirit in 
the inner man; that Christ may dwell in your hearts by faith; ... that 
ye might be filled with all the fulness of God.” Then God will be 
manifest in you, and you will glorify God on the earth.P TUK October 
29, 1896, page 692.2 


This was the purpose of God when He created man at the first; and 
this is His purpose in creating him again in Christ Jesus. Choose ye 
this day that this purpose shall be met in you. And not to choose is 
to choose. Not to choose that God shall reign, is to choose that he 
shall not reign. And to choose that God shall not reign, is to choose 
that Satan—the usurper—shall reign. Not to choose that God shall 
be glorified in you, is to choose that he shall not be glorified in you. 
And to choose that God shall not be glorified in you, is to choose 
that Satan shall be glorified in you. And for God to be glorified in 
you, self must be emptied, that God may be all. Self must be 
emptied in all, that God may be all in all.P7UK October 29, 1896, 
page 692.3 


A. T. JONES. 
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November 5, 1896 


“Who Shall Be Glorified?” The Present Truth 12, 45, pp. 709, 710. 


ATJ 


MAN was not made to glorify himself, but to glorify the Lord only. 
He was not made to make known himself, but to make known only 
the Lord. “Il have created him for My glory.” When the man was 
made and put in the garden, God dwelt in him and walked in him; 
he was crowned with glory and honour from God, and God was 
glorified in him. God was manifest in him; in him the image of God 
was seen. He was made thus ever to reflect, to make known, the 
image and glory of God. The word of God was to be his life and his 
guide. By having the word of God to live in him, he was to continue 
to glorify God. God told him the way that he should walk and live, 
and also the way he should not take and die.PTUK November 5, 
1896, page 709.1 


So long as the man believed this word, so long as he walked in this 
way, he would glorify God, God would be made known through him, 
the image of God would be seen reflected in him. But if the man 
should not believe this word, and should take the other way, just 
then he would separate from God, and God could not be made 
known through him, the image of God could not then be reflected in 
him; and as certainly as the man should separate himself from God, 
though the Lord could not then be glorified, made manifest, 
reflected, in him, yet so certainly somebody would be manifested in 
him, somebody would be glorified there. P7TUK November 5, 1896, 
page 709.2 


Who would this “somebody” be? That would depend upon who was 
chiefly concerned in His separating from God. If the man himself, 
altogether of himself and in the invention of his own heart, should 
turn from the word of God and take the other way, then it would be 
only himself that would be exalted, only himself that would be 
manifested. But if some other one should show the way and give 
the word that would separate from God, and if the man were to 
accept this word and take this way, then it is perfectly plain that not 
the man himself but the one whose suggestion he accepted, whose 
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word he believed; and whose way he followed, this is the one who 
would be exalted, this the one who would be manifested and 
reflected in the man.PTUK November 5, 1896, page 709.3 


Now mankind is separated from God. That is a fact. But how was 
this separation accomplished? Was it altogether from man himself? 
Did he originate it?—No; everybody knows that this is not the way 
in which it was brought about. But Satan, “the serpent, said,” “Ye 
shall not surely die: for God doth know that in the day ye eat 
thereof, then your eyes shall be opened, and ye shall be as gods, 
knowing good and evil.” And this word was believed, this word was 
accepted, instead of the word of God; and this way was taken 
instead of the way of the Lord. Then as certainly as it was the word 
and the way of Satan that was accepted by man instead of the word 
and way of God, so certainly was Satan accepted and followed 
instead of God. Therefore it was not God that was manifested in 
man when he sinned, it was not man himself; but it was Satan 
instead of God and instead of man himself.PTUK November 5, 
1896, page 709.4 


Again: the man was to receive all his information from God. He was 
to believe the word of God and be guided by that, this way his mind 
would be formed from God, his thought would be the thought of 
God—in short, he would have the mind of God. But when he 
received and believed the word of Satan, his thought became the 
thought of Satan—in short, his mind became the mind of Satan. 
This is why it is that the carnal mind, the natural mind, “is enmity 
against God,” and is not subject to the law of God, neither indeed 
can be.” Notice, this mind is not said to be at enmity with trod; but it 
is enmity against God. If it were at enmity with God, it might be 
reconciled to God by the taking away of that which put it at enmity. 
Man is at enmity with God, and is reconciled to God by the taking 
away of that which has set him at enmity, and this is “the enmity.” 
Christ “abolished fhe enmity” that He might reconcile men unto 
God. But this is not so with the carnal mind, the natural mind, the 
minding of the flesh. It is enmity itself. It never can be reconciled to 
God; “for it is not subject to the law of God, neither indeed can be.” 
And the reason that it is enmity and cannot be subject to God, is 
precisely because it is the mind of Satan.PTUK November 5, 1896, 
page 709.5 
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These considerations show conclusively that the “somebody” who is 
exalted, manifested, reflected, in man separate fro God, is none 
other than Satan. So then when man was created, not to glorify 
himself but to glorify God, and then chose another way, still he does 
not glorify himself but glorifies Satan. So that in having his own way 
separate from God, no man from Adam until now has ever really 
had his own way; he has had Satan’s way, in fact; and, separate 
from God, it never can be otherwise.PTUK November 5, 1896, page 
709.6 


The only possible way in which any man can ever reach the point 
where he really can have his own way, is everlastingly to choose 
God’s way. Man was not created to have his own way separate 
from God. He was created to have his own way, with God. For man 
was created not only to glorify God, but also that he himself should 
be glorified. Man was created not only that God should be glorified 
in him, but also that he should be glorified in God. Not only is God 
to be made known in man, but man himself is to be made known in 
God. “Now is the Son of man glorified, and God is glorified in Him. 
And if God be glorified in Him [in the Son], God shall also glorify 
Him [the Son] in Himself [in God].” And this is why it is that though 
now we are the sons of God, “it doth not yet appear what we shall 
be."PTUK November 5, 1896, page 709.7 


And in this world it never will “appear what we shall be.” We are the 
sons of God; and in this it is with us as with the original sons of 
God. While we are in this world, we are to let it appear in us what 
God is. Then when this is finished, God, in the world to come and in 
eternity, will make it appear what we shall be. In this world we are to 
glorify God. In the world to come and through eternity God will 
glorify us. He asks us to retake Hire manifest in this world whore He 
is not known, and when that is past, He will make us manifest in all 
worlds where we are not known. “Then that honour Me | will 
honour.”PTUK November 5, 1896, page 709.8 


Who, then, will not choose the Lord’s way? Who will choose his 
own way apart from God, the way in which he cannot have his own 
way even when he chooses it? Who will not choose the Lord’s way, 
the only way in which he can possibly have his own way? Who will 
try to be “himself” in the way in which he cannot possibly be himself. 
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Who will not seek with all the heart to he himself in the only way in 
which it is possible to be himself that is, in God? Who will seek to 
exalt himself instead of God, when all that he can do by it is to exalt 
Satan instead of both himself and God?P TUK November 5, 1896, 
page 710.1 


To all men let the question be asked for ever, Whom will you 
glorify?—-God or Satan? “Choose ye this day,“—“To-day, while it is 
called to-day.” PTUK November 5, 1896, page 710.2 


A. T. JONES. 
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November 12, 1896 


“Receive Not the Grace of God in Vain” The Present Truth 12, 46, pp. 725, 
726. 


ATJ 


CAN every believer have grace enough to keep him free from 
sinning?—Yes. Indeed, everybody in the world can have enough to 
keep him from sinning. If any one does not have it, it is not because 
enough has not been given; but because he does not take that 
which has been given. For “unto every one of us is given grace 
according to the measure of the gift of Christ.” Ephesians 4:7. The 
measure of the gift of Christ is Himself wholly, and that is the 
measure of “all the fulness of the Godhead bodily.” To the fulness of 
the Godhead there is, indeed, no measure; it is boundless, it is 
simply the infinity of God. Yet that is the only measure of the grace 
that is given to every one of us. The boundless measure of the 
fulness of the Godhead is the only thing that can express the 
proportion of grace that is given to every one who is in this world. 
For “Where sin abounded, grace did much more abound.” This 
grace is given in order that “as sin hath reigned unto death, even so 
might grace reign through righteousness unto eternal life by Jesus 
Christ our Lord,” and in order that sin shall not have dominion over 
you, because you are under grace.P TUK November 12, 1896, page 
(29:4 


It is given also “for the perfecting of the saints.” The object of it is to 
bring each one to perfection Christ Jesus—to the perfection too, 
that is fully up to God’s standard; for it is given for the building up of 
the body of Christ, “will we all come in the unity of the faith, and of 
the knowledge of the Son of God, unto a perfect man, unto the 
measure of the stature of the fulness of Christ.” It is given to “every 
one of us,” “till we all come” to perfection, even by the measure of 
the stature of the fulness of Christ. Again, this grace is given to 
every one where sin abounds; and it brings salvation to every one 
to whom it is given. Bringing salvation in itself, the measure of the 
salvation which it brings to every one is only the measure of its own 
fulness, which is nothing less than the measure of the fulness of the 
Godhead.PTUK November 12, 1896, page 725.2 
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As the boundless grace is given to every one bringing salvation to 
the extent of its own full measure, then if any one does not have 
boundless salvation, why is it?—Plainly it can be only because he 
will not take that which is given.PTUK November 12, 1896, page 
725.3 


As boundless grace is given to every one, in order that it shall reign 
in him against all the power of sin, as certainly as ever sin reigned; 
and in order that sin shall not have dominion, then if sin still reigns 
in any one, if sin yet has dominion over any one, where lies the 
fault?—Clearly it lies only in this, that he will not allow the grace to 
do for him and in him that which it is given to do. By unbelief he 
frustrates the grace of God. So far as he is concerned, the grace 
has been given in vain.PTUK November 12, 1896, page 725.4 


But every believer, by his very profession, says that he has 
received the grace of God. Then if in the believer grace does not 
reign instead of sin; if grace does not reign instead of sin, it is plain 
enough that he is receiving the grace of God in vain. If grace is not 
bringing the believer onward toward a perfect man in the measure 
of the stature of the fulness of Christ, then he is receiving the grace 
of God in vain. Therefore the exhortation of the Scripture is, “We 
then, as workers together with Him, beseech you also that ye 
receive not the grace of God in vain.” 2 Corinthians 6:1.PTUK 
November 12, 1896, page 725.5 


The grace of God is fully able to accomplish that for which it is 
given, if only it is allowed to work. We have seen that grace being 
altogether from God, the power of grace is nothing but the power of 
God. It is plain enough therefore that the power of God is 
abundantly able to accomplish all for which it is given,—the 
salvation of the soul, deliverance from sin and from the power of it, 
the reign of righteousness in the life, and the perfecting of the 
believer unto the measure of the stature of the fulness of Christ,—if 
only it can have place in the heart and in the life to work according 
to the will of God. but the power of God is “unto salvation to every 
one that believeth.” Unbelief frustrates the grace of God. Many 
believe and receive the grace of God for the salvation from sins that 
are past, but are content with that, and do not give it the same place 
in the soul, to reign against the power of sin, that they did to save 
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from sins of the past. This, too, is but another phase of unbelief. So 
as to the one great final object of grace—the perfection of the life in 
the likeness of Christ—they do practically receive the grace of God 
in vain. PTUK November 12, 1896, page 725.6 


“We then, as workers together with Him, beseech you also that ye 
receive not the grace of God in vain. (For He saith, | have heard 
thee in a time accepted, and in the day of salvation have | succored 
thee: behold, now is the accepted time; behold, now is the day of 
salvation.) Giving no offence in anything, that the ministry be not 
blamed.” Nor does this word “ministry” refer simply to the ordained 
ministry of the pulpit; it includes every one who receives the grace 
of God, or that has named the name of Christ. For “as every man 
hath received the gift, even so minister the same one to another, as 
good stewards of the manifold grace of God.” Therefore He does 
not want any one to receive the grace of God in vain, lest that grace 
and its blessed working be misrepresented to the world, and so 
men be further hindered from yielding to it. He does not want His 
grace to be received in vain, because when it is, offence is given in 
many things, and the ministry of grace itself is blamed. Yet when 
the grace of God is not received in vain, but is given the place that 
belongs to it, “no offence” will be given “in anything,” and the 
ministry will not only be not blamed but will be blest.P7TUK 
November 12, 1896, page 726.1 


And now to show how complete and all-pervading the reign of grace 
will be in the life where it is not received in vain, the Lord has set 
down the following list, embracing “all things,” and in which we shall 
approve ourselves unto God. Read it carefully? 7UK November 
12, 1896, page 726.2 


“In all things approving ourselves” unto God,PTUK November 72, 
1896, page 726.3 


“In much patience,PTUK November 12, 1896, page 726.4 
In afflictions, PTUK November 12, 1896, page 726.5 
In necessities, PTUK November 12, 1896, page 726.6 


In distresses, PTUK November 12, 1896, page 726.7 
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In stripes, PTUK November 12, 1896, page 726.8 

In imprisonment,? TUK November 12, 1896, page 726.9 

In tumults, PTUK November 12, 1896, page 726.10 

In labours, PTUK November 12, 1896, page 726.11 

In watchings,PTUK November 12, 1896, page 726.12 

In fastings; PTUK November 12, 1896, page 726.13 

By pureness,PTUK November 12, 1896, page 726.14 

By knowledge,P7UK November 12, 1896, page 726.15 

By longsuffering, P7TUK November 12, 1896, page 726.16 
By kindness,PTUK November 12, 1896, page 726.17 

By the Holy Ghost,P TUK November 12, 1896, page 726.18 
By love unfeigned,PTUK November 12, 1896, page 726.19 
By the word of truth,P7UK November 12, 1896, page 726.20 
By the power of God,PTUK November 12, 1896, page 726.21 


By the armour of righteousness on the right hand and on the 
left, PTUK November 12, 1896, page 726.22 


By honour and dishonour,P7UK November 12, 1896, page 726.23 


By evil report and good report:PTUK November 12, 1896, page 
726.24 


As deceivers, and yet true;P7UK November 12, 1896, page 726.25 


As unknown, and yet known;PTUK November 12, 1896, page 
726.26 


As dying, and, behold, we live;PTUK November 12, 1896, page 
726.27 
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As chastened, and not killed;P7UK November 12, 1896, page 
726.28 


As sorrowful, yet always rejoicing;? TUK November 12, 1896, page 
726.29 


As poor, yet making many rich;PTUK November 12, 1896, page 
726.30 


As having nothing, and yet possessing all things.P7 UK November 
12, 1896, page 726.31 


This list covers all the experiences that can ever enter into the life of 
any believer in this world. It shows that where the grace of God is 
not received in vain, that grace will so take possession and control 
of the life, that every experience that enters into the life will be taken 
by grace, and turned to making us approved unto God, and building 
us up in perfection unto the measure of the stature of the fulness of 
Christ. “We then, as workers together with Him, beseech you also 
that ye receive not the grace of God in vain.”"PTUK November 12, 
1896, page 726.32 


A. T. JONES. 
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November 19, 1896 
““Ministers of God’” The Present Truth 12, 47, pp. 742, 743. 


ATJ 


FROM the list that the Lord has drawn, in2 Corinthians 6:1-70, it is 
plain that there is nothing that can ever come into the life of the 
believer in Christ, but that the grace of God will take it and turn it to 
the good of the believer, and make it serve only to his advancement 
toward perfection in Christ Jesus. This the grace of God will do 
always, and nothing but this, if only the believer will allow the Lord 
to have his own way in his life; if only he will allow grace to reign. 
Thus it is that “all things are for your sakes;” and this is how “all 
things are for your sakes;” and this is how “all things work together 
for good to them that love God.” This is grand. It is indeed glorious. 
It is salvation itself. This is how the believer is enabled “always” to 
“triumph in Christ."PTUK November 19, 1896, page 742.1 


This, however, is but half the story. The Lord proposes not only to 
save him who now believes, but He will use him in ministering to all 
others the knowledge of God, that they also may believe. We are 
not to think that the Lord’s grace and gifts to us are only for us. 
They are for us first, in order that not only we ourselves shall be 
saved, but that we may be enabled to benefit all others in 
communicating to them the knowledge of God. We ourselves must 
be partakers of salvation before we can lead others to it. Therefore 
it is written: “As every man hath received the gift, even so minister 
the same one to another, as good stewards of the manifold grace of 
God.” And, “all things are of God, who hath reconciled us to Himself 
by Jesus Christ, and hath given to us the ministry of 
reconciliation." PTUK November 19, 1896, page 742.2 


Thus every man who receives the grace of God, at the same time 
receives with it the ministry of that grace to all others. Every one 
who finds himself reconciled to God, receives with that 
reconciliation the ministry of reconciliation to all others. Here also 
the exhortation applies, “We... beseech you also that ye receive not 
the grace of God in vain.” Are you a partaker of grace? Then 
“minister the same” to others; do not receive it in vain. Are you 
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reconciled to God? Then know that he has given to you also the 
ministry of reconciliation. Have you received this ministry in 
vain? PTUK November 19, 1896, page 742.3 


If we do not receive the grace of God in vain, if only we will allow 
grace to reign, the Lord will cause it to be that “in all things” we shall 
approve “ourselves as the ministers of God.” This is the truth. The 
Lord says it, and it is so. “Inal/ things approving ourselves as the 
ministers of God.” That is, in all things we shall be conveying to 
others the knowledge of God. And thus the Lord proposes not only 
to cause us always “to triumph in Christ,” on our own part, but also 
to make “manifest the savor of his knowledge by us in every place.” 
That is, He proposes to make known to others by us, and in every 
place, the knowledge of Himself.P TUK November 19, 1896, page 
742.4 


We cannot do this of ourselves. He is to do it by us. We are to co- 
operate with Him. We are to be workers together with Him. And 
when we do thus co-operate with Him, then as certainly as we do 
so, so certainly will He cause us always to triumph in Christ, and will 
also make manifest the knowledge of Himself by us in every place. 
He can do it, thank the Lord. Do not say, do not even think, that He 
cannot do this by you. He can do it by you. He will, too, if only you 
will not receive His grace in vain; if you will only let grace reign; if 
you will be worker together with Him.P7TUK November 19, 1896, 
page 742.5 


It is true that there is a mystery about how this can be. Iti/s a 
mystery how God can make manifest the knowledge of Himself by 
such persons as you and | are, in any place, much less in every 
place. Yet mystery though it be, it is the very truth. But we do not 
believe the mystery of God?—Assuredly we do believe it. Then 
never forget that the mystery of God is God manifest in the flesh. 
And you and | are flesh. Then the mystery of God is God manifest 
in you and me, who believe. Believe it.PTUK November 19, 1896, 
page 742.6 


Do not forget, either, that the mystery of God is not God manifest in 
sinless flesh, but God manifest in sinful flesh. There could never be 
any mystery about God’s manifesting Himself in sinless flesh—in 
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one who had no connection whatever with sin. That would be plain 
enough. But that he can manifest Himself in flesh laden with sin and 
with all the tendencies of sin, such as ours is—that is a mystery. 
Yea, it is the mystery of God. And it is a glorious fact, thank the 
Lord! Believe it. And before all the world, and for the joy of every 
person in the world, in Jesus Christ He has demonstrated that this 
great mystery is indeed a fact in human experience. For “as the 
children are partakers of flesh and blood, He also Himself likewise 
took part of the same.” “/n all things it behoved Him to be made like 
unto his brethren.” And therefore God “made Him to be sin for us.” 
“He hath laid on Him the iniquity of us all.” Thus, in our flesh, having 
our nature, laden with iniquity, and Himself made to be sin, Christ 
Jesus lived in this world, tempted in all points like as we are; and 
yet God always caused Him to triumph in Him, and made manifest 
the savour of His knowledge by Him in every place. Thus God was 
manifest in the flesh,—in our flesh, in human flesh laden with sin,— 
and made to be sin in itself, weak and tempted as ours is. And thus 
the mystery of God was made known to all nations for the 
obedience of faith. Oh, believe it!P TUK November 19, 1896, page 
742.7 


And this is the mystery of God to-day and forever—God manifest in 
the flesh, in human flesh, in flesh, laden with sin, tempted and tried. 
In this flesh, God will make manifest the knowledge of Himself in 
every place where the believer is found. Believe it, and praise His 
holy name!PTUK November 19, 1896, page 742.8 


This is the mystery which to-day, in the third angel’s message, is 
again to be made known to all nations for the obedience of faith. 
This is the mystery of God, which in this time is to be “finished,“— 
not only finished in the sense of being ended to the world, but 
finished in the sense of being brought to completion in its grand 
work in the believer. This is the time when the mystery of God is to 
be finished in the sense that God is to be manifest in every true 
believer, in every place where that believer shall be found. This is, 
in deed and in truth, the keeping of the commandments of God and 
the faith of Jesus.PTUK November 19, 1896, page 742.9 


“Be of good cheer; | have overcome the world,“—I have revealed 
God in the flesh. Our faith is the victory that has overcome the 
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world. Therefore, and now, “Thanks be unto God, which always 
causeth us to triumph in Christ, and maketh manifest the savor of 
his knowledge by us in every place."PTUK November 19, 1896, 
page 743.1 


A. T. JONES. 
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December 3, 1896 


“Kept by the Word” The Present Truth 12, 49, pp. 773, 774. 


ATJ 


IN the Christian life everything depends upon the Word of God. It is 
true that God is able, and desires, to keep us from sinning; but this 
must be done through His Word. So it is written, “By the word of 
Thy lips | have kept me from the paths of the destroyer.” “Thy word 
have | hid in my heart, that | might not sin against Thee.” This is the 
way that God has appointed, and there is no other way to have this 
thing accomplished.P7UK December 3, 1896, page 773.1 


Nor is this way appointed merely because He arbitrarily chose that 
this should be the way, and then laid it upon men that this must be 
the way that they should go. His Word is the way of salvation and 
the way of sanctification (Christian living), because this is the way 
that the Lord does things; because this is the way that He manifests 
Himself. It was by His word that He created all things in the 
beginning; it is by His Word that he creates men anew; and it will be 
by His word that He will re-create this world and all things pertaining 
to it. “By the word of the Lord were the heavens made; and all the 
host of them by the breath of His mouth.... For He spake, and it was 
done; He commanded, and it stood fast.” “Being born again, ... by 
the word of God.” “And He that sat upon the throne said, Behold, | 
make all things new.... And He said unto me, It is done."PTUK 
December 3, 1896, page 773.2 


It is not only that the worlds were created by the word of God; but 
they are also sustained by the same word. “By the word of God the 
heavens were of old, and the earth standing out of the water and in 
the water: whereby [by the word of God] the world that then was, 
being overflowed with water, perished. But the heavens and the 
earth, which are now, by the same word are kept in store.” So also 
it is not only that the Christian is created by the word of God, but by 
that same word he is sustained, nourished, and caused to grow. 
God holds up “all things” by His powerful word. And the Christian is 
among this “all things” no less than any or all the worlds.P7UK 
December 3, 1896, page 773.3 
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There can be no question whatever that all the worlds are held up, 
and held in their places, by the Lord. But it is not only all the worlds, 
it is “all things” that are held up and held in place by the Lord. And it 
is as true of the Christian as it is of any star in the firmament or any 
world on high. Nor can there be any question that the stars and the 
world are held up and held in their courses by the word of the Lord. 
And no less than this can there be any question that the Christian is 
held up and held in his right course by the word of the Lord.PTUK 
December 3, 1896, page 773.4 


This is to be believed and depended upon by every one who 
professes the name of Christ. You and | can no more hold 
ourselves up and in the right way than can the sun or the earth. And 
as certainly as the worlds are dependent upon his word, so certainly 
is the Christian to depend upon his word. And when this is so, the 
Christian is kept in the way of the Lord as certainly and as easily as 
is any planet in the universe. It is written that he “is able to keep you 
from falling.” And he says, “I will uphold thee with the right hand of 
my righteousness.” “Yea, he shall be holden up; for God is able to 
make him stand.”P TUK December 3, 1896, page 773.5 


O struggling, failing Christian, is not that word which holds up great 
worlds able also to hold up you? Trust that word. Depend implicitly 
upon it. Rest wholly upon it: and they you will find rest in it. Trust the 
Lord to hold you up, just as you trust him to hold up the sun. His 
word holds up the sun, and His word is over and over to you, “Fear 
thou not; for | am with thee.” “I will uphold thee.” | will keep thee, 
thou art Mine. “I will never leave thee, nor forsake thee.” | will never 
leave thee till | have done that thing which | have spoken to thee 
of.PTUK December 3, 1896, page 773.6 


“The word of God is quick [‘living,” R. V.] and powerful.” “Powerful” 
means “full of power.” The word of God is living and full of power, to 
do for you, with you, and in you, all that that word says. Believe that 
word, trust it: for it is the word of the living God. It is the word of the 
pitying Saviour. “Receive with meekness the engrafted word, which 
is able to save your souls.” “| commend you to God, and to the word 
of His grace, which is able to build you up.” You “are kept by the 
power of God through faith.” The power of God is manifested 
through His word, and therefore it is His powerful word. Faith comes 
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by hearing the word of God; therefore it is the faithful word, the 
word full of faith. Therefore when He says, you “are kept by the 
power of God through faith,” it is only saying in another way, You 
are kept by the word of God, “unto salvation ready to be revealed in 
the last time.” Believe that word, trust it, and find its keeping 
power.PTUK December 3, 1896, page 774.1 


A. T. JONES. 
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December 10, 1896 


“The Power of the Word” The Present Truth 12, 50, pp. 790, 791. 


ATJ 


“AS the rain cometh down, and the snow from heaven, and 

returneth not thither, but watereth the earth, and maketh it bring 

forth and bud, that it may give seed to the sower, and bread to the 

eater; so shall My word be that goeth forth out of My mouth; it shall 

not return unto me void, but it shall accomplish that which | please, 

and it shall prosper in the thing whereto | sent it."P7UK December 
10, 1896, page 790.1 


The earth can bring forth vegetation only because of the moisture 
that comes upon it by the rain or the snow from heaven. Without 
this, everything would fade and perish. So also is it with the life of 
man and the word of God. Without the word of God the life of man 
is as barren of power and of good as is the earth without rain. But 
only let the word of God fall upon the heart as the showers upon the 
earth; then the life will be fresh and beautiful in the joy and peace of 
the Lord, and fruitful with the fruits of righteousness which are by 
Jesus Christ. PTUK December 10, 1896, page 790.2 


Notice, too, it is not you who are to do that which he pleases; but, “It 
shall accomplish that which / please.” You are not to read or hear 
the word of God, and say, / must do that, / will do that. You are to 
open the heart to that word, that it may accomplish the will of God in 
you. It is not you who are to do it, but if. “It,” the word of God itself, 
is to do it, and you are to /et it. “Let the word of Christ dwell in 
you.”PTUK December 10, 1896, page 790.3 


That is stated in another place thus: “When ye receive the word of 
God which ye heard of us, ye received it not as the word of men, 
but as it is in truth, the word of God, which effectually worketh also 
in you that believe.” Thus it is the word of God that must work in 
you. You are not to work to do the word of God: the word of God is 
to work in you to cause you to do. “Whereunto | also labour, striving 
according to his working, which worketh in me mightily.”PTUK 
December 10, 1896, page 790.4 
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The word of God being living and full of power, when it is allowed to 
work in the life, there will be powerful work wrought in that 
individual. As this word is the word of God, the power, of which it is 
full, is only the power of God; and when that word is allowed to work 
in the life, there will be the work of God manifested in the life—it is 
his power working mightily. And thus it is God that worketh in you, 
both to will and to do of his good pleasure. “/t shall accomplish that 
which | please.” Let it. P7TUK December 10, 1896, page 790.5 


From these scriptures it is plain that we are expected to look upon 
the word of God only as Seff-fulfilling. The word of Godis self- 
fulfilling. This is the great truth presented everywhere in the Bible. 
This is the difference between the word of God and the word of 
men. And this is just the difference emphasised in the passage that 
says, “When ye received the word of God, ... ye received itnot as 
the word of men, but as it is in truth, the word of God, which 
effectually worketh also in you that believe."P TUK December 10, 
1896, page 790.6 


There is no power in the word of a man to do what it says. 
Whatever may be the man’s ability to accomplish what he says, 
there is no power in the man’s word itself to accomplish what He 
says. A man’s word may express the easiest possible thing for him 
to accomplish, and you may thoroughly believe it, yet it is altogether 
dependent upon the man himself to accomplish it apart from his 
word. It is not his word that does it. It is he himself that must do it; 
and this just as really as though he had spoken no word at all. Such 
is the word of men.PTUK December 10, 1896, page 790.7 


It is not so with the word of God. When the word is spoken by the 
Lord, there is at that moment in that word the living power to 
accomplish what the word expresses. It is not needed that the Lord 
employ any shadow of any other means than that word itself to 
accomplish what the word says. The Bible is full of illustrations of 
this, and they are written to teach us this very thing,—that we shall 
look upon the word as the word of God, and not as the word of 
men; and that we may receive it thus as it is in truth, the word of 
God, that it may work effectually in us the will and good pleasure of 
God.PTUK December 10, 1896, page 791.1 
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“By the word of the Lord were the heavens made; and all the host of 
them by the breath of His mouth.... For He spake, and it was.” 
“Through faith we understand that the worlds were framed by the 
word of God, so that things which are seen were not made of things 
which do appear.” At first there were no worlds at all. More than 
this, there was none of the materials of which the worlds are made. 
There was nothing. Then God spoke, and all the worlds were in 
their places. From whence came the worlds, then? Before He 
spoke, there were none; after He spoke, there they were. Whence, 
then, did they come? What produced them? What produced the 
material of which they are composed? What caused them to exist? 
It was the word which was spoken that did it all. And this word did it 
all, because it was the word of God. There was in that word the 
divinity of life and spirit, the creative power, to do all that the word 
expressed. Such is the word of God.PTUK December 10, 1896, 
page 791.2 


“And this is the word which by the Gospel is preached unto you.” 
The word of God in the Bible is the same,—the same in life, in spirit, 
in creative power,—precisely the same as that word that made the 
heavens and all the host of them. It was Jesus Christ who spoke 
the word at creation; it is He who speaks the word in the Bible. At 
creation the word which He spoke made the worlds; in the Bible the 
word which He speaks saves and sanctifies the soul. In the 
beginning the word which He spoke created the heavens and the 
earth; in the Bible the word which He speaks creates in Christ 
Jesus the man who receives the word. In both places, and 
everywhere in the work of God, it is the word that does it.PTUK 
December 10, 1896, page 791.3 


Let the word of God dwell in you richly. Receive it, not as the word 
of men, but as it is in truth, the word of God, which effectually 
worketh also in you. Then, “as the rain cometh down, and the snow 
from heaven, and returneth not thither, but watereth the earth, and 
maketh it bring forth and bud, that it may give seed to the sower, 
and bread to the eater: so shall My word be that goeth forth out of 
My mouth: it shall not return unto Me void, but/t shall accomplish 
that which | please, and it shall prosper in the thing whereto it sent 
it.” “To you is the word of this salvation sent.” “And now, brethren, | 
commend you to God and to the word of His grace, which is able 
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[literally, “full of power’] to build you up, and to give you an 
inheritance among all them which are sanctified.”P TUK December 


10, 1896, page 791.4 
A. T. JONES. 
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December 24, 1896 


“The Word that Works” The Present Truth 12, 52, pp. 822, 823. 


ATJ 


IN the eighth chapter of Matthew it is related that a centurion came 
to Jesus, “beseeching Him, and saying, Lord, my servant lieth at 
home sick of the palsy, grievously tormented. And Jesus saith unto 
him, | will come and heal him. The centurion answered and said, 
Lord, | am not worthy that thou shouldest come under my roof: but 
speak the word only, and my servant shall be healed.... And Jesus 
said unto the centurion, Go thy way: and as thou hast believed, so 
be it done unto thee. And his servant was healed in the selfsame 
hour.”"PTUK December 24, 1896, page 822.1 


Now what was it that the centurion expected would heal his 
servant?—It was “the word only,” which Jesus would speak. And 
after the word was spoken, what did the centurion depend upon, to 
what did he look, for the healing power?—It was “the word only.” He 
did not look for the Lord to do it in some ways apart from the word. 
No. He heard the word, “So be it done unto thee.” He accepted that 
word as it is in truth the word of God, and expected if, depended 
upon it, to accomplish that which it said. And it was so. And that 
word is the word of God to-day as certainly as in the day that it was 
originally spoken. It has lost none of its power, for that word “liveth 
and abideth forever.” TUK December 24, 1896, page 822.2 


Again, in John 4:46-52 it is related how a certain nobleman, whose 
son was sick at Capernaum, came to Jesus at Cana of Galilee, and 
“besought Him that He would come down, and heal his son; for he 
was at the point of death. Then said Jesus unto him, Except ye see 
signs and wonders, ye will not believe. The nobleman saith unto 
him, Sir, come down ere my child die. Jesus saith unto him, Go thy 
way; thy son liveth. And the man believed the word that Jesus had 
spoken unto him, and he went his way. And as he was now going 
down, his servants met him, and told him, saying, Thy son liveth. 
Then inquired he of them the hour when he began to amend. And 
they said unto him, Yesterday at the seventh hour the fever left him. 
So the father knew that it was at the same hour, in the which Jesus 
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said unto him, Thy son liveth.,PTUK December 24, 1896, page 
822.3 


This is the power of the word of God to the man who receives it as it 

is in truth the word of God. This is the power that “effectually 
worketh also in you that believe.” This is the way that the word of 
God accomplishes that which He pleases, in those who will receive 
it, and let it dwell in them. Notice that in both instances the thing 

was accomplished at the very time when the word was spoken. 

Notice also that the sick ones were not in the immediate presence 

of Jesus, but some distance away—the latter was at least a day’s 

journey away from where Jesus was spoken to by the nobleman. 

Yet he was healed at once, when the word was spoken. And that 

word is living and full of power to-day, as certainly as it was that 

day, to every one who receives it as was done that day. It is faith to 

accept that word as the word of God, and to depend uponit to 

accomplish the thing that it says. For of the centurion when he said, 

“Speak the word only, and my servant shall be healed,” Jesus said 

to them that stood around, “I have not found so great faith; no, not 
in Israel.” Let Him find it now everywhere in IsraelP TUK December 
24, 1896, page 822.4 


Jesus says to every one of us, “Now ye are clean through the word 
which | have spoken unto you.” It isfhrough the word that this 
cleansing is wrought. The Lord does not propose to cleanse you in 
any way apart from His word, but through the word which He has 
spoken. There, and there alone, are you to look for the cleansing 
power, receiving it as it is in truth the word of God which effectually 
worketh in you, and accomplishes that which He pleases. He does 
not propose to make you pure except by the power and indwelling 
of his pure words.PTUK December 24, 1896, page 822.5 


A leper said to Jesus, “Lord, if Thou wilt, thou canst make me 
clean.” And Jesus answered him, “I will; be thou clean. And 
immediately his leprosy was cleansed.” Are you mourning under the 
leprosy of sin? Have you said, or will you now say, “Lord, if Thou 
wilt, Thou canst make me clean”? The answer is now to you, “I will; 
be thou clean.” And “immediately” you are cleansed as certainly as 
was that other leper. Believe the word, and praise the Lord for its 
cleansing power. Do not believe for that leper away back there; 
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believe it for yourself here, now, immediately. For the word is to you 
now, “Be thou clean.” Accept it as did those of old, and immediately 
it worketh effectually in you the good pleasure of the Father.P7TUK 
December 24, 1896, page 823.1 


Let all who have named the name of Christ receive his word to-day 
as it is in truth the word of God, depending upon that word to do 
what the word says. Then as Christ loved the church, and gave 
Himself for it, “that He might sanctify and cleanse it with the 
washing of water by the word, that He might present it to Himself a 
glorious church, not having spot, or wrinkle, or any such thing; but 
that it should be holy and without blemish,” even so it will be now to 
the glory of God.PTUK December 24, 1896, page 823.2 


A. T. JONES. 
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December 31, 1896 


“Living by the Word” The Present Truth 12, 53, pp. 837, 838. 


ATJ 


“MAN shall not live by bread alone, but by every word that 
proceedeth out of the mouth of God.” Even physically, man cannot 
live on what has no life in it. Dead air is death to him who breathes 
it. Dead water or dead food likewise. Whatever we take in the way 
of food or drink must have in it the element of life, or else we cannot 
live on it. So also in order that men may live by the word of God, in 
the nature of things that word has in it the element of life. Therefore 
this word is called “the word of life” PTUK December 31, 1896, 
page 837.1 


It being the word of God, and being imbued with life, the life that is 
in it is necessarily the life of God; and this is eternal life. Therefore it 
is truly said that the words of the Lord are “the words of eternal life.” 
Whenever the word of God comes to any man, at that very time and 
in that word, eternal life comes to that man. And when the man 
refuses to receive the word, he is rejecting eternal life. Jesus 
Himself has said it: “Verily, verily, | say unto you, He that heareth 
My word, and believeth on Him that sent Me, hath everlasting life.” 
He “is passed from death unto life." PTUK December 31, 1896, page 
837.2 


Jesus used the example of our living by bread as an illustration of 
our living by the word of God. This thing was not chosen at random. 
In all the words of the Lord, whatever was brought into them was 
definitely to teach an all-important lesson. Physically, we do live by 
bread—using the term “bread” as embracing all proper victuals. But 
in order that we shall live by bread, it is essential that it be inside of 
us. And in order to live by the word of God, it is just as essential that 
it shall be inside of us.PTUK December 31, 1896, page 837.3 


No one supposes that he could live by buying the very best of bread 
and looking at it occasionally, or by analysing it, and endeavoring to 
solve the mysteries of its composition and how it could sustain life. 
Yet thousands of people really seem to suppose that they can live 
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by the word of God that way. Many people buy a Bible of eight or 
ten times the proper size, with a lot of notes of darkening counsels 
in it, lay it on the center-table, and pride themselves that they 
“believe the Bible;” and they really seem to think that by this in 
some mysterious way they will live. But it would be just as sensible 
and just as beneficial for them to buy a beautifully decorated loaf of 
several times the usual size, and lay it on the center-table, but not 
eat any, and then proclaim that they “believe in good living.” PTUK 
December 31, 1896, page 837.4 


Men do not expect to live by bread in any such way as that: and 
they cannot live by the word of God in any such way. In order to live 
by bread, everybody knows it must be taken into the mouth, and be 
properly masticated and prepared for the digestive process, and 
then by swallowing be committed to the digestive process, that the 
life that is in it may be conveyed to all parts of the system. So with 
the word of God; it must be received as it is in truth the word of 
God; it must be given a place in the heart as the word of life; then it 
will be found to be indeed the word of life.P7UK December 37, 
1896, page 837.5 


In fact, in the Bible, this very idea of living b bread by eating it, is 
carried over and applied to the word of God. Look at Ezekie/ 2:8 to 
3:4, 10: “But thou, son of man, hear what | say unto thee; Be not 
thou rebellious like that rebellious house: open thy mouth, and eat 
that | give thee. And when | looked, behold, an hand was sent unto 
me; and, lo, a roll of a book was therein; and He spread it before 
me; and it was written within and without: and there was written 
therein lamentations, and mourning, and woe. Moreover he said 
unto me, Son of man, eat that thou findest; eat this roll, and go 
speak unto the house of Israel. So | opened my mouth, and he 
caused me to eat that roll. And he said unto me, Son of man, cause 
thy belly to eat, and fill thy bowels with this roll that | give thee. Then 
did | eat it; and it was in my mouth as honey for sweetness. And he 
said unto me, Son of man, go, get thee unto the house of Israel, 
and speak with My words unto them.” “Moreover He said unto me, 
Son of man, all My words that | shall speak unto thee receive in 
thine heart, and hear with thine ears."PTUK December 31, 1896, 
page 837.6 
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Before the prophet could speak the word of God to others, he must 
find it to be the word of God to himself. Before he could convey it as 
the word of life to others, he must know it as the word of life to 
himself. And in order that this should be so to him, he was 
commanded to eat it, swallow it, and fill himself to the innermost 
parts with it. He was to hear it and receive it in the heart. And this 
instruction is to every one who would live by the life of God. Every 
one who has taken upon him the name of Christ, is directed to “hold 
forth the word of life;” but it must be life to him in the innermost 
parts before he can hold it forth as the word of life to others. A. T. 
JONES.PTUK December 31, 1896, page 838.1 





134 





135 


